A NOTE ON NYAYA-VIEW OF INDICATIVE STATEMENTS

N. S. DravID

Some clarification seems to be called for regarding the Ny aya-view of the
indicative statement and its several types. There appears to be a misconception
that according to Nyaya subject-predicate statements, identity-statements and
relational statements are of types different from one another. It needs therefore to
be clearly stressed that not only Nyaya even other Indian philosophigal schools
hold the subject-predicate-statement to be the only type of indicative statement
and the other two referred to above as falling under this very category. Every
indicative statement is a subject-predicate statement and it is also relational. Since®
every indicative statement is the assertion of a predicate (which is unasserted)
about a previously-unasserted term which is the subject, there has to be a predicate
and a subject in every indicative statement. The indicative statement has to be
relational too because its predicate is ascribed (and is only ascribable) be a certain
relation to its subject. No ascription can be without some relation or other. Even
identity called ‘Tadatmya’ in Sanskrit is a relation. (Identity can be treated even as
aproperty). Generally in the representation by modern logical symbols an indicative
statement is symbolised as ‘Fa’ where ‘2’ stands for the subject and ‘F’ for the
predicate. There is no symbol for the relation in this symbolisation. The reason for
this which is not generally realised by logicians is that in all cases of subject-
predicate statements the subject is mistakenly taken to be identical with the
predicate and identity is not treated as a relation (and very often not even as a
property). It is true that if in a subject-predicate statement the predicate is equated
with the term that is characterised by the predicated property then the subject and
the predicate in the statement would be identical with each other. For example in
the statement” The tablecloth is blue’ the predicate ‘blue’ may be taken either in
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the sense of ‘the blue colour’ or ‘a thing that is endued with blue colour’. If the
latter sense be taken then the subject ‘the tyablecloth’ becomes identical with the
predicate, ‘A thing that is endued with blue colour’. But in so rendering and then
symbolising the subject-predicate-statement the important distinction, holding
between a statement stating total identity and that stating partial identity between
the subject and the predicate is conveniently forgotten. “The morning star is the
evening star’ is a statement of total identity between the morning star and the
evening star but the above statement. “The tablecloth is blue’ does not state total
identity between the table-cloth and a thing endued with blue colour, there being
many other things endued with blue colour. In cases like this it is more appropriate
to treat the statement as not a statement of identity but of a relation like inherence
holding between a quality and a thing endowed with the quality. So the
symbolisation of the statement as ‘Fa’ would not be proper. A symbol for the
special relation holding between the subject and the predicate would have to be
interposed between the symbols for the predicate and the subject. While doing
this a very important point mentioned in this connection by Indian logicians has
to be taken note of. The great Indian logician and semanticist Gadadhar says in his
wellknown treatise on logical semantics (called Vyutpattivada) that in verbal
cognition resulting from indicative statements the relation of subject and predicate
terms is manifested syntactically, it is not denoted by any word as the subject and
predicate are. The grammatical arrangement of the subject and the predicate-term
does itself suggest or manifest the kind of relation that is supposed to bind the
two terms. In the foregoing example, although no word denoting the inherence-
relation occurs in the statement, the relation is suggested by the subject-term and
the predicate-term occurring with their proper case-endings in the sentence.
Grammarians with logicians have laid down the general rule that in a sentence with
both the subject and the prdicate-terms occurring in the nominative case it is the
relationof identity between the subject and the predicate that is expressed by the
statement. In sentences where the two terms occur with different case-endings,
relations like conjunction, inherence etc. holding between the subject and the
predicate are expressed by the statements signified by the sentences.

It needs here to be clarified that just just as ‘Fa’ is not an accurate
symbolisation of the indicative statement ‘a Rb’ also is not its accurate
symbolisation for the above reason itself. The relation of *a’ and ‘b’ or the subject
and the predicate is not asserted but only expressed or manifested in the statement.
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But the capital ‘R” suggests that the relation is quite prominent-perhaps more
prominent than the terms in the statement-which absolutely is not the case. The
relation is as explained, quite subdued in the statement. As itis, the symbolisation
would rather represent the predication of a relational property of the subject. Ina
statement like ‘Dasaratha is the father of Rama’, the relational property fatherhood
in relation to Rama is predicated of Dasaratha and this is precisely symbolisable
by ‘a-Rb’. Even here the inherence relation of fatherhood to Dasaratha is only
manifested syntactically and not denoted by any word in the statement. A properly
representative symbolisation of the subject-predicate-statement would be
somewhat like ‘a-B’ in which the subdued position of the relation is shown by
placing the 'r’ below ‘a’ and ‘B’ and the prominent position (as being asserted) of
the predicate is shown by the capital B. ‘Fa’ is good only to represent the ‘a’
presumed as asserted, to be ‘b’. If the assertion-sign is added to the symbolisation
then there would have to be there a symbol for the unasserted but syntactically-
manifested relation.

Thus it is amply clear that the so called identity-statement is as much a
subject-predicate-statement as any other relational or relational property statement
is. Not only Nyaya but all other Indian philosophical schools maintain that all
indicative statements are of the subject-predicate type simply because in every
indicative statement there is something which is presumed to have been known or
given as such and such about which some relational property, quality or pure
property is being asserted, this assertion being the only purpose of making the
statemnent. Even in a so called identity-statement identity with the predicate is
asserted of the subject which is presumed to have been already asserted. There is
therefore no reason to class apart the identity-statement as different from the
subject-predicate statement. There is however one kind of identity-statement
which is absolutely unacceptable to every Indian philosophical school. It is the
tautological statement like ‘p is p’ which is not regarded as a statement at all by
Indian logic and philosophy because there is no assertion of the unasserted in
tautology. There is only repetetion of the subject-term which is taken as already
asserted when it is taken up as the subject term. Only what is not unasserted and
not presumed to have been asserted can be asserted in a significant statement.
This is both a common-sensical and a logical rule. However a statement referring
to identity as a property of a thing need not be treated as tautological and therefore
meaningless. “The pot is identical with itself’ is not a tautology because it is not
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‘itself” but identitical with itself that is predicated of the pot by a relation other
than identity. A statement which is reducible to tautology like ‘p D p v p’ need not
therefore be regarded as tautological or meaningless in the view of Indian logic. If
the repeated assertion of what is already asserted or presumed to have been
asserted is treated as significant then like ‘pisp’, ‘pisisp’. °p is is p is’ could as
well be treated as significant. There are only two or three assertions of the same
predicate in the two statements.

This discussion brings us to the Nyaya interpretation of identity-statements
which are significant and not tautological. The recognitive statement like “This is
the same person whom I met the other day’, states the identity of a person
characterised by two different and even partly opposed characteristics. A person
seen sometime back and noticed as possessing certain specific features then
obtaining cannot be identified as the very person who is being seen as exibiting
certain features not noticed earlier. This is possible only if certain previously
perceived features of the person are ignored and only the features that remained
constant from the past to the present are attended to. But if the past features of the
person are ignored his perception cannot be of the nature of recognition which is
by its very nature the synthesis of the past and the present percepts. But just as
recollection cannot be synthesised with perception, so also the contents of these
disparate types of cognition cannot be synthesised with each other. To ward off
this difficulty Indian logicians take recource to the notion of the marker attribute
or what is called ‘upalaksana’ in Sanskrit. Attributes or properties of things may
broadly be divided into four different types namely, the strict determinant (called
aavacchedaka’ in the Nyaya terminology). the qualifier (called ‘Visesana’' in
Sanskrit), the marker or occassional qualifier and the accidental locatee (called
‘Adheya’ or Vrttimat’). To illustrate these four types of attributes we may take
certain attributes or properties of a pot. Potness ora specific shape being fashioned
from clay (if it is a claypot) is a strict determinant of the being of the pot. The
particular colour that the pot is painted is its qualifying attribute. The colour does
not determine the being of the pot but it qualifies it so long as it lasts. When the
colour has faded it acquires the status of a ‘marker-attribute’ as those who have
seen the pot as of that colour would surely remember it to have been of that colour.
Water poured in the pot or anything else put in the pot would be just its accidental
locatee. Such locatees are only temporarily and externally associated with the pot.
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In the above example of recognitive cognition it can be maintained that the prcseht
percept is synthesised with the past recollected content treated as its marker but
not as a qualifier or determinant. The present entity need not be characterised by
pastness and the associated features when it is being perceived. It is enough if it
is cognised as only having been endowed with the past features. A problem may
however arise here in the interpretation of the recongitive statement. Pastness or
the recollected features of the present entity which are connoted by words
occurring in the sentence cannot be dismissed just as the markers of the former to
make the synthesis possible. Nyaya has therefore no go but (o resort to the
suggestive mode of meaning (called Laksana in sanskrit) to properly interpret the
sentence. This very mode of meaning with some modification Nyaya can adopl to
interpret the mahavakya in which both the subject and the predicate-terma need
to be taken in the suggestive mode of meaning which is not the case with the
above recognitive sentence. So according to Nyaya the mahavakya should mean
that what is marked (not qualified) by empiricality is marked (not qualified) by
universality (which means that the empirical self is the same as the universal self).
Advaita goes a step further in reducing the meaning-content of the two terms in
the mahavakya. It simply does away with the connoted properties ol the subject
and the predicate retaining only their respective denotations. Empiricality and
universality do not remain even as markers (or upalaksanas) in the final meaning of
the mahavakya

Here an important question may be raised. If both the subject and the
predicate-terms in the mahavakya mean exactyly the same thing by being shorn of
their connotations doesn’t the mahavakya amount to a tautology of the type ‘pis
p’ which no Indian philosophical school admits as meaningful? Advaita’s answer
to the question is couched in the form of a unique theory known as the theory of
verbal immediate cognition or verbal intuition. According to this theory the
mahavakya is not intended to produce verbal cognition (which is known to be
tautological). Its main purpose is to induce direct introspective awareness of
Brahman itself from which all distinctions (even that of the subjet and the predicate)
are eliminated. This is not even identity-cognition. It is the self-luminous universal

consciousness itself.
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