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PATANJALPFS ‘ PRAJNA’ AND BHARTRHARI'S
PRATIBHA : A COMPARATIVE STUDY

In this paper I intend to undertake a comparative study of
Patafijali’s concept of Prgjfi@ and Bhartrhari’s concept of
Pratibh@ and bring out some of their implications.

The word prajfia occurs in 3 sigtras’ in the 1st pgda, in one
sitra’ in the 2nd pgda, in one sigtra® in the 3rd pgdaand in no
sittra in the 4th pada of the Yogaswtras. This means that
Patafijali has used the word prajfi@ in only five sizrras in the
entire work of about 195 sizfras. If one were to deduce the im-
portance of prajfi@ from the number of times the word is used
in the sigrras then of course the answer is obvious, But the
answer is also not correct because the entire system of R@jayoga
hinges on the concept of prajiig.

For an aspirant of yoga (s@dhaka) praj#a is the last link
in the path to kaivalya. Though one talks of samprajiidra
sama@dhi as the stepping stone to gsamprajfidta sam@dhi,* in
truth, it is the last stage of sasiprajfi@ta which culminates in the
highest stage of prajfi@ that truly leads to asamprajfi@ta. This
raises the question of samiprajfi@ta samadhi and its different
stages which culminate in prajiia.

The first mention of the various types of samprajfidta is
found early in the Samadhipada.® Here the four types of sampraj-
figta are distinguished as (a) that accompanied by deliberation
(savitarka); (b) that accompanied by reflection (savie@ra);
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(c) that accompanied by bliss (s@nanda); (d) that accompanied
by the < sense-of-I* (s@smita). Further on, in the same pida,
Patajijali gives a detailed analysis of the four stages.® From these
sitras it appears as if, the later kind of smiprajfidta comes only
after the earlier stage, which is supported by the '{»j@sabkd;pa
on the s tras dealing with s@smita-samprajii@ta. And thus the
prajfi@ which leads to liberation should logically come in the
fourth stage. But this is not clearly suppoited by the later sizsras
in the Samadhipada itself. This seems to have troubled the later
commentators as well and is clearly seen when Vijignabhiksu
includes the s@nanda-saripraj i @ta under the sgvicdrg stage and
quotes the Moksadharma text in support of his statement.

In the gigtra 47 of the Samadhip@da Patafjali states that there
is purity of the highest order in the njrvic@re state.! This only
meansthat in the perfection of wirvic@ra sam@dhi prajii@ comes
nto being. Therefore, the other two, s@nand and s@smita, can only
be variations of the same state - the one emphasising the feeling
of bliss and the other the sense of ‘I’ The stage, then, when
true prgjR@ comes into being. can be the pirvic@ra stage.

In the sgrra 20" of the first pada, prajii@ oceurs for the
first time, wherein it is stated that asampraj adta samadhi 1
preceded by sraddha virya, smyti, samadhi and praja@. Vyasa
explains prgjfig here as © that which reveals the object as it truly
is* and also that it gives rise to superior detachment and
asamprajiiata sGmadhi "' What is stressed here is not the nature
of praji@ but the power which it confers, which is the power
to see the object asit truly is and gives rise to superior de-
tachment which will lead to kaivalya. That the object, as known
in the ordinary commonsense way, is not the true object as it is,
has been the conclusion of almost all philosophers. Thus, a_hi gher
philosophical insight is what makes onc understand the object
as it is in truth and this insight is prajia.
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of prajid itself, though one could also interpret it as seven
kinds of prajf@ of the yogi. Though praj i@ arises at every stage
of sam@dhi it has to be purified by constant practice before
leading to kaivalya through gsarprajii@ta and thesc various
stages are given as seven by Patafijali. Vyzsa allempts a classi-
fication of these seven as (a) based on effort, (b) freedom from
mind (or effort).”® The mind plays a large part in the first four
stages where, through a conscious effort, discernment of the diffe-
rence between the sqrtva-intellect and Puruga is realized and also
the means of attaining this is understood.”” The next three
stages are free of mind activity which comes about on the reali-
zation that there is nothing more to be served by the intellect,
Therefore, its activities will ccase and finally Puruga will be
revealed in its purity.’® So, there is no contradiction between the
seven—fold division of prgjfig and the earlier description based on
nirvic@ra sam@dhi. The only point to remember regarding ytas-
bhar@ prajfid@ is that, but for it, there can be no ‘superior deta-
chment’ giving rise to kaivalya and, therefore, the whole system
of Patafijali hinges on this important concept.

If we now turn to the concept of pratibhg in Pataijali's
Yogasit tras, we find that it occurs for the first time in the
Vibhit tip@da, siitra 33." Even here it is mainly used to describe
the knowledge ( jfigna ) which arises from pratibhi. The si@tra
mentions that ¢ Due (o prgtibhajfdgna the yogi knows all’.
Vyasa states this is prior to the dawn of piyeka or discriminate—
discernment between the © sgftva intellect ' and Puru:ga_w Thus,
pratibk@ is not the highest state of prgjfig which gives rise to
kaivalya later. When one studies this g7 trq 33 along with the
sittras M. 35 and IIL, 36,*' it seems that Patafjali is describ-
ing pratibh@-jiigna us a stage when yiveka has just dawned. In
HI. 33 pratibh@ is just prior to the dawn of ypjpekg according to
Vyasa, but in iz rrq 36 we see that prgribha is already a state
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when viveka has dawned. Sizrrg 35 describes the rise of prajiia
and s tra 36 mentions that * from that arise pratibh@, Sravapa,
vedan@, dadarsa, asv@da and ygreg. In the very next sigira
(IIL. 37 ) we are told that these various powers ( pravibha,
$ravapa etc. ) belong to the lower stage. Thus, < All these po-
wers are obstructions in sgmadhi whereas they are siddhis in the
active state of mind '.** Thus, one is at a loss to understand
from these three sitras coming together, whether praribh@ is
superior to prgjig, which gives rise to it or inferior to prajia
which will ultimately lead to kaivalya. 1s one to conclude
that Patafijali himself was not sure about the relative merits of
praji@ and ppatibh@ ? That obviously cannot be the right ans-
wer. If one takes a clue from the siffras dealing with Igpgra in
the Samadhip@da, one finds that Tgvarg is first introduced in
I. 23,%% and then is described in the following sigiras 1. 24-27.
Similarly, Patafijali introduces pratibhg in II. 33 and then goes
on to describe that <it is a state as soon as prajag dawns Y
What Patanjali perhaps means s that praribhg is a divine state
co-existent with ypiveka ot prajfia, arising at the moment when
realization of the difference between Purusqa and Prakyti
(intellect ) arises as a flash of understanding. Since pratibhi
cannot exist without prgjag which gives rise to it, prajfi@ must
be a higher state. Moreover, prajiig will finally achieve kaivalya
which is described in great detail in g¢rgs I. 50 and 51.°* The
fact that pratibhg only occurs in the Vibhit tip@da and not in the
Samadhi ot Kaivalyap@da also proves the fact that it is only a
sidedhi which, though a power in the active state, is an obstruction
in the path towards kaivalya.

Further on, in sigira 111. 54 praribha@ is supposed to yield
knowledge of all. In 1lI. 54 he mentions that - knowledge aris-
ing from vjvekq is a deliverer, it has all things as its sphere of
action ( all comprehensive ), it has all times as its object, and
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- Bhartrhari, thus, uses the word praribh@ to mean many things
such as instinct, intuition, conscience, spontaneous activity with-
out deliberation, an intelligence and understanding due to the
continued study of the scriptures, a yogic power which arises
because of practice of ypga, the power which is due to adysta
and pratibh@ which results due to the grace of a special person.

Though Bhartrhari, uses praribh@ in many senses he traces
the source of praribha in most cases to $Ghdibha@vand or the
‘latent impressions’ of the use of words uttered by others and
the scriptures. Under yogic vision or praribh@ that is due to
yoga, Bhartrhari cites only the capacity to read other people's
minds as an example. In the Yogasit tras this siddhi comes by
practising samyama on ‘ideas’.*” Various other divine powers
and the capacity to know “all’ through prasibha. which is descri-
bed in the Yogasi iras, also finds an echo in Bhartrhari when
he credits the praribhag of ygis and §igras to be able to visualise
things ordinarily beyond our senses.” These rgis have acquired
this pratibh@ through leading a pure life, strictly following the
instructions (ggama), and it is due to the burning of their impu-
rities that they have acquired a divine vision.” The method by
which they acquire this vision or pratibha 1s constant practice of
a pure life and thus is not different from yogic method of getting
rid of the flesqs through a pure life in the ultimate pursuit of
kaivalya, Thus, there is a close resemblance in the method of
uttaining pratibha in both the Yogasii tras and the Va'kyapad{ya.

It is in this connection that the attainment of Braghman or
sabda-tativa by the method of sabdapit rvayoga® is significant.
This is also connected with the manifestation of pratibha. Just
how all these can be related in Bhartrhari's system is as fallows:

In the Brahfnaka._?gdq of the Vd'kyapadfya one of the descri-
ptions of moksa is ‘the attainment of Brahman’, transcending
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the limitations of ‘I' and ‘mine’.* Though the understanding
and use of correct words will result in dharma ™ this, according
to Bhartrhari, is only the first step in the ascent of becoming
one with Brahman i.¢. union with the ‘inner, eternal, undifferen-
tiated non-sequential word’. * This greater goal is attained by
yogic process called abdapii rvayoga- When one practises this
‘yoga of the word’ or when one practises sayama’ on the
sword', the siddhi one acquires is the state of omniscience, where
everything is known ‘without any sequence’. The different stages
an aspirant goes through before becoming one with $abdu-
brahman 1s described by Sri K. A. Subramania Iyer in his book
Bhartrhari.® The first step is to understand and use the correct
word which will lead to dharma. In the second stage one goes
beyond the senses and the mind and then the aspirant reaches
pratibh@ or, in other words, pratibhg@ comes to him which is the
source of all “differentiation’. This stage is also called prakyti and
[;a,gf).!a;-;[-g'. The last stage is pard'-prak?ﬁ which is the ultimate
source of the ‘phenomenal world’. This ultimate result can only
come through the practice of $abddpwrvayoga. Sometimes this
pmdprak:rﬁ is also identified with praﬁbha',

From this discussion on pratibh@ in the Vakyapadiya 1t is
possible to see its very close resemblance to the prdtibhajiidna
discussed earlier under prajfia in the Yogaswwtras Just as
pratibhajfidna in the Yogasigtras stresses the non-sequential
nature of knowledge, pratibh@d in the Vakyapadiya also is a
stage of ‘ non-sequential ' knowledge of the one, indivisible
word, which can also stand for sphota. Thus, it seems that
pratibha resembles that stage in praji@ when it is a giddhi,
which entails knowledge of all things and all times and is with-
out any sequence. Moreover, as a gsiddhi, praji@ has to be
transcended in order to achieve Kaivalya. Thus, one could
conclude that the praribhg of Bhartrhari can make known the
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P

‘ non-sequential gabdarattva ' which is at best only a siddhi
whereas Patafijali’s pragjfig gives rise to Kaivalya which is a
state which is beyond the giddhis.
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Abbreviations

1. TV — Tattvavai$@radi of Vacaspati Misra.

2. Vak. — Va@kyapadia of Bhartrhari.

3. Vy. Bh. -~ Vyasabh@sya of the Yogasittras of Patanjali.

4. Ys. ~ Yogasittras of Patanjali.

5. YV. - Yogavarttika of Vijfianabhiksu.
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