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EDMUND HUSSERL :
FOUNDING PHILOSOPHY AS RIGOROUS SCIENCE

Introduction :

Edmund Husserl's life work in philosophy was entirely orien-
ted toward one goal — founding philosophy as a rigorous and
first science. The purpose of this paper is to explore Husserl’s
conczption of rigorous science and the manner in which he formu-
lates the phenomenological method, the problem of constitution,
and transcendental idealism (as a theory of knowledge) as
the doctrinal and directive systems of scientific philosophy. In
addition, some criticisms of Husserl's thought aimed at clarify-
ing and furthering the enterprise of instituting rigorous scientific
work under the title Philosophy will be made. Husserl’s thought
is complex but exceedingly important. It is hoped that this essay
does some justice to his work and adds to our understanding of
what we must do to realize his goals.

I. The Guiding Ideal :

The ideal of rigorous science, Husserl says in his essay
“ Phenomenology and Anthropology ”, originated with the
Greeks, and its original name is philosophy. For the Greeks,
the object of philosophical inquiry is the entire universe of exis-
tents. Philosophy branches out into the special disciplines,
e. g. the natural and formal science, but ** only those disciplines
are called philosophical which deal universally with questions
that apply equally to all that exists.”! Philosophy in the Greek
sense—the first science—is the ideal which Husserl wishes his philo-
sophy to fulfill. It is, he says, the true aim of philosophy to be
the science of the sciences, the discipline which will fulfill “huma-
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nity’s imperishable demand for pure and absolute knowledge™?
of the universe we experience. But to realize this rigorous science,
its foundations must first be laid. And to lay its foundations we
must clearly understand what a rigorous science is.

Others have tried to lay its foundations, and some have
claimed to have accomplished it with their brand of philosophy.
But, Husserl notes. the condition of philosophy belies its claim
to truly fulfill this ideal of rigorous science; it has not even begun
as a science, largely because it has lost sight of the ideal. In
philosophy, he says, “ each and every question is here incontro-
verted, every position is a matter of individual conviction, of the
interpretation given by a school, of a ‘ point of view’;”® not
even *“ the proper sense of philosophical problems has been made
scientifically clear.”* This is the diseased state of philosophy as
it exists, a barren discipline which has added nothing to our
understanding of reality.

On the other hand, Husserl is quick to point out that we do
have some imperfect sciences, the natural and formal sciences.
These sciences, although imperfect, do have well established and
guiding doctrinal systems with methods that have helped us to
understand the world we experience in a limited sense.® They
are limited because they are full of unjustified presuppositions
which they cannot validate in their own frameworks, e. g. New-
tonian physics cannot justify its laws of motion; these laws, ‘it
must be noted, are nevertheless vital presuppositions to the science
of physics, for they make physics as a science possible by provid-
ing universally accepted insights into the workings of physical
reality as we experience it. Hence the de facto sciences are not
true, Tigotous sciences, though they most certainly are attempts
to realize a rigorous science. That they are such an attempt is
evident, Husserl maintains in his Cartesian Meditations, from the
fact that guiding them are the three closely related ideals of
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rigorous science—objective validity, absolute grounding, and
perfect evidence.

The de facto sciences are carried out by communities of men
interested in obtaining by their investigations objective results
that cannot be challenged because clear, valid evidence is offered
to justify them. This is clearly an attempt to realize the ideal of
objective validity in results. However, that the de facto sciences
have failed to realize the ideal is evident from the fact that all of
their results can be challenged by challenging their ungrounded
presuppositions. Hence, Husserl says that they are productive
of knowledge “tied to (the) specific situations”® stated in their
presuppositions. Rigorous science, however, will not settle for
this relative truth, but rather ©aims at absolute, ultimately valid
truths which transcend all relativity.”” The truths of genuine
science must be completely immune to any criticism.

Truths of genuine science cannot be criticized on any grounds
because they do not rest on any presuppositions. The de facto
sciences each operate on universally accepted presuppositions
concerning the nature of reality; e. g. space is Euclidean or non-
" Euclidean, causality, laws of motions, etc. True science, Husserl
maintains, can have no presuppositions at all — all of its doctrinal
content would be absolutely grounded in perfect evidence.

Perfect evidence, Husserl says in his Cartesian Meditations,
guides the de facto sciences’ demand for evidence grounding their
propositions, but they never fully realize the ideal. In the de
facto sciences nothing is accepted as truth without some evidence—
they expect their propositions to be verifiable via some experience
offered as evidence. But they by mo means demand perfect evi-
dence; clearly they have accepted their presuppositions as valid
without being able to verify them absolutely. Perfect evidence
in a truly rigorous science must be offered for every proposition.
The evidence of genuine science, in contrast to the mere certainty
of the de facto sciences, is apodictic, Husserl says : “not merely.
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certainty of the affairs or affair complexes ( states of affairs ) evi-
dent in it; rather, it discloses itself, to a critical reflection, as having
the signal peculiarly of being at the same time the absolute un-
imaginableness (n—conceix{abi]jty) of their non-being.® Pure
and genuine science not only demands experiential evidence for
its propositions, but it makes the demand for a kind of evidence
that brings with it an intuitive “seeing” of the impossibility of
things being differently presented. This is the only kind of evi-
dence Husserl will accept for philosophy.

The de facto sciences have realized a limited success by follow-
ing the ideal and have become approximations of true science.
Philosophy, however, has gotten nowhere. Husserl knows why
this is so. The empirical sciences have those already mentioned
universally accepted insights as presuppositions concerning the
nature of reality that clarify their problems and methods. Philo-
sophy has not begun as science because it has not yet identified
insight it needs to found itsclf as a science of all reality and to
guide and clarify its methods and its problems. ®

Husserl, having this ( just presented ) clear concept of what is
required of a rigorous science and what is needed to get any sci-
ence started—fundamental insights—sets out to found philosophy
as a science. What philosophy needs, he knows, is apodictically
given insight about the nature of reality as we experience it which
will help to clarify philosophy’s methods and problems. Husser]
has that insight from a former teacher of his, Franz Brentano.

1I. Imsights and Methods :

Philosophy is in its most pure form a “science of the sum
total of reality”.'® What is this reality philosophy is supposed
to be the science of ?, one might ask. Husserl’s answer is simple .
it is the world we live in and experience every day. If philosophy,
then, is to be a science of reality it must begin its work in the
lived-world of experience. There it must find its fundamental
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insights. Husserl thus looks to the experienced world to find his
first apodictic insight.

From Franz Brentano Husserl has received what he considers
to be an apodictic essential law “of far-reaching importance™"
the doctrine of i tentionality. What is this doctrine ? Husserl
states it thus :

Every single cogito, and every combination of
them into the unity of a new cogito has its
corresponding cogitatum. And the later, qua
cogitatum, taken exactly as it appears, is essenti-
ally inseparable from the cogito."

For Husserl, lived experiences are what they are because they
are intentional. Every experience is an * experience of,” every
consciousness a * consciousness of.” The correlation ~between
consciousness and that which it is conscious of is apodictically
given for Husserl-no lived experience is empty nor can it be ima-
gined to be. This insight is the essential law concerning lived
exparience of reality which directs Husserl in his efforts to found
philosophy as a science.

Husserl notes something further about lived experience—every
ordinary “consciousness of ” is influenced by a multitude of beliefs,
theories, prejudices, and attitudes which Husserl calls ** the natural
attitude.” That is, in cveryday experience certain things are
taken for granted that are by no means apodictically given. The
most notable aspezt of the natural attitude is “universal belief in
existence, which pervades and supports” all life experience,
scientific as well as pre-scientific.'® All lived experience is naive
in this respect—it accepts the world as independently existent
without apodictic evidence to support its belief. On top of this
fundamental belief, lived experience has layers and layers of other
aspects of the natvral attitude which prevent us from seeing reality
as it is apodictically given to consciousness.
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~ Husserl's phenomenological methods logically follows from
these insights concerning lived experience. It is clear that if
philosophy is to be a rigorous science of reality it must have a
method which will bare to consciousness the experienced world
in a pure form; unconditioned by the unfounded beliefs, theories,
and prejudices of the natural attitude. Only by somehow remov-
ing the influence of the natural attitude can the apodictically given
essential structures of reality (lived expericnce) be available to
man’s consciousness. It is for the removal of the natural attitude
that Husserl develops the phenomenological cpoché; and for
making evident the essential structures of reality he develops the
eidetic reduction.

The phenomenologic.l epoché is a process of sctting aside or
* pracketing > all beliefs, theories and attitudes about the world
and oneself that are normally taken for granted. One neither
affirms nor denies the natural attitude; it is simply brought into
question. Since the belief in the independent existence of the
world is a component of the natural attitude, it too comes into
question. This epoché prepares consciousness for the reception
of apodictic truths.

The epoché reveals afurther apodictic insight concerning the
nature of reality. There is one existent that cannot be questioned
on the epoché—that is, the being who performs the epoché, who
refrains from the natural attitude, must exist. As Husserl putsit :

Let the existence of the world be questionable
for me now [ after the epoché] because it is not
yet grounded....1 who question and practice the
epoché, I exist nonetheless. I am conscious of
my cxistence and can grasp it immediately and
apodictically.'

The being who performs the epoché is net the psycho-physical
man—that man is part of the world and the belief that one is a
psycho-physical being is part of the natural attitude. The epoche
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reveals one as pure transcendental subjectivity, the consciousness
or Ego which experiences the lived world, and reveals this apodicti-
cally. This Ego is also revealed as ontologically prior to the world :

As this apodictic ego, therefore, I am prior to the
existence of the world because I exist as this ego
whether or not the world’s existence can be
accepted and accounted for. Omly as such an
ego, obviously, can I justify the existence of the
world ultimately and can I, if at all, practice a
science which requires radical justification.'®

This insight, Husserl is saying, is the one necessary for any
attempt at founding a rig{orous science of the sum total of being.
It is the insight which Descartes missed in his Meditations and
led him to make his “ cogito” a substance.!® It reveals the
transcendental Ego, rather than Descartes’ God, as the Being
responsible for justifying all senses of being.

In connection with this insight is another : the world is revealed
as a mere phenomena, a stream of cogitationes for the cogito."”
It is important to note that Husserl’s position is that the basic
structure of conscious life does not change after the epoché.
Consciousness is still intentional; merely the attitude of the philo-
sopher is changed—he no longer accepts the natural attitude. The
new attitude of the philosopher is this: the world is not an objective
existent but a mere stream of cogitationes for the transcendental
ego. This insight and the related insight that the Ego is prior to
the world clarify for Husserl the nature of the problems proper to
philosophy as a rigorcus science. Those problems will be discus-

_sed at length later.

After the method of epoché reduces lived-cxperience to the
pure transcendental subject and its intention—the stream of cogita-
tiones the philosopher using this phenomenological method
subjects some aspect of lived-experience (reality) to an ecidetic
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reduction. The eidetic reduction is designed by Husserl to make
evident the invariant, essential characteristics of any phenomenon.
The philosopher in the transcendental attitude produced by the
epoché investigates whatever phenomenon from various per-
spectives; e.g. perception, memory, and fantasy . Fantasy is
especially helpful in this investigation, for it varies the pheno-
menon in question into “ pure > possibilities while no regard is
given to the ontological status of the possibilities.'® In this
eidetic analysis, the invariant characteristics of the object in
question will become intuitively and apodictically cvident as the
various different perspectives are taken in examining it. What-
ever cannot be varied belongs essentially to the object in questlon
it alone is the object’s “eidos.”

The reliability of the eidetic analysis developed by Husser]
depends on the degree of freedom from the natural attitude the
philosopher enjoys. Hence the phenomenological enterprise pro-
gresses as rigorous science by increasing the scope of the epoché.
Since the epoché suspends individual attitudes toward objects,
all who perform the epoché with a specified level of success will
eidos.” A complete epoché will result in
making evident to whoever accomplishes it the true essence of the
object in question. The pure transcendental subjectivity obtained
by a complete epoché is free from any individual prejudice of the
psychophysical man in the world—hence phenomenology is the most

€@

obtain the same

“objective” science possible.

A complete eidetic reduction on “ space , then, would rcveal
what space essentially is for us. It would uncover the “idea™
of *“ space ” which underlies all the kinds of space men talk about,
e.g. internal space, mental space, Euclidean space, Einsteinian
space, etc. For something to be called space and legitimately
accepted as so by all men it must possess certain qualities. Phe-
nomenology viz eidetic reduction wishes to uncover these quali-
ties essential to space, time, and all other aspects of the pheno-
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menal lived-world. This is what Husserl demands when he
calls for investigation into “things themselves—he wants a science
that uncovers the essential characteristics of all classes of things
in the world of lived experience.

All of this clarification of methods and the accompanying
revelation of insights concerning lived-experience as it is apodicti-
cally given apart from the naive beliefs etc. of the natural attitude
leads Husserl to a clarification of the problems proper to philosophy
as a rigorous science. Those problems are the problems of con-

stitution, the next topic of discussion.

IIT. Constitutional Problems :

The phenomenological epoché reveals transcendental subjecti-
vity as the only “absolute” being that is apodictically given,
Husser] says.'” By this he means simply that the world of what .
is in the natural attitude considered * objective being ” is shown
to be merely relative to transcendental subjectivity. The world
is given in the transcendental attitude as mere phenomena having
no existence apart from consciousness.

These apodictic facts that are discovered in the epoché begin
to clarify for Husserl the problems of philosophy, for they raise
the question : if the world is first given to consciousness as a mere
phenomenal existent relative to the transcendental ego, then how
is it that in the natural attitude the world is accepted as an ““objec-
tive,” independent existent ? How exactly does a world existing

merely relative to the transcendental ego come to have the sense
for us “ objective world ?”

Husserl’s answer to these questions is that the world receives
its existential validity from the only absolute being, the transcen-
dental ego.2® His reasoning for this answer is clear—the transcen-
dental ego is apodictically evident as existing to itself and hence
is the source of the meaning “absolute existent™ it has for itself;
therefore it must be the source of all meaning “existent” ( or
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“ evidently existing ) in all senses of the term. Only the trans-
cendental ego can confer the meaning “‘objective being” on what
is given as a mere phenomenon (i. e., the world of lived-experience)
after the phenomenological reduction via the epoché. In
Husserl’s words, * any evidence gained for worldly things, any
method of verification, whether pre-scientific or scientific, lies
primarily in me as transcendental ego.” 2

The world and all worldly objects or objective facts are given
the meanings they have for us by transcendental subjectivity. It
verifies all existence and is responsible for all evidence. ** Making
evident ” is always “ making evident to consciousness”. The
transcendental ego is the source of the world’s sense * objective
enduring existent ”” and in fact the source of any sense the world
has for us, according to Husserl. In the natural attitude any
object has a multitude of meanings including * independent
being”. The epoché and the ecidetic reduction together are
designed to reveal the essential meaning any worldly object has
for consciousness.

Since transcendental subjectivity is the source of the meaning
of “evidently existing *’ the true task of a rigorous science of
reality (lived-experience) is to discover “how this subjectivity
confers meaning and validity upon a world objective in itself.””*
This entails somewhat of a twist in the direction of investigation.
While the phenomenological enterprise starts out as and remains
at all times a strict science of the world that exists for us, the world
of all lived experience, in order to “ explore the world radically
and even to undertake a radical exploration of what exists abso-
lutely and in an ultimate sense ” it must “ interrogate conscious-
ness, in order to force it to betray its secrets”.”® Those secrets
are the unknown ways in which consciousness confers existential
validity on what is given to the Ego in the transcendental attitude
as a mere phenomenon with no independent existence. This is

the central problem of constitution—How does the world come to
have the meaning for us * objective existent ”?
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Philosophy as a rigorous science which attains absolutely
grounded knowledze of the world must in the end be, in Husserl’s
words,  First a self-explication in the pregnant sense, showing
systematically how the ego constitutes himself...as existent in him-
self and for himself; then, secondly, a self-explication in the
broadened sense, which goes on from there to show how...the ego
likewise constitutes in himself something °other’, something
‘objective’, and thus constitutes everything without exception
that ever has for him, in the Ego, existential status as non-Ego.”?!

This is what Husserl identifies as the problem proper to philo-
sophy—it must methodically examine the self for which the entire
world exists, and come to an understanding of the acts of constitu-
tion by which the transcendental ego gives to the world all sense
and validity it has for us. By a thorough study of transcendental
subjectivity acts of constitution will be made apodictically evident,
and consequently how the world comes to be what it is for us will
be clarified. Genuine presuppositionless science is then for
Husserl an investigation of the nature of the one and only subject
of all world experience—consciousness itself. This clarification
of the problem proper to philosophy leads Husserl into a radical
new theory of knowledge—Transcendental Idealism. This theory
is the next topic of this paper.

IV. Transcendental Idealism :

Phenomenology as a philosophical method for rigorous
science has as its focus the explication of the constitutive ( mean-
ing giving ) acts of the transcendental subject of all lived experience.
It is a purely descriptive science, seeking only to make evident
and describe those acts of consciousness that constitute the world
( which is given primordially as a mere phenomenon ) as an objec-
tive, independently enduring existent. This identification of the true
problem of philosophy by Husserl leads him to posit, as menti-
oned above, a new theory of knowledge—transcendental idealism-
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which is based on the apodictic insights into the nature of lived
experience that he has gleaned from his investigations, solves many
of the problems of traditional theory of knowledge, and proves
phenomenology to be the first science in the Greek sense of
philosophy.

Traditional theory of knowledge, Husserl says, has one here-
tofore insurmountable problem—transcendence.®® That is, it cannot
account for the possibility of any certainty in our knowledge of
the world; it has the problem of explaining how the attaining
of certainty, which goes on wholly in conscious subjects, can
acquire an “ Objective ” significance in the sense—signiﬁcance
more than merely a significance for consciousness.?® But, Husserl
says, just laying the foundations of phenomenology makes it quite
clear that this problem is inconsistent :

E

The attempt to conceive of the universe of true
being as something lying outside the universe
of possible consciousness, possible knowledge,
possible evidence, the two being related to one
another merely externally by rigid law, is non-
sensical, They belong together essentially; and,
as belonging together essentially, they are also
concretely one, one in the only absolute concre-
tion (apodictically given existent); transcen-
dental subjectivity. If transcendental subjecti-
vity is the universe of possible sense, then an
outside is precisely-nonsense.?’

€

Consciousness is the subject of all “making evident,” the
source of the meaning of evidence as a making present of what is,
and hence is the only possible source of any uncertainty; there
can, in principle, be no other source.

The above quoted passage makes it clear that Husserl’s idea-
lism is not Kantian idealism, which posits a possible world of
things in themseclves "’ that are not available to consciousness
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Nor is it a psychological idealism claiming that all * things "
are illusions and that mind is the only reality. It is merely a
theory of kmowledge which recognizes that consciousness is the
only possible source of any sense of evidence or certainty, and
which demands a “systematic uncovering of the constituting
intentionality itself.”*® Which means that the phenomenological
enterprise is the proof of the truth of this idealism, for it uncovers
the acts of consciousness that confer existential meanings on the
world and worldly objects.

This recognition by phenomenology of transcendental subjec-
tivity as the ultimate source of all certainty and its problem of
explicating the constitutive performance of that subjectivity makes
philosophy unquestionably the first all-embracing science the
Grecks wanted it to be. It and it only has as its goal a complete
understanding of the subject of all lived experience, scientific
or pre—scientific, and the way in which that subject gives sense
to “evidence”, * certainty ”, and *‘knowledge”. A complete
understanding of the empirical sciences and an absolute ground-
ing of them is dependent upon a thorough understanding of the
consciousness involved in those sciences as the sole source of
validity for all world-experience. Until consciousness is com-
pletely understood, the world it experiences and confers existential
meaning upon will in some measure be an enigma.

The transcendental idealism attested to by phenomenological
inquiry has the effect of resolving all of the traditional antitheses
of theory of knowledge. Naive rationalism is overcome by a
radical rationalism which recognizes consciousness as the sole
source of certainty and essential meanings ( eidos ); naive empiri-
cism is overcome by a radical empiricism which seeks to make
“eidos” evident to consciousness in an apodictic intuitional
experience. Phenomenology is radical relativism, for it takes
the universe of * objective ™ being and through the methods
reduces it to @ mere phenomena relative to the transcendental ego;
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and radical absolutism in that it deals with the universe of the
absolutely given being, transcendental subjectivity. In its investi-
gation of the Ego as the source of meaning, it is radical subjecti-
vitism, while its demand for apodictic objective truth makes it
radical objectivism. In short, phenomenology recognizes a kernal
of truth in all the *“isms” of theory of knowledge, for cach
reflects one of the two aspects of the conscious experience the
transcendental subjectivity or its correlated intentionality.?® It is
because phenomenology focuses on the correlation between these
two-constitutional acts of consciousness—that it resolves all

antitheses.

V. Discussion :

One of the first questions raised in response to Husserl’s
efforts to theoretically found philosophy as a rigorous science of
reality is whether his conviction that strictly scientific knowledge
of the totality of being is a possibility open to man. For it is
recognized that man is by no means an obviously perfect being
and Husserl’s goal seems to conflict with this “fact”— he seems to
demand perfection (in knowledge) from imperfection, certainly a
demand doomed from the start to go unfulfilled. Is man incapa-
ble of rigorous science of the totality of existence ?

Husserl’s answer to this is, No; for the simple reason that
transcendental phenomenology is nothing more than an investiga-
tion of man himself. Its focus is the acts of man’s consciousness
which give to the world the meaning it has for us. By suspending
the natural attitude ( which includes, we may note, the pre-supposi-
tion that man is imperfect ) man is revealed in essence to be the
apodictically given being responsible for all meaning the world
has for him—in fact, the source of all certainty and evidence. Since
reality is nothing more than the totality of lived experience and is
revealed as a phenomena which receives its sense ‘“objective
being ” from man’s transcendental ego via constitutive acts of that
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ego, there is no reason at all to believe that strict apodictic know-
ledge of the world is not possible. Man must just turn his
investig:;.tions toward himself, focusing on his acts of conscious-
ness and accepting nothing as truth that is not given as certainly
as the Ego.

The possibility of the rigorous science Husserl talks about
clearly depends on learning to perform the epoché consistently
and effectively. Unfortunately Husserl gives no specific direc-
tions on this matter. We are told what needs to be done but not
how to do it. The clasest he comes to giving specific instructions
follows :

The transcendental attitude involves a change
of focus from one’s entire form of life-style, one
which goes so completely beyond all previous
experiencing of life, that it must, in virtue of its
absolute strangeness, needs be difficult to under-
stand.®

Elsewhere he says that the philosopher by * an all-inclusive
resolve of his will ” performs the epoché.?' 1t is clear that Husserl
does not know or does not say just exactly what must be done to
effect the epoché. It sesms, then, that we are at a loss if we truly
wish to do phenomenology.

But if we look at the requirement of suspending the natural
attitude closely, we can ourselves see what needs to be done, and
in the process reveal some faults in Husserl’s investigations. The
natural attitude consists of all naive beliefs, theories, and attitudes
we have concerning the world presented to us. What are beliefs,
theories, and attitudes ? They are conceptual constructs of the
intellect—mere images of reality, either borrowed or one’s own.
Thus to suspend the natural attitude is to suspend intellectual
activity of all sorts without ending consciousness. This is indeed a
tall order—yet some ancient philosophies have developed methods
I.P.Q.—6
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of psycho-physical discipline which indeed involve what Husserl
speculated would be radical changes in life-style to accomplish
this purpose.®® [t certainly would do us well to study these disci-
plines closely.?®

When this is clarified, an inconsistency is revealed in Husserl’s
thoughts on constitution. First of all, he states that, via the
epoché, which by the analysis above means the suspension of
ntellectual activity, the world is revealed as a mere phenomenoni
which only in the natural attitude has the significance “ objective,
indepzndent world.” This clearly means that it is the naive the-
ories, beliefs, and attitudes—in short, intellectual activity—which
are responsible for the constitution of the meanings the world has
for us, rather than transcendental subjectivity. Acts of meaning-
giving are acts of the intellect—as Husserl says, by suspending the
acts of the natural attitude, the world is reduced in meaning from
““objective existent” to “merc phenomenon.” Thus it must be
that the natural attitude (which is, as has been clarified here, inte-
llectual activity ) is the source of meaning. Therefore, investiga-
tion into constitutional acts must be, rather than an investigation
of consciousness, an investigation of the activity of the intellect.

Husserl does not seem to realize that il it is the task of pheno-
menology to uncover and explicate constitutional acts, those
acts themselves must be made evident to (objects of ) conscious-
ness. And if they are made evident to consciousness, they are
revealed to be, not acts of consciousness, but acts consciousness
is conscious of. Consciousness then has acts and objects revealed
to it, and remains itself passively aware. Again, indirectly
Husserl has admitted that the natural attitude, or intellectual acti-
vity, is responsible for the meaning “ objective existent” given
to the world.

Indeed it is the naive meanings of the natural attitude which
interfere with the presentation to consciouspess of essential
(eidetic) meanings. And even these ° are not constitu-

2

‘eidos’
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ted by consciousness itself. Husserl comes quite close to realiz=
ing this as he states that any “eidos” must be ideal, althought it
is not a concept.** An ideal form of invariant characteristics
is the “eidos” of an object or class of objects. But even pre-
conceptual essential ideas of objects are products of the intellect.
Intellect produces ideas while consciousness is only aware of ideas,
both when one is in the natural attitude and during the eidetic
reduction in the transcendental attitude.

What all this amounts to is that Husserl does not make a clear
and much needed distinction between intellectual activity and
consciousness, and this probably has much to do with his inability
to provide more clear cut directions for performing the epoché.
For if, as it seems he does, he identified intellectual activity—think-
ing—with consciousness, he could not call for a suspension of that
activity as it would entail for him a suspension of consciovsness,
and that would spell doom for the entire phenomenological
«enterprise.

To go on further from this, if it is intellectual activity which
confers the meaning “independent object” on the world and
worldly phenomena, a fact Husserl seems to be vaguely aware of
when he declares that the epoché reveals the world as a mere
phenomenon, then when it is really accomplished, the world loses
that sense. That is, it is no longer an object of the transcendental
ego—in fact, it would lose all existential status. Husserl says the
world loses valid existential status, but he merely means it is no
longer accepted as existing, though, as pointed out above, it still
appears to consciousness. But if it loses all existential sense for
consciousness, how could it appear at all ? If “the world * no
longer has the sense ““ objective existent ** after the epoché, then
it must disappear, for it can no longer be distinguished from con-
sciousness. In a radical epoché, then, all that remains is a com-
pletely purified consciousness devoid of intentional objects.
Husserl almost concedes this—for him only consciousness is apodi-
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ctically given; he maintains, however, that all consciousness is
intentional, even transcendental consciousness.
This brings up an objection to Husserl’s doctrine of inten-
tionality. Above it was noted that he considers the intentional
_structure of consciousness to be apodictically given. This is just
plain dogmatic. That consciousness in ordinary experience is
jntentional is certain, but that by no means guarantees that all

consciousness is intentional. The doctrine that all consciousness

is intentional is a presupposition, a belief, with no absolute found-

ing in phenomenological investigation. It is merely a genera-
lization based on limited evidence. Indeed, it seems from this
discussion that a consistent application of the epoché would reveal
that consciousness in the transcendental attitude it is objectless.
It is undoubtedly his attachment to the doctrine of intentionality
and his seeming equation of intellect with consciousness that

prevented him from seeing this conscquence of his phenomeno-

logical reduction.
All this clarifies the actual problem of philosophy as a rigorous
Its true task should be to see how the world becomes

science.
ical objective existent by the intellect. The

constituted as an ident
focus is still on the constituting subject. Philosophy must make

evident to consciousness the processes of the intellect that give

the world of lived experience the meanings it has for us by
systematic investigation into conscious life, particularly an
investigation of the processes of thought as a phenomenon. That
is, thought itself must be studied, rather than the content of
thoughts. Only by understanding thought as a phenomenon can
we ever come to see how it is capable of constituting an “objective’”
d which in a radically purified consciousness produced by
a complete epoché (as clarified here) will, it seems, have no
existential status at all. Of course all of this investigation hinges
eing able to perform the epoché, thereby allowing us to
on withought being,

worl

on our b
regard intellectual activity as a phenomen
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as we ordinarily are, totally engrossed by its content. The first
task, then, of all who wish to follow up Husserl’s theoretical
founding of philosophy as a rigorous science with actual work
is to find methods to suspend intellectual activity without sus-
pending consciousness.’® '

Husserl has shown, [ believe, that a rigirous science of
reality is indeed possible; our task is to make it actual. History
is full of dogmatic claims by men who, frustrated in their demand
for “pure and absolute knowledge,” have wreaked havoc on
others when their presuppositions were questioned. It seems
that if men don’t have this knowledge, they will pretend
that they do, with horrible consequences. If we are to avoid this
trap, we must follow Husserl and others who have made it their
task to investigate human consciousness and its relationship to
lived—experience. 3 It is hoped that the few criticisms of Husserl
made here will telp to further the phenomenological enterprise
in its search for knowledge of the essence of lived—experience.

4156, Ariel Toledo, DONALD A. MATESZ
Ohio,
U. S, A.
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Methods for this purpose are found in numerous Eastern disciplines
concerned with Self-realization, eg, Yoga and Zen Buddhism, and in
Carlos Casteneda’s books detailing his experiences with a Yagui Sorcerer,
don Juan. God Sources are : Kapleau, Philip, The Three Pillars of Zen
(New York, Beacon Paperbacks, 1967); Castenada, Carlos, Tales of
Power ( New York, Pocket Books, 1974); and Patanjali's Yoga Sutras.

Here I am referring to all philosophies which have as their foremost goal
Self-realization and as their method phenomenological inquiry e.g. Yoga
and Zen. It is interesting that Husserl refers to ‘his work in the Cartesian
Meditations as founding of a “ philosophia perennis > (p. 87). Since
his time much work has been done in the arca of Comparative Philo-
sophy to uncover a *‘perennial philosophy” by men such as Huston Smith
and Joseph Campbell. This philosophy arises wherever there is research
into consciousness along phenomenological lines—always entailing some
sort of meditation practices that are aimed at stopping thoughts, Husserl
seems to have stepped into phenomenology from a different motivation,
and unknowingly became a member of an ancient tradition. He, I'm
sure, didn’t know how close to the mark he was when he called pheno-
menology the perennial philosophy. i S
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