indian Philosophical Quarterly Vol. XVII, No. I.
January 1990

POST-UDAYANA NYAYA REACTIONS TO
DHARMAKIRTPS YADANYAYA : AN EVALUATION

In the post-Udayana-Nyaya tradition! attempts were made
to rebut Dharmakirti’s views concerning Nigrahasth@nas as ex-
pressed in his Vd@dany@ya. Principally there are two such
attempts, viz the Anviks@nayatattvabodha® of Vardhamana and
the Nyd@ya-Siwtra-Vrtti® of Visvanatha, representative of two
trends reacting to Dharmakirti. This paper* aims at understand-
ing their arguments and evaluate their significance.

In the post-Udayana era of the Ny@ya—school one comes
across discussion of different issues concerning F@da in general
and Nigrahasth@nas in particular in the three major works,* viz.
the Tarkika-raksa@ of Varadaraja, the Amiks@ of Vardhamana
and the Vriti of Vigvaniatha, Of them, for the reasons to be
explained later, we shall concentrate here only on the last two.
While dealing with them in their chronological order the first
section of the present study deals with the contention of the
Anviks@. The second section considers the arguments of the
Vriti. In both these section, we shall not only study their argu-
ments against Dharmakirti but also explain their philosophical
stand-points. This will enable us to place them in their proper
perspective, and assess and examinc their importance in the
last section,

As stated earlier, we shall not deal in this paper with the
Tarkika—rak$d. This is for the following two important reasons :
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1) Broadly speaking, post-Udayana Ny@ya reactions to
Dharmakirti’s Yd@danyaya fall chronologically into two groups §
(a) prior and (b, posterior to the advent of Navya-Ny@ya.’
Further, both these kinds of reactions fall into two major
camps : (i) those which take the shape or form part of an
independent treatise, as evidenced by Varadaraja's Ta@rkika-
raksa or Vardhamina’s 4nyiksg, or (ii) those which form part
of an elaborate commentary written to explicate the contention
of Gautama in his Ny@ya-Siwtras. This trend is illustrated by
Vigvanatha’s Vriti. Being a post—Udayana reaction to Dharma-
kirti we should have normally taken note of Varadaraja's con-
tention in this paper. However, in contrast to Vardhamana and
Visvanatha, Varadaraja seems more to fall in Lne with post—
Dharmakirti Ny@ya reactions to Va@dany@ya till Udayana in an
important respect. In any of such reactions, no matter whether
advanced in the form of an independent treatise like Jayunta
Bhatta's Ny@ya-Maiijart or as a part of a full-scale commentary
like Vacaspati's Ny@ya—Vartika Tdtparya-1ikd ® or Udayana’s
Nydya-Vartika-Tatparyati k@ Parisuddhi® a prolonged attempt
seems to be made to claborate and defend the views either of
Viatsydyana or Uddyotakara as the chief, if not the sole, ex-
ponent of Gautama, and dispose of Dharmakirt's views con-
cerning Nigrahasthitnas on the ground that they do not merit
any serious attention. This sort of in almost dogmatic refusal to
take cognisance of Dharmakirti's views on the theme is. also
evidenced by Varadaraja’s T@rkika-raksa and in consequence
it falls more in line with Ny@fya reactions to Dharmakirti till
Udayana, although it is written in the post-Udayana era of the
Ny@ya tradition. Therefore, it does not seem to merit an
independent treatment.

2) In some of the post-Udayana reactions to Dharmakirti,
on the contrary, no matter whether in the form of an indepen-
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dent treatise or part of an elaborate commentary, one notfices a
differential trend in so far as they concentrate upon such
issues as the following and proceed to consider their importance
in the changed intellectual atmosphere that came in vogue with
the advent of Navya-Nyaya® :

a) What should be an appropriate definition of Nigraha-
sthinafs ?

b) In which context should Nigrahasthdnas be taken a
serious note of ? and

c) What should be basis of their classification ?

On this count, too, Varadaraja’s Tarkika-raks@ does not
seem to merit any serious separate treatment not only because it
was written prior to the advent of Navya-Nydya but also
because it is almost silent about the above-mentioned issues.
Vardhamana’s Amviks@ as well as Visvanatha's Vr#fi, on the
contrary, though written posterior to Gafgesa’s Tattvacinta.
mant, the pioneering work of Navya Nydya, are alive to these
problems. Yet, they seem to deal with them following divergent,
though not exactly opposite, tracks. Both the works, format
wise, seem to be indebted to Udayana. The Anviks@ avowedly
follows the route of Udayana's Ny@ya-Parisis{a,” whereas the
Vrtti is in accordance with the Parisuddhi '° Of them, again,
while the Anviks@ represents a thematic treatment of Nigraha-
sth@nas in a commentary on the line of Ny@ya—Bhilgana, the
Nyaya-Ma#jart or the Pari$isfa. wherein different themes,
issues, problems, topics, concepts etc. from the Ny@ya-tradition
are discussed and the views of the adversaries are criticised,
Vrtti represents the trend of the literal-commentary to the
Nyd@ya Sitras on the pattern of the Nydya-Bhdgya,™ the
Nyaya-Vartika, '* the Tda@tparya—iik@, the Parisuddhi etc.,
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where the consideration is not merely to concentrate on a certain
theme, but rather to explain each S&tra of Gautama.

Although the time during which the Anviks@ and the Vryidd
were written the controversies between the Buddhists and the
Naiyayikas were not as live and strong as they were till the time
of Udayana, yet the impact exerted by them on the intellectual
atmosphere had not died down completely. Moreover, philoso-
phical debates between adherents of different philosophical
trends continued to be carried on. Hence, importance of the
consideration of such Pad@rthas as V@da acknowledged by the
Pracina-Nydya had not disappeared completely. And yet in
the then prevalent intellectual atmosphere their treatment was
required to be refined in such a way that hitherto discovered
points of weakness and vulnerability do not continue to infect
it. Hence, attempts were made in the Anviksd and the Vrtti to
refine and modify the tradition in such a way that the stronger
points of the prevaleut wradition could be highlighted and the
reasons plausible according to Nyd@ya iradition of non-accep-
tance of Dharmakirti’s contention could be brought out. In
order to carry out such an exercise more refined terminology of
the Navya-Nyaya was taken help of wherever feasible. Nonethe-
less, it 15 also important to note that though the foundations of
Navya-Ny@ya were laid, the scheme of the Seven Paddrthas
accepted by it does not seem to have taken profound roots and
in consequence the reduction of the Sixteen Pad@rthas of the
Pracina-Ny@ya® +to the Seven Pad@rhas of the Navya-
Nydya'* was not attempted then as it came to be done much
later at the hands of Nilukantha, Dinakara, etc. It is in the
juncture—period of the disuppearance of the Prdcina and
advent of the Navya-Nydya tradition that both these works were
written. Hence, one finds that ihe discussion of V@da-Paddrthas
in general and Nigrahasth@Tnas in particular is pursued therein
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within the framework of the Sixteen Pad@rthas of the Prdcina—
Ny@ya and yet their interpretation is attempted with the help
of the technical language of the Navya-Nyd@ya, wherever feasible.
Thus understood, both these works represent a new mode of
defending the tradition of Pré@ctna-Ny@ya in the Post—-Udayana
era of the Nydya-tradition

With this background we turn to the consideration of the
arguments of the Anviksd regarding the nature and status of
Nigrahasth@nas.

I

Anviks@nayatattvabodha : A Philosophical Study —

As pointed out earlier, Amviks@ is a thematic commentary
on the fifth chapter of the Ny@ya-S@tras. 1t consists of two
sections, viz. Jati and Nigrahasth@na/s, dealing with the last
two Padarthas accepted by Pr@cina Nyaya. In the present
context we shall concentrate only on the second section of
the Anviks@, i e, Nigvahasthiinals,

Before we turn to analyse the arguments of the Anviks@, an
explanation about the intention behind its being written appears
to be essential. For that would enable us to answer two
important questions :

(a) Why Vardhamana feels that refinement in the discussion
of Nigrahasth@nas is essential, and (b) granted that it is essen-
tial, how it is to be brought in while interpreting the Nydya-
St tras, The following reasons seem to have prompted the
Anviks@ being written :

(i) Vardhamana wrote the Amviksd obviously to interpret
the fifth chapter of the Nyd@ye-Sw@tras in a modified way.
Although he has respect for his predecessors like Viatsyiayana,
Udayana, ' etc. and makes use of the important points put
forth by them, yet he also seems to be aware of the fact that it
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is not mercly cnough to.defend the Ny@ya-Bh@sya against the
Ny@ya-Vartika or conversely.'® For, that will not bring in
precision and clarity essential for rebutting the opponents like
Dharmakirti Hence, use of the prevalent technical terminology
of Navya-Nyd@ya is necessary for interpreting the Ny@aya—Sitras.
Accordingly, he makes use of such terminology in his work
wherever needed.

(ii) In the rebuttal of the contention of an opponent an
almost dogmatic defence of the views of the predecessors is not
enough. At times, it is equally essential and important to show
their limitations, Knowing this, Vardhan:iina seems to point
out some of the inadequacies of his Nyaya predecessors while
defining Vada, Katha, Nigrahasth@nas, etc, He criticises their
definitions to be more inclusive and vague, and hence pleads
strongly for refinement in them. Of course, while doing this,
according to him, enough car¢ should be taken to ensure that
the distinction between three Kinds of determiners of Vada etc.,
should not be ignored. They are :

a) direct determincrs (s@k$@t-niydmaka)
b) primary determiners ( pradh@na niyamaka ) and

¢) derivative determiners ( gauna-niyimaka ).

The requisite precision and clarity should never be attempted
to be brought in at the cost of ignoring such vital distinctions.
This aspect lacking in the works of his predecessors is sought to
be introduced with the help of the refined language of the
Navya—Nyda

Similarly, while modifying the prevalent interpretation of the
Ny@ya-Siiras additional varieties of Nigrahasth@nas, if any,
should also be considered and incorporated, in the absence of
which the discussion of them is likely to remain incomplete, and
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thus may jeopardisc comprehensiveness of the consideration of
Nigrahasth@nas. Conscquently, he seems to introduce certain
newer specics of them too. '”

(iii) TLastly, and perhaps more importantly, since Dharma-
kirti in his V@dany@ya criticises the Ny@yva theory of Nigrahas-
thanas in general and Uddyotakara's in particular, if the
Nyaya-Sttras are to be interpreted, it is cssential to react to
Dharmakirti’s view. But while doing this countercriticism of
Dharmakirti’s view should not be the only aim.!® Rather, on
careful closer scrutiny one is likely to notice that re-interpreta-
tion of the tradition is the primary objective of Vardhamizna's
work. However, it also becomes clear that while on the one
hand Dharmakirti’s philosophically important points are acknow-
ledged tacitly. yet, on the other hand, an attempt is also made
to cnticise Dbarmakijrti showing indirect redundancy of his
theory, and thus bringing out non-dispensability of the
contention of the Ny@ya-tradition. That is why the Nigrahas-
thitnas accepted by Dharmakirti are still shown to be subsum-
able under those accepted by the Ny@ya~tradition and in this
way showing superiority and importance of the treatment of
Nigrahasth@nas at the hands of the Nydya predecessors of
Vardhamana scems to be the principal aim behind writing the
Anviksd.

With this, we wish to outline the theory of Nigrahasth@nas
according to the Anviks@. Here our task is two-fold : one, to
capture the modifications Vardhamana introduces while inter-
preting the Ny@ya—Sitiras and mark his departure from bhis
predecessors. And two, to comprehend his criticism of Dharma-
kirti’s theory of Nigrahasthanas. We shall deal with these points
in the same order. For, unless one knows his theory, it is not
possible to assess and evaluate his criticism of Dharmakirti’s
view,
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Vardhawara's Theory of Nigrahasthanas

Vardhamiana seems to hold that Nigrahasthinas should be
considered within the context of Kath@ in general and Vdda in
particular. For, the former is the generic (primary) (pradhdna—
niyimaka determiner of it whereas the latter is the direct
determiner (sﬁkgﬁt-niymﬂaka) of it. Further, by Vada he
seems to mean both Vijigigu-vida and Tattvabubhutsu-va@de as
well,, and Katha@ is constituted of four elements. viz.

i) Vadi who secks to establish a thesis without giving rise
to fallacies and guarding against blemishes (Hetv@bhasa Sanika@
nir@sa and Karitakoddhdra).

ti) Prativadi who attempts to advance his own thesis
(Prativadi siddh@nta sthapand).

iii) To expose weaknesses in other's arguments together with
attempting to establish one’s own thesis ( Paroktadii sapasahita
svapaksa sth@pand),

iv) Adjudication of success etc. (Jayddf vyasrha’panam),”

In the light of these constitutive conditions Vardhamgna
defines Katk@ as that in which while ¥@di puts forth his thesis
with the intention of establishing it, Prativ@di proceeds showing
faults in V@di’s arguments and attempts to establish his own

contention instead.

This does not, however, mean that the traditionally laid down
determiners of Kath@ in general and Vada in particular should
be neglected. While formulating the definition of Nigrahasth@na
they have a significant role to play, For, the determiners of
Vida are derivatively the determiners of Nigrahasth@nas, i.e.,

i) The thesis put forth must be in accordance with the
accepted Pramdnas and appropriate Tarka (Pramdpa-tarka
sadhanopd lumbha)),
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ii) The thesis sought to be established must not be inconsis-
tent with the philosophical position of the school to which one
subscribes (Siddh@nt@viritddha), and that

iii) It should be sought to be advanced with the help of an
argument with flve constituents (Pafic@vayavopapanna).®

On the background of these three kinds of determiners ack-
nowledged in the Ny@ya tradition it is interesting to enquire
into Vardhamana’s definition of Nigrahasth@nals.

A Nigrahasth@na, according to him, is that (context) where-
in one (arguer) fails to understand the reason prompting the
discussion { kath@-uddesa), the results and consequences of the
discussion (kath@-phalay, the motive of the discussion (kathd -
prayojana), or the purpose of the discussion (kath@--hetu) on
account of absence of an indicator of appropriate knowledge of
any (one) of them (Yath@rtha jiGna viraha lirigatvam) =

On this background it is casy to understand his objections
to his predecessors’ theory of Nigrahasth@nals, They are :

(1) According to Vardhamiana, piedecessors’ definition of
Nigrahasthina seems to be incorrect. For, Nigrahasth@na is not
differentiated from Chala, J@ti, etc. and hence their definition
of it is too inclusive (Ativy@pta). Rather, Nigrahasth@nas like
Niranuyojy@nuyoga, etc. should be used for differentiating Nigra-
hasthnas from Chala, J@ti,®® etc. Otherwise, the definition of

Nigrahasthing remains either Avy@pra of Ativydpta Tiigita.

(2) It is incorrect to understand Nigrahasth@nals in terms of
faults of arguments instrumental to the establishment of a thesis
(Sﬁdhmm—dﬁgn@m) as Dharmakirti does. For, when one indul-
ges in a discussion/debate different arguments pertaining to
variety of subjects are used. And one cannot be held to be
defeated just because he has used variety of arguments, which
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apparently seem to be inconsistent It is, therefore, not the
argument which is so much at fault but rather the person res-
orting to such arguments Hence, 2 person is defeated on account
of his failure to recognisc proper use of arguments. ™

{3) One’s failure to respond (Ananubh@gana) in itself does
not constitute to be a Nigrahasth@na for it may be due to such
contingent factor as the audience turning violent (Sabhdk-
sobha ).' Hence, it is the reason behind one's not arguing
further which should be taken into account rather than merely
the fact that one does not argue further.

(4) To define Nigrahasth@na in terms of Apratipatti and or
Vipratipatti too is incorrect. For, Apratipatti and/or Viprati-
patti could at the most be used uas classificatory clues rather
than as defining marks. The definition of Nigrahasthtna should
be free from defects of its being either too wide or too natrow

Further, even Apratipatti andfor Vipratipatti, as marks
classificatory of Nigrahastlidna, need to be understood in a
refined way. It is the individual who is defeated*", since the
faults—Apratipatti  and/or Vipratipatti-of comprehending the
subject matter in an incorrect way lies with the individual. Thus
understood, dpratipatti means lack of proper knowledge of the
motive behind the discussion resulting in improper use of words
in their proper context, while Vipratipatti means knowledge
contradictory of it *

Thus, Nigrahasth@nas, broadly speaking, are of two kinds,
viz. Apratipatti and Vipratipatti. And twenty-two kinds of
Nigrahasth@nas, discussed in the Ny@ya-Sitras, could be clas-
sified under these two heads. Such a classification of Nigrahas-
thanas could be shown to be mutually exclusive and jointly
exhaustive. For, the fundamentum divisionis of them, mentioned
above, could be shown to be an appropriate basis of their
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classification, especially since it revolves around the consideration
of internal (Prasajva-pratisedha) andjor external negation
(Paryuddsa) ™

(5) Unlike his Nya@ya-predecessors Vardhamina seems to hold
that Hetv@bh@sas are not only a kind of Nigrahasth@nas but also
that the latter arise due to the former. For Hetvabh@sas are
indicative of defective Hetus on account of lack of proper
comprehension on the part of the individual involved in the
discussion and hence he is declared to be defeated. Going a step
further, he also seems to hold that along with defective Hetus
other Sadhandbh@sas, like Paks@bhdsas, S@dhyabhasas, L.ysidn-
1@bhisas too lead to Nigrahasthd@nas. For, they too are related
with defective Hefu and thus indicate failure of knowing the
subject—matter properly on the part of the individual in whose
arguments they figure. Thus, in the context of Kathd, Hetvabha-
sas are prima facie Nigrahasth@nas and directly fallacies of
Hetu.s

Further, other varieties of Hetu-dogas, viz. Atmasrava, Anyo-
ny@israva, Cakraka, ctc, too should be added to the list of Het-
v@bh@sas primarily and Nigrahasth@nas derivatively.®®

(6) Consideration of differcnt Nigrahasth@nas at the hands of
the Ny@ya predecessors, according to Vardhamana, is perhaps
incomplete. Certain other sub-varieties should be added for
bringing in greater comprehensiveness in their consideration.
For instance, Pratijii@h@nt and Pratijhi@sany@sa, etc. are of five
kinds, whereas Hetvantara or Arth@ntara, etc. are of four kinds.*

Having briefly taken account of Vardhamina's theory of
Nigrahasth@nas and the rationale behind its refinement, it would
be interesting to understand his criticism of Dharmakirti, our
main point of interest. It is to this that we now turn,
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Vardhamina’s Criticism of Dharmakirti

Following are the grounds on which Dharmakirti is criticised
in the Anviksa :

(a) Vardhamana seems to bring out four kinds of incomplete-
ness in Dharmakirti’s theory of Nigrahasthanas: (i) The
basis of Nigrahasth@na/s. viz. Asddha ndngavacana and
Adogodbh@vana,” provided in the Vé@duny@ya, is incorrect.
For, instead of defining Nigrahasthina it rather tells us what
leads to it. On the contrary, in the Am¥k$@ an attempt is
made to give both the genera and the differentia of Nigraha-
sth@na through its definition. Hence, Vardhamana claims defini-
tional superiority for the Ny@ya treatment of Nigrahasth@nas,
( ii ) Since neither differentia nor genera being provided
through the definition of Nigrahasth@na, it becomes very
difficult for Dharmakirti to correlate different kinds of Nigrahas-
th@nas, Thus, a unificatory principle not being provided, the
treatment of Nigrahasthiinas at his hands remains scattered and
incoherent. On the country, in the Amvik$@ an attempt is made
not only to spell out the direct (~@k3@d), primary (Pradhana)
and the derivative (Gawna) determiners (Niy@maka) of Nigrahas-
th@nas, but an appropriate relation between them also is ascer-
tained. Hence, the theory of Nigrahasth@nas put forth in the
Anviksd@ is claimed to be more comprehensive as compared to
that of V@danyd@ya. (iii) The so-called definition of Nigrahas-
th@na given by Dharmakirti does not take into consideration
pegation — internal or external — of comprehension, i.e., either
Jack of proper cognition (yatlartha pratipatti abh@va) or contra-
dictory cognition (viruddha pratipatti), whereas Vardhamana
claims that his definition of Nigrahasthana revolves around the
notion of Pratipatti*® and hence is held to be supplying a classi-
ficatory clue to it as well. (iv) The two kinds of Nigrahas—
th@nas, viz. As@dhan@rigavacana and Adosodbh@vana, given by
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Dharmakirti, are neither mutually exclusive nor jointly exhaus-
tive.?® On the other hand, the kinds of Nigrahasth@na accepted
by Ny@ya not only fulfil this requirement but all the twenty-two
Nigrahasth@nas acknowledged by it remain properly classifiable
under them. Thus considered, Dharmakirti also seems to score
poorly on the count of classification of Nigrahasthdnas.

(b) Dharmakirti’s criticism of the Ny@ya predecessors, like
Uddyotakara, too, seems to be irrelevant and hence dispensable.
For, he fails to show twenty-two Nigrahasth@nas accepted by
the Ny@ya to be reducible to those accepted by him. On the top
of it all, he himself admits that his consideration of Nigrahas-
thitnas is incomplete ™ and hence for its comprehensiveness
accepts some of the Nigrahasth@nas like Apratibh@, given by
the Nyaya tradition.*® Moreover, Nigrahasthitnas at the hands
of Dharmakirti are considered within the limited context of
Tattvanirni su-v@da alone and hence seem to be inflexible. The
Ny@ya treatment of Nigrahasthitnas, on the coatrary, treating
them in both the contexts, viz Tattvabubhutsu—v@da and vijigi su-
virda, i.e., the general framework of Kathd@, appears tobe more
flexible and inclusive. Accordingly, Vardhamana seems to hold
it to be philosophically more valuable, precise and comprehen-
sive in nature,

¢} Moreover, Dharmkirti seems to have failed to comprehend
importance of such Nigrathasthanas as Apratibh@, which could
have been used as a unificatory principle in his framework, and
thus correlate the two Nigrahasth@nas, viz. Asd@dhan@vigavacana
and Adogodbh@vana, acknowledged by him under one heading.
Thus, the Ny@ya perspective concerning Nigrahasthiinas seems
to be superior to that of Dharmakirti.

Having discussed above Vardhamana’s objections to Dharma-
kirti’s treatment of Nigrahasth@nas in the Va&danyaya and its
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rationale, we now turn to the consideration of the theme at the
hands of Visvanatha in his Vrtti, This is our task in the next
section,

II
The Vrtti on Nr'grahasrhﬁnas

On careful study one finds that by and large the interpreta-
tion of the Nydya-Swtras in the Vrtti seems to be nothing
else but a rationalization of the stand of the Ny@ya-tradition
along with circumvention of the limitations of the predecessors,
Something of this kind is perhaps natural to happen especially
because the living and creative opposition from the Buddhists
camp had died down by that time. What remained to be con-
sidered was historical and intellectual relevance of Nigrahasthinas
as they were discussed in the Ny@ya tradition. As a result, one
does not notice sharp opposition to the Buddhist contention on
the theme in Visvanatha’s work. Rather, there seems to be an
unconscious attempt to imbibe in the Nyv@ya tradition some of
the points advanced by such Buddhist opponents as Dharma-
kirti without mentioning his name. There is also an attempt at
re-interpreting the thrust of the Ny@ ya tradition on the theme
without giving up allegiance to it, although Pr@cina-Ny@ya
had then ceased to be living trend within the fold of which the
Ny@ya - Buddhist Controversy concerning nature and status of
Nigrahasth@nas was carried on over couple of centuries,

As mentioned earlier, by the time the V71 was written intra—
school or inter-school philosophical controversies concerning the
nature and status of debates had dried down. In fact even the
tradition of Pra@ctna-Ny@ya was not taken seriously by the
adherents of the Ny@ya school themselves as much as it once
used to be taken. As a result, Vigvanatha’s writing a commentary
called Friti on the Ny@ya-Si@tras seems more a matter of
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academic and historical interest. And yet, while doing this sort
of an exercise he has focussed attention on some of the impor-
tant points in the light of which we wish to proceed :

(1) In the Vrtri Vigvanatha clearly acknowledges some of the
absurdities and dogmatic elements in the thoughts of the Ny@ya
predecessors, For, he states that a detailed discussion of such
Padarthas as Nigrahasth@nas, ctc can at the most serve the pur-
pose of instructing novices and sophomores in the art of debat-
ing.*® That is, the discussion of Nigrahasth@nas can hardly be said
to be philosophically illuminating. Secondly, the move on the part
of Gautama to speak of Herv@bh@sas as the thirteenth indepen-
dent Pad@rthe on the onc hand and to subsume them under the
sixteenth Pad@rtha called Nigrahasth@nal/s on the other is too
inscrutable to understand and make satisfactory sanse of.*
The only reason, perhaps, to discuss them separately may be
that while the Padd@rthas like Jati, Nigrahasthanas, etc. have
no significant role to play in one’s epistemic enterprise, those
like Hetv@bhd sas necessarily have, Thus understood, Vidvaniitha's
writing 2 brief commentary on the first and second secticn of
the fifth chapter of the Ny@ya—Siitras seems more a matter of
an academic excrcise indulged in order not to give an impression
that he had totally ignored it. This may also be done, in so foras
debates and discussions used actually to go on, to show that the
theme of Nigrahasth@nas disussed by the Pracina-Ny@yva has
historical interest to serve and continues to be important from
the point of history of ideas,

(2) In the Nydya-tradition up to Udayana, interpreting the
Ny@ya-Sittras two camps were scen—one following the Bh@gya
and another the Va@riika. And in Udayana, too, in his two
works, viz the Parisista and the Parisuddhi, an attempt is made
to defend the significant points of one predecessor aguinst those
raised by another. * But in the V74t it is seen for the first time
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that Visvanatha not only acknowledges the faults of the pre-
decessors but attempts also to give them up by bridging up the
gaps by trying to bring the two warring camps % together, For,
he clearly sees the fact that the divergence in the intecrpretation
of the Ny@ya-S#itras generated by the Bhtsya and the Vartika
facilitated the opponents like Dharmakirti. He seems to be
aware of the controversies between his predecessors of the
system and the opponents, especially like the Buddhists. Hence,
a due care seems to be taken while interpreting some of the
varieties of Nigrahasth@nas, like Ap&rthakam*®, Apr@ ptakdlam,*'
Paryanuyojyopekganam®’, Niranuyojy@nuyoga*® etc. And, at
times, one finds that Dharmakirti’s views are twisted in such a
way that they could be fitted in the Ny@ya framework easily
for bringing in the homogeneity in the tradition.**

(3) Following the prevalent tradition, he states that there are
three kinds of Kath@s, viz, Vada, Jalpa and Vitand@. ** Taking
into consideration the nature of means used and the objectives
sought to be accomplished, Kath@ should be defined. For, com-
municability—context is essential for each one of them. Hence,
he defines Kath@ as that which is carried out with the help of
the rules of areuments and in which either establishment of
truth or one’s own victory or opponent’s defeat are aimed at, 4
Thus, on the one hand, in his view, V@da, Jalpa and Vitand@
could be correlated and yet their distinction could be recognised
on the other. Eventhough the use of an argument having five
constituents ( Pafic@vayavi Anum@na) is the minimum condition
for each one of them, it is on the basis of the use of Pram@na
and Tarka by Pakgsa and Pratipaksa that they could be dis- .
tinguished. *' Further, since Pafic@vayavi Anumdna is the neces-
sary condition of Kath@ in general, the fallacies related to
Anumdna too are applicable to all the three kinds of Kathd@s
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equally. Hence, Hervabhi@sas have an important role to play on
the gencral level of Kath@.'S Nonetheless, Nigrahasth@nas alone
could be located in Vada, je., one variety of Kath@, and hence
they too need to be considered separately. Thus, consideration of
Hetv@bld@sas on two levels - as an independent Pad@rtha and as
a kind of Nigrahasth@na — seems to be in order.*

(4) According to the Vriti, following the prevalent tradition,
there is a distinction between two kinds of Va@da—Tattvabu-
bhutsu—~vada and Vijigisu—vada ~and use of Chala, Jati and
Nigrahasthinals is prohibited in the former but not in the latter.
The use of them is permitted in Vijigisu—vada,*"

meant for training of the beginners and not helpful for the

since it s

establishment of the truth. There is o marked difference between
V@da carried out between a teacher and pupil, between adherents
of different schools aiming at the establishment of truth. Hence,
Nigrahasth@nas have an educative importance in teacher-pupil

debates *'

{5) Lastly, Nigrahasth@na iadicates a defeat of the person
in a debate and consists of either Vipratipatti and/or Apratipatti.”™”
The basis of the consideration of Nigrahasthnals should not
involve exigencies — like one’s fainting and hence keeping mum
{Ananubh@sana), ete. but rather only of those cases where either

opposing cogniticn or lack of cognition is the cause of it.

Thus, in the Friti attempt is made to criticise Dharmakirti and
his followers sympathetically while re-interpreting the Ny@)a
tradition to bring out its historical relevance.

Uptil now we gave a sketch of the main contention of the
Amiksd and the Vreti regarding the nature and status of

=y
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Nigrahasth@nals in response to such opponents as Dharmakirti.
However, from a methodological point of view it is necessary to
critically consider the points made by the defenders of the Ny@ya
tradition and assess their acceptability. This would ¢nable us to
see their philosophical significance and contribution they made
to the furtherance of thought. It is to this that we turn in the
next section.

11

Critical Evaluation

Turning to the critical evaluation of the responses of the
representatives of the post-Udayana Nvyd@ya adherents to the
points raised by Dharmakirti and his followers regarding the
nature and status of Nigrahasth@nas. In this sort of an attempt
one finds that while there are some points of agreement between
them, there is also an important divergence. First coming to the
points of similarity on the basis of which both the Anvik8@ and
the Vriti criticise Dharmakirti :

(1) Both Vardhamana and Visvanitha agree with their Nyd@yua
predecessors on the view that Kath@ is of three kinds, viz.
Vada, Jalpa und Vitapd@, and Nigrahasth@nas are to be located
in the context of V@du primarily. However, it is not denied
that Nigrahasth@nas could be considered along with Chala, Jati,
ctc., too, in the context of Kath@ in general. In other words,
Vada is of two kinds, viz. Tuattvabubhutsu-v@da and Vijigisu-
v@da, and Chala, J@ i, etc, are permissible in Vijigisu-v@aa if
not in the Taltvahubhutsu v@da as well. And Nigrahasth@nas
could be located in both the contexts. The only difference that
lies is the treatment of Nigrahasth@na is such that while in the
context of Tattvabubhutsu-vida it is a positive hindrance, in the
context of Vijigtsu-v@da it is a boon in disguise. Again, in
the latter context Nigrahasth@nas are said more to be instrumental
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to the defeat of the adversary rather than one’s own victory,
Thus, contextually they have a differential role to play.

On the contrary, Dharmakirti rightly insists that Nigrahas-
thanas have an important role to play only in the context of
Tattvanirpt gu-vada. i.e., V@da proper. For, the other two varieties
of Kath@, viz, Jalpa and Vitapd@, or the other kind of Vada,
viz Vijigisu-v@da,” where defeat of the adversary is the sole
aim and where resorting to methodologically foul means is freely
permissible, is not philosophically worthwhile, especially since
such a kind of V@da does not aim at discovery of truth. Merely
defeating somebody in a debate is not on important considera-
tion ** and hence the other variety of Vada, viz. Vijigisu-vada
or of Katht@&s, viz: Jalpa and/or Vitapd@ are mot worthy of
seriously being entertzined as a means of discovery of truth.”
Moreover, if defeating an adversary somehow and anyhow is
the solitary aim, independent of discovery of truth, then various
kinds of argumentum ad hominem, physically assaulting somebody,
pushing, pulling, etc. could also profitably be added to the list
of acknowledged Nigrahasth@nas.”S Further, points of philoso-
phical interest are never intended to be inquired into in this
way. Instead of concentrating upon the nature and status of such
debates and the factors which are beneficial or obstructive to
them, it is futile to indulge into enlistment of number of Kathas,
species of F@da and varieties of Nigrahasth@nas. For, nothing
of this kind is methodologically rewarding and can hardly enable
us to stipulate context—free determiners of Nigrahasth@nas, and
that of V@da as well. Thus, Dharmakirti seems to be right in
holding that no philosophically interesting purpose would be
served in the dual consideration of V@da and the role of Nigra—
hasth@nas in them.

(2) Secondly, for Naiy@ykas in general and Vardhamina or
Vigvanitha in particular Nigrahasth@nas means a point of defeat
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or a failure in argumentation. It may be because of the lack of
appropriate knowledge (Apratipatti} or due to misunderstanding
(Vipratipatti) of the persons involved in the debate. Thus,
according to them, a Nigrahasth@na is envisaged to figsure in a
similar fashion both from the side of a Vadin or Piatividdin.
Further, it is said to revolve around victory or defeat in a
debate. This, however, is a mistuke on two counts : (i) As
pointed out by Dharmakirti, discovery of truth involves a twin
exercise * ~ (a) establishment of viability of truth i.e. esta-
blishment of one’s own position ( Svapakgasth@pana) and (b)
unviability of untruth i. e | disestablishment of the position of the
opponent Just any one of them would not make up for both,
(ii) The role of ¥@din and Prativadin in the discovery of truth
is not analogous but rtather differential, and accordingly that
which might occasion occurrence of a Nigrahasth@na legitimately
from each side cannot be the sume as Ny@ya advocates imagine.
For, a Nigrahasth@na would arise from each of their side
according as they fail to perform their appropriate role. Thus
considered, whereas what would constitute to be a Nigrahasthi@na
from one side is failure to spell out proper determiners of esta-
blishment of truth (As@dhandvigavacana) while from the other
side failure to spot illegitimate determiners to be such (Adosod-
bhivana) ** Both of them may originate from ignorance or
luck of intelligence (Apratibhd ) ° But to say that is too sim-
olistic and hardly spells out differential responsibilities of Vadin
and Prativ@din in the discovery of truth.

(3) Thirdly, both Vardhamiina and Vis'v:m:\—uha, in agreement
with NVaya-adherents, seem to be dogmatic and uncompromis-
ing on the following three counts, and accordingly their view
seems to be alike questionable -

(a) They seem fo insist, in conformity with the Ny@ya tradition,
that an Anum@na appropriated in any form of Kathd must
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necessarily be Paficavayavi and that this nature of it must be
accepted by anybody irrespective of the school of philosophical
thought to which he adhers ' They also seem not to question
Vitsyiiyuna’s principal contention that conclusion of every argu-
ment must be jointly yielded by all the Pram@nas which Naiy@ yi.
kas accept, especially because jts premisses are held to corres-
pond with the Prama@nas accepted by them.®' Secondly, they
also seem to accept, in conformity with the view of the adhe-
rents of Ny@ya, that while debate between a teacher and a pupil,
or that between adherents of like-minded trends of thought
could be conducive to the discovery of truth, such a debate
between adherents of unlikeminded schools cannot be. Both
these views, however, are untenable, The former because it seeks
to dogmatically universalise the N)y@ya view concerning Anu-
mana, while the latter because it simply rules out the possibility
of adherents of unlikeminded schools of philosophical thought
being seriously engaged in cooperative discovery of truth. For
instance, debates bewween adherents of Ny@ve and Buddhism
and their contribution to furtherance of philosophical thought
can hardly be ignored, however the Nyd@ya adherents may like
dogmatically to disregard their significance,

(b) The dogmatic subscription to the view on the part of
Vardhamana :nd Visvanitha, that debates/discussion are basi-
cally of three kinds, that these three kinds are on par with one
ancther, and that Nigrahasth@nas are envisaged to play a
differential role depending on the purpose for which one tngages
oneself in a debate, too, likewise is questionable. For, while
Vada proper concentriites merely on establishment of one’s own
position, perhaps independently of the consideration whether
it is shown to be so questionably or otherwise, Jalpa and
Vitand@ concentrates merely on defeating an adversary by any
means — fair or foul. Each of them involves fallacy of omission,
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although of a different sort. V@da seems to undermine the
importance of dis—establishment of a counter knowledge-claim,
while Jalpa and Vitand@ seem merely to concentrate upon dis-
establishment of a counter knowledge—claim, but caring nothing
for the cstablishment of that knowledge claim which one intends
to put forth., Each of these approaches, thus, amounts to mis-
taking part for the whole, — the task that appropriately lies in
front of each party indulging in a philosophically interesting
debate.

(c¢) Further, if Nigrahasth@nas are those points in debate/discus-
sion reaching which one forefeits one’s right to continue to
debate, then their exploitation cannot be permitted in one kind
of debate and prohibited in another coherently, and at the same
time both these kinds of ¥@da cannot simultaneously be treated
to be equally interesting varietics of a philosophically appropri-
ate debate. The prolonged exercise of rationalization through
which N)@)ya adherents take the prospective readers of their
respective treatises seems to smack the rat of dogmatism, rather
than allowing unbiased and free intellectual air to circulate.

(4, Generically determining conditions like Apratipatti, Vipra-
tipatti or Apratibh@ canpot be uniquely and unequivocally
connected with occurrence of Nigrahasth@nas. For, conditions
like failure to comprehend, ignorance. irresoluble differences of
opinion, etc. are hindrances in any epistemic enterprise, and
debates indulged into with the intention of discovesy of truth
are not the solitary exception to it. Hence, to seek to reduce
any Nigrahasth@nas, no matter whether accepted by Ny@ya or
Buddhist adherents, to Apratipatti or Vipratipatti as Uddyota-
kura seems to do or its dogmatic defence is irrelevant and
methodologically indefensible. Dharmakirti's As@dhan@ rigavacana
and Adosodbh@vana, on the contrary, seem to be more appro-
priate Nigrahasti@nas in the domain of philosophically interest-
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ing dJebates leading to discovery of truth, no matter whether
they are indulged in intra—systematically or inter—systematically.

(5) Lastly, coming to the consideration of Hetvabhdsas,
Naiy@ yikas seem to consider Hetv@Tbh@sas on two levels, viz.,
as an independent Pad@rtha and as a kind of Nigrahasth@na.
The only difference in their treatiment is seen according to the
approach from which they are considered, —i.e. in the context
of v#da Nigrahasth@nas are primary, but since fallacies of Hetu
(Hervdbhriws) arise in arguments, which opens the possibility
of Va@da—context, Hetv@bh@sas too need to be considered. Thus,
upto Udayana and under his influence upto Vardhamana in
m the Nydya tradition Hetvabh@sas are subsumed wunder
Nigrahasth@nas particularly in the context of V@da, while, on
the other hand, they were treated to be an independent Pad@rtha.
No one till Visvaniitha did even faintly suspect that there is a
serious kind of double-think in this. Rather everybody kept on
mixing between reverence (for Gautema) with truth (what
should defensibly be the case). At the hands of Visvanatha, for
the first time in the entire Ny@ya tradition, a serious question
of methodological impropriety came to be raised in his Vreei. %
But he too, unfortunately, did not stick to this point till the
end, and in consequence seems to have failed in understanding
the implications of it; otherwise he would not have blindfoldedly
reiterated the tradition while explaining the nature of Hetv@bha-
safs as a kind of Nigrahasthana/s, °

Dharmakirts, on the contrary, seems to be succinctly clear in
so far as he never allows the distinction between Hetv@bhasals
and Nigrahasih@nals to be undermined or subsumption of the
former under the latter, especially because whereas the former
has something basically to do with validity of an argument, the
latter with the methodologically appropriate decision as to
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when does onc forefeit one’s right to continue to participate in
o philosophically interesting debuate, In other words, while the
former revolves around the logical aspect of an argument, the
Intter with its rhetoricit] use in debate. Thc determiners of each
of them are different, i.e. Hetv@bh@sas arise due to the non-—
fulfilmient of the condition of Trairpya, viz. Paksa Sattva,
Supaksa Sattva and Asapakgd@sattva,® whereas Nigrahasth@nas
arise due to either As@dhan@ngavacana or Adosobh@vana. Hence,
the attempts of both Vardhamdna and Visvanitha not only of
imbibing but of mixing between these two important considera-
tions appear to be both misleading and indefensibie.

Turning to the differential points brought forth by Vardha-
mina and Visvanatha. For fear of undue length of the essay
we shall concentrate on onc representative point from cach of
them. First turning to Vardhamana. The point of appropriate
definition and classification of Nigrahasth@nas is pertinent as fur
as it goes. Bul in so far as it amounts to be a sophisticated
rutionalization of the view handed down by the Ny@ya -tradi-
tion, it smacks more of dogmatic defence rather than unbiased
acceptance of the views even of a philosophical adversory, in
so far as they merit subscription to it. To say that what Dharma-
kirti and his followers say does not deserve serious attention in
so far as it is indefensible is one thing; to refuse to accept it,
however reasonable, smacks the rat of dogmatism —and that
too on the part of adherents of that school of philosophical
thiought which claims itself to be exclusive custodian and fore-
runper of any defensible methodologically appropriate considera-
tion. This is something which is unfortunately deplorable and
indefensible as well, being unconducive to genuine concepiual
growth,

With reference to Visvanatha too one does not notice unfor-
tunately a differential trend. Consider for ipstance, the reason
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as to why Gautama might bave dealt with the theme of
Nigrahasthitnus and the subsumption of Hetv@bhd@sas under
Nigrahasth@nas. He claims that this is more paedogogic and
educative interest, serving the need more of novices and sopho-
mores. But if this is so, is similar consideration at stake with
refcrance to other Padd@rihas as well 7 If not, why are topics
which merit advanced treatment and those which are meant for
the convenience of beginners treated on par in the same treatise ?
Unfortunately, Visvaniitha or any other later Ny@ya adheraent
has no satisfactory answer, Thus, the so-called differential points
raised both by Visvanatha and Vardhamiina too unfortunately
lapse into dogmatic and sterile retionalization and defence of
the tradition,

We pointed out above the combined and distinctive short-
comings of the excrcises carried out by Vardhamana's Anviksd@
and Vigvanatha's Vriti to respond to Dharmakirti and his
followers and assesszd their intellectual worth., Before we close
we turn below brictly to outline the morals to be lexrnt from the
point of view of the growth and development of philosophical
ideas from such instances :

(a) Merely prima facie imbibing the view of a philosophical
opponent without appropriate modification in one’s own sub-
stantive position — cven at the cost of incurring wrath of fellow
adherents — or continued rationalization of the tradition is
intellectually less rewarding as compared to undogmatic and
open-minded ucceptance of the views of a philosophical adver-
sary. For, the latter is more conducive to intellectual growth
than the former.

(b) Through dialogues, discussions and debates uare important
from the pomnts of view of intellectual advancement it is too
rigid to claim that any intellectual development worth the name
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is impossible to be brought out without such debates. For,
although Vé@da-Sabh@s did contribute their mite to conceptual
growth and clarification, it would be too idle to claim that with
their stoppage such a phenomenon would automatically come
to an ¢nd. Newer modes of dialogue and discussion continuc to
be devised rather than gathering under one roof at a specified
time and indulging in prolonged debates.

(¢) Establishment of truth is not a monopoly of the adherents
of a particular school/system, nor does it depend upon age.
Quest after truth is unending, although better and better modes
of articulating various facets of truth would continue to surface
and may perhaps outwit the hitherto accepted ones. No one
can legitimately claim to bave chanced upon any final and
irrevocable truth, although quest after truth is interminable and
discovery of better and better truth always possible, final truth
being no one’s exclusive property.

(d) Though the sixteen Padarthas accepted by the Pr@cina-
Nyd@ya came ultimately to be reduced to the seven Pada rthas
accepted by Navpa-Nyaya the relative importance of such
traditionally Pad@rthasas Nigrahasth@nas etc. came to be missed
in the process and their contribution fo the conceptual growth
and development csme either to be sidetracked or ignored

altogether.

One, however, interesred in studying and assessing the relative
importance of such exercises from the point of view of intellec-
tual .growth cannot afford to be dogmatic or blind to the
nuances which contributed to such a kind of development. In
this essay we hoped to concentrate on such aspects and bring
to surface their importance to the extent to which it deserves

serious attention. Assessment as to what extent we have
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succeded in our task be better left to the judicious discretion of
the competent and conscentious scholars,*

Philosophy Department MANGALA R. CHINCHOREL
Poona University

PUNE-411 007
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NOTES

1. Those interested in the Nviiya reactions to Dharmakirti’s Virdanyiiya
prior to Udayana or of Udayana as well, may please refer to my book
Viddanyiya : A Glimpse of the Nyiya-Buddhist Controversy, Sri Sad-
guru Publications, New Delhi, 1988, Ch. VII, pp. 166-265.

2. Henceforth abbreviated as the Amvgksi.
3. Henceforth abbreviated as the Vrui.

* Paper presented to the Second World Conference on Dharmakirti held
in Vienna from 11th to 16th June, 1989,

4. Even though in the Navya-Nyiya tradition the Padiirthas like Viida
or Nigrahasthiinas are considered in the works like Dinakarj, Nyla-
kanthy, cic. we are not going to consider them here. For, there they are
dealt with frem an altogether a different i. €. reductive perspective. To
consider those works here, lics cutside the scope of the present paper.
We hope to return to the issuc sometime later,

5, Advent of Navya-Nyaya is understocd with Gangeéa’s Tattvacinti-
mani being written,

6. Henceforth abbreviated as the T¥iparya-tjki.

7. Henceforth abbreviated as the Pariduddhi.

8. See supra note 5 on Gangesa’s Tattvacintdmani, The various com-
mentarics written on it also subscribe to Navya-Nyiiya,

9, Henceforth abbreviated as the Parisista.
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10. Although Udayana considers the nature and status of Nigrahasthiinas

m his two different works, viz. the Parisuddhi and the Pariiista, it is
clear from the number of references to Puridista occurring in the Pari-
tuddhi, that the latter is chronologically posterior to the former.

. Henceforth the Bhiisya.

Henceforth the Virtika.

. Pramgraprameya .... tattvajignannié irye yasgdhigamas / the Nyidyva-
Sutras. 1.1. 1 (p. 28).

14 Dravya, Guna, Karma, Siminya, Vitesa. Samaviya and Abhiiva. For

135.
16.

17.

this see relevant sections of such works as Tarkasangraha and various
commentarics on it or Bhisit pariccheda and various cummentaries on
it. For reduction issue see supra note 4,

This could be seen from the second Paridista of the Anvikyis.

In the Priacina-Nyaya, works like Tédtparya-tikd advocate the views
of the Bhiisya, whercas works like the Pariiuddhi defend the view
of the Viirtika on the nature and status of Nigrahasthiinas.

See infra note no, 30.

18. Just as Uddyotakara's Vurtika opens with this very contention that the

9,

aim of writirg this tieatise is to criticicse cpponents like Dinniga, one
at least prima facie does not see any such moto of Amviksa, though
if one reads it in between the lines this could ke seen very well. Be
that as it may.

Tadida 2 cawturvidham ... svoktisambhaval | the Anvyksi, p. 103,

0. Pram anatarkasadhanopalai:bhal ... vadah [ the Nyiya-Siitras,

)

&

3.

I.ii. 1. (p. 335).
1. ... Kathakoddgya ... nigrahasthgnatvam / the Anygksir, p. 77.
2. Yedyapi chalujatyyani ... laksanarthamahnikarehal: [ 7hid, p. 76,

F

... v Adipuru;anigrahakatvat / .. purusazh nigrahayati/ Ibid, p. 78.

~ 4 Wavg sarvatia nigrahastharc ... ca sambhavat [ Ibid p. 76.

25

. Tasmadvaikyamavikyas.va putUsazu nigrahayati / Ihid, p. 78.

26. Athoddesyakathika ... vipratipattih / fbid, p. 76.

)

7. ... prasajyzpratiocchayaryudasgbhyé o, oo bhivel [ p. 78 and also,

Ay in

... Atra paryudgsanaya ... nigrahyat [ p. 1135,

28. Na caiva 7, nigtahastharantai gngmwapi ... niyamat [ Ibid, pp. 4-5

and also
H etvabhasal ... sutrarthah [ Ibid, p. 126.
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29.
30.
3
32,
33

34.
35,

36,

37.

38.

39,
40.
41.
42,
43.

44,

45,
46,

47.
48,

49,
50.

S1.
52

53.
54,

55.
56,

1bid, pp. 126-27,

ibid, pp. 78-88, 89-98,

Saugata ... dvayornigrahasthgnatvam / Ibid, p. 78.
Tarhi yatha apratipatti... vicodhak / Ibid, p. 78.
ibid, p. 78,

Ibid, p. 78.
1bid, p. 78,

... prakgrabhedena pratipgdanasy disyabuddhi .... / the Veed, po 57,

Ibid, pp. 57-58. Note also that Viivanitha refuses to accept subsump-
tion of Hetvitbhiisas under Nigrahasthiinas - see p. 58 of the Vreti.

See for instance the Ny@ya-Paridizta, p. 94.
the Vreti, p. 57-58.

Ihid, p. 1179,

Ibid, pp. 1183-84.

Ihid, pp. 1195-94,

Ihid, n, 1198,

Seecommentary on the Nigrahasthiina called Nygnam in the Vi,
p. 1185,

The Vrui. pp. 1101-02,
Ibid, p. 1159,

Ibid, pp, 331-34,

Ibid. p. 1200,

Ibid, pp. 58, 1200,

1hid, pp. 343-44.

1bid, p. 57.

Ibid, pp. 1191-92.

Chalavyavahard ‘pi ... satdmacarash [ the Vidanyiya, p. 68.

Ibid, pp. 66-69,
See also Visvangtha’s Fref, p. 1179.

Tattvaraksanarthazh . .. nakhacapetadastra prafaradipanadi ..,
tattvaraksarnopgyah / the Vidanyidya, p. 69.
and ... anyattu na yuktamiti neg yate / p. 5.
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57. Tasmdjjigisati ... nirakartavyal [ Ihid, p. 71.
58. Asadhaninga ... nesyate [ Ibid, pp. 4-5.
59. ... tadabhyupagamya apratibbhya ... va / Ibid, p. 5.

60. See for instance their explanation respectively of the Nigrahasthina
called Nywuna.

61. Vatsyayana; Agamal pratijid, heturanumanam, uddharazam
pratyaksam, upamanamupanayal, sarvesam ekartha samaviye
samarthya pradardanam nigamamiti / Nyiipa Bhitgya, 4. 1. 1.

62. The Vrui, pp. 57-59.
63. Ibid, p. 1200.

64. ... trirgpahetuvacanasamudayak .../ the Vidanyiya, p. 59.
or ... sadhanasya siddheryanningam - asiddhah, viruddha#.
anaikgntiko va hetvabhasah ... [ p. 64.

* I am immensely indebted to Prof. M, P. Marathe for his valuable help
at various stages of completing this essay.
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