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THE LAW OF DEPENDENT ORIGINATION
AND RELATIONS

The Dependent Origination (paticcasamuppada) is the law of the
origin of states depending upon some causes or conditions. There is
nothing like a self independent entity. Everything comes into existence
depending upon some other thing. [t is said that *“When this exists, that
exists; on the arising of this, that arises. In the absence of this, that does
not come into existence; on the cessation of this, that ceases to be™".' It
is stated that there are twelve links, which make the wheel of becoming
(bhava-cakka) revolve. These are the (1) Ingorance (Avijja) . (2)
Activities (Sankhara). (3) Birth-consciousness ( Vinnana). (4) Mind and
Body (Nama- rupa). (5) Six-Senses (Salavatana). (6) Touch (Phassa). (7)
Feeling (Vedana). (8) Desire (Tanha), (9) Clinging (Upadana), (10)
Becoming (Bhava), (11) Birth (Jari). (12) Decay & Death (Jara-marana).
With these links, the circle of existence goes on revolving and exhibits
the samsara as a fact of life.

The relation (paccaya) has been explained as that from which an
effect derived from a causc comes- paricca etesma etiti paccayve*. It has
the characteristics of rendering service?®. The state which renders service
to the standing or arising of astate only is said to be its cause or condition™,
Where one dhamma by its arising or persistence is a helper (o another
dhamma, that first named 15 the causally relating dhanma to the last
named. Thus, a relation (paccaya) is not only relating thing but also an
assisting agency (upakaraka). There are twenty four types of relation,
which have been enumerated, explained and illustrated in the Patthana-
pakarand®, the seventh book of the Abhidhamma-Pitaka. They are
namely (1) Hetu-paccava (root-condition), (2) Arammana-paccaya (Ob-
ject-condition), (3) Adhipari-paccava (Dominance-condition), (4)
Anantara-paccava (Contiguity-condition), (5) Samanantara-paccaya (Im-
mediale-condition), (6) Sahajata-paccava (conasance-condition), (7)
Annamanna-paccaya (Mutuality-condition), (8) Nissava-paccava (Base-
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condition), (9) Upanissaya-paccaya (Decisive-condition), (10} Purejata
paccayd (Pre-existence-condition), (11} Pucchajata-paccaya (Post-ex-
istence-condition), (12) Asevana-paccaya (Repetition-condition), (13)
Kamma-paccaya (Action-condition), (14) Vipaka-paccaya (Resultant-
condition), (15) Ahara-paccaya (Nourishing-condition), (16) Indriya-
paccaya (Faculty-condition), (17) Jhana-paceaya (Concentration-con-
dition), (18) Magga-paccaya (Path-condition), (19)Sampayutta-paccaya
(Association-condition}, (20) Vippayutia-paccaya (Dissociation-condi-
tion), (21) Auhi-paccaya (Presence-condition), (22) Nauhi-paccaya
(Absence-condition), (23) Vigata-paccaya (Disappearance-condition),
and (24) Avigata-paccaya (continuance-condition),

The law of Dependent Origination with its twelve factors, is no
doubt, anterior to the theory of relations (paccaya), as is evident from the
Nikdyas. These two are two facets of the same doctrine. The former
describes the things thatare related and thelatter, the way inwhich things
are related. In other words, we can say that the law of dependent
originalion cxplains the process of existence of conditioned things. The
theory of relation (paccaya) cxplains the relation existing between
different phases, coming into existence. Such relations are explained in
conditioned things only.® Therelore, the two constitute one consistent
whole, the one supplementing the other.

Again, the theory of relation (paccaya) is the {inal development
ofthe theory of causality discovered and propounded by the Buddha. And,
it was also said that the theory of relations was [ormulated by the
Aphidhammikas in an altempt lo place the theory of Dependent
Originationon_a more philosophical foundation. To find out how far the
attempt ol the Abludh@mmikas had been a success is the purpose of this
paper. The present paper expounds the brief description of the causal
relation of the two terms of each of the eleven propositions of the causal
chain with reference to the twenty-four types of relation.

1 Relation between Ignorance {Avijja) and Activities (Sankharas):

When, in the Kamavacara plane, one contemplates on the nature
alignorance inorder to get rid of'it, the resultant activities are obviously
conditioned by ignorance as the object condition (arammana-paccaya).”
But howevera person, in the Kamavacara plance, performs acts of charity
and the like in order to get rid of ignorance, or when a person, in the



393 Dependent Origination

Rupavacara plane, practises meditation for the same purpose, the igno-
rance does the function of a decisive condition (upanissaya-paccaya) in
respect of the activities, representing the act of charity and the practice
of meditation.® Again, when a man enjoys greed which is accompanied
by ignorance, ignorance stands to the activities representing the enjoy-
ment as an drammana-paccaya. Similarly, when in the case under
consideration , the ignorance becomes a dominant objeet or a driving
power. the relation becomes an instance of arammandadhipati or
arammaniipanissaya-paccaya. When however a person, being mislead
onaccountoflignorance, commnuts the immoral acts of killing and the like,
the ignorance as a driving power stands in upanissaya-paccaya to the
activities, representing the act of killing.®

2. Relation between Activities (Sankharas) and Consciousness (Vinhana):

The activities are technically knownas Kamma and hence they are
said to stand i Kamma-paccaya to the resultant consciousness. The
priority of fructification of a particular Kamma is determined by its
relative strength or power, and so the fructifying Kamma is also regarded
as an upaanissaya-paccaya of the resultant consciousness.'® Thus, activi-
ties stand as Kamma as well as Upanissaya-puccaya to the resultant
CONSCIousness.

3. Relation Between Consciousness (Vififiana) and Mind Body (Nama-
riipa) :

Here, (Viftfiana) is not restricted to vipaka-viinana (resultant
consciousness) alone but is taken in a wider sense including volitional
consciousness (abhisankhara-vifikana) also. The term nama-riipa also
does not stand only for nama and riipa blended together, butseverally for
nama, riipa and nama cum riipa. Because Vififana sometimes (c.g. in the
arupa-plane) gives rise to niima alone, sometimes (in rupa-plane) to ripa
alone and sometimes to both namaand riipa (e.g. inthe Kdma-plane). The
vifinana stands to nama in the following nine relations, each of which has
the causal characteristic of ‘co-presence with the clfect’: sahajata,
ahhamahfia, nissava, sampayutta, vipaka, ahdra, indriva, atthi and
avigata.'' It also stands to fiadaya-vartine (heart- base), at the time of
rebirth (patisandhi), inthe same nine relations, only replacing sampayutta
by vippayutta. It also stands to other physical aggregates (except the
hadaya-vairhu) in cight relations, excluding only the ahfiamanha from
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the nine above in case of hadaya-vatthu.'* The ablisankhdra-vififiana
however is related to the physical aggregates in relation of upanissaya.'?

4. Relation between Mind-body (Nama-riipa) to Six Senses
{Salayatana) :

It has been discussed in three ways, namely the relations between
nama and safdyatana, the relations between ripa and saldyatana and the
relations between nama-rtipa and salayatana.

(a) Nama : salayatana- In the arupa-plane, at the moment of
rebirth (pagisandhi), ndma as vipdka is related to the sixth organ in the
followingseven ways namely, sahajata, anhamanha, nissaya, sampayiuttd,
vipaka, atthi, and avigata.'! Besides, the nama as abyakataletu (viz.
morally neutral alobha elc.) slands as fietu-paccaya 1o the said sense-
organand similarly the nd@ma as psychical nutriment (aruipi-alidra) stands
tothe same as an dliarapaccaya. And alsoduring the process of continuity
(pavatta), including that of cognition, the nama as vipaka has the same
relations with the sixth sense-organ. The nama as activities however
bears to the said organ all the above relations excepting the vipaka which
is possible only between terms whichare resultants (vipakas). Inthe other
planes, viz. Kamavacara and riipavacara, at the moment of rebirth
(patisandhi), nama as vipaka is rleated, through the heart-basce, to the
sixth sense organ in the same seven ways mentioned above. To the other
tive sensc-organs, however, il is relaled |, through the four primary
elements, insix ways, viz. salajata, nissaya, vipaka, vippayutia, atthiand
avigata." The releations ol fiet and ahara are also possible in the same
way as in the case of arupa plane. And also during the process of
continuity, including that of cognition , the nama as vipaka has the same
rleations with the sixth sense organ as vipaka. The rdma as vipaka,
however, bear to the said organ all the above relations excepting the
vipdka. To the remaining five sense-organs, during the process ol
cognition, the nama as vipaka is related, through the corresponding live
sensc-bases (cakkimppasadadi-vatthuey) in four ways, viz. pacchajata,
vippayutta, athi and avigata.'® The same relations also hold good
between nama as volition and the five sense organs.

(b) Riipa : Saldyatana : There is no riipa in the aripa-plane, and
so the question of determination of relation between riipa and salayatana
in that plane simply does not anse. In the other planes. however. the
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physical base of heart, at the moment of rebirth (patisanchi), is related to
the sixth sense-organ in the following six wyas : saliajata, ahiamanna,
nissaya, vippayutta, atthi and avigata.'” The four primary material
clements, however, are related, at the moment of rebirth as also during
the process of coninuity, to the remaining five sense organs according as
they arise in the following four ways : sahajata, nissaya, atthi and
avigata.™ The facully of material vitality (riipa-jivitindriva) is related to
the five sense organs, at the moment of rehirth (patisandhi) as well as
during the process, in three ways, viz., atthi, avigata and indriva. Ahara
is related to the same five sense-organs, during the process by way of
atthi, avigata and ahara.” The hadayavardue is related, during the
process, by way of nissaya, purefdta, vippavuiia, aui and avigata.

(c) Nama-riipa : Salayatana : In the kama and rispa-plane, at the
moment ol rebirth (patisandhi), the  nama (consisting of three
vipakakkhandhas viz. vedand, sanid and saikhira) and ripa
(hadayavatthu) stand 1o the sixth sense organ (viz, manayatana or
vifinana) in the lollowing wavs, namely, saliajata, anftamanna, nissaya,
vipaka, sampayutta, vippayutta, atthi and avigata ™

5. Relation between Six-Senses (Salayatana) and Touch (Phassa) :

The first five sense organs are related to the respective objects in
SIX Ways, viz. nissaya, purejata, indriya, vippayvulta, aidi and avigata.
The sixth sense organ viz. manavatana is related to the mind impression
(mano-samphassa), whichis a form of vipaka or resultant consciousness,
in nine ways, namely, sahajata, ahin amanm: nissaya, wpnka ahara,
tndriva, sampavutta, atthi and avigata.”

6. Relation between Touch (Phassa) and Feeling (Vedana)

With reference to the five doors (paficadvira) the  visual-
impression (cakkhu-samphassa) is related to the fecling, arising at the
cye-base in eight ways.=~ viz. salwajata, ahnamanna, nissaya, vipaka,
ahdra, sampayutta, arthi and avigata, and identical is the case of other
fourkinds ol impressions. To the corresponding feelings, accompanying
the process of sampaicchana, ~intirana and tadarammana inthe Kama-
plane. the visual impression and the like are related by way of
Anantartipanissaya only. The mind-impression (mano-samphassa) ac-
companying the manodvaravajjana, is related to the feelings, in the
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kamavacara plane, accompanying the process ol taddrammana by way
ol upanissava-paccaya only.”

Touch also serves as the nissaya- paccaya {dependence-condi-
tion) for the arising of (eeling. the latter cannot arise without a foot-hold
on the former.

7. Relation hetween Feeling (Vedana) and Desire (Tanhd) :

Feclingstands to desire as upanissayva in as much as the formeris
the driving power conditioning the latter.”' It serves as a nourishing-
condition(@hira-paccaya), fordersire to arise and develop, it must be fed
by pleasurable feeling. [t also assists in the arising of desire by way of
controlling condition (indriva-pacccaya), since desire is controlled or
determined by the pleasurable nature of the object. Lastly, feeling may
appearto be continuance-conditions (avigata-paccaya) because onee the
pleasurable feclling is absent, one does not crave Lor it.”

8. Relation between Desire (Tanha) and Clinging (Upadana) :

The desire serves clinging as a root condition (ietr-paccayva), for
just like the root of a tree, which draws up sap from earth and water and
carries itup to nourish the tree and as a result the tree blossoms lorth and
bears fruit, even so desire, rooted in desirable objects, draws up the
essence in the form ol pleasure so that at last man clings to those
pleasurable objects. Deoare s also served as nourishing-condition (@hara-
puccaya), and also a~ « dominance-condition (adhipati-paccaya) for
dominated by the stror « desire for pleasurable objects, one clings on to
them. ™

The Kamatapii s related o Kamupdadana by way of upanissava
iasmuch as the tatter arises with respeet to the objects of the former. In
other words, Kamatenhd lcads one to Kanupadina. To the other three
upadanas viz. digghupadana, silabbatupadina and artavadupadana,
however, the Kamatanhd is related in seven ways, namely sahajira,
anfamanfa, nissaya, sampayutia, athi, avigata and hew.”

9. Relation between Clinging (Upadana) and Becoming (Rhava)

All the four kinds of upadanas are related to the ritpe and
artipabltavas, as well as 1o the moral volitions and the life-continuum of
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the Kama-bhava by way of upanissaya-paccaya only. To the accompa-
nying immoral volitions of the Kama-bhava, they are related by way of
sahajata, arhamanna, nissava, sampavuia, aith, avigata and hetu-
paccava. Inthe case of non-accompanying (i.c.. immediately preceding)
volitions, however, only the upanissava-paceaya would hold good ™

Upadirnaalsaservesas nourishing condition (ihara-paccava) lor
hecoming (bliava). It one does not continue to cling on to this or that state
ol becoming, then there would be no rebirth,

10, Relation between Becoming (Bhava) and Birth (Jari) :

Here, becoming refers to only Kamma-biliava or the activities,
which are responsible for birth by wav of being its Kamma-paccaya and
upanissaya-paccaya.”

Bhava also serves as resultant (vipaka-paccava), because. itis the
cllectiveness ol becoming ol the desire to be born that is manilested in
the birth of a new being.

11. Relation between Birth(fati) and Decay and Death (Jaramarana):

Birthis related to the decay & deathby way of resultant-condition
(vipaka-paccaya) for the latter are nothing but the fruitioning of the cause
which is birth. 1t also serves as a conliguous condilion (anantara-
paccaya) forimmediately alter birth, the decay and death follow because
of impermanence. Then, as pre-existence-condition (purejata-paccaya}
and also absence (rathi) and abeyance (vigatu) conditions, birth scrves
the consequent sulfering ete.

Jai is also upanissava-paccava of Jaramarana inasmuch as in
the absence of jitt, jaran rana is impossible. while on the occurence
of jat, the latter invariably follow,*

The above remarks would clearly bring into licht the relation
exishingbetweenthe theory of Dependent Origination (pariceasamuppadi j
with the twelve factors and the theory of Relations (Paceava). The
attempt of the  Abhidhaninitkas o place the theory of Dependent
Origination on a more philosophical foundation had thus been proved 1o
be asuccess. With the tormulation of the therov ol Relations. the problem
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how the things that are given in the theroy of Dependent Origination are
related and in what way, is very consistently solved.
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