HARILATHA—A STUDRY IN COMMUNICATION
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Introduction

The aim of every social organisation is to efTectively socialise its mom-
bers so thal they may conform to the accepted norms and ideals of beha-
viour, conduet and interrelationships--personal and group. To attain this
goal, every sociely works out suitable institutionalised procedures. Amongst
such procedures, institutionlisation of communication occupics a very
significant place, for it facilitates transmission of ideas, values and culture
and thus enables structural continuity.

Harikatha in Maharashira is a case in point. The fact of Harikatha
being rooted in devotion and therefore being a means of salvation hzas lent
it special prestige. In fact it would be guite correct to say that transmis-
sion of culture was only a latent function of Harikatha in its initial sfages.
Ouly later on it came to be its manifest function. Devotion to *the al-
mighty God, philesophical expounding, emphasis cn spiritualism and other-
worldliness were regarded as the corner - stones of Harikathi. Yet, ever
since we can speak of Harikatha as a well-systematized form of cornmuni-
cation, matters pertaining to social and public affairs and sceisd and
political ethies, educating public opinion and in a general sense whal may
be called moulding of character have formed an essential part of
Harikatha in Maharashira.

As has been already pointed oul in an carlier note on the tonic
Maharashtra Jarikatha came to be systematized during the carly Musiim
rule. Harikalha becume a welding foree for tme Hindu social
tern by the inequities of casle differences. Tho marginal clemo
songht to be pacified by throwing open the path of devolion ars
of solvation. Moreover, the avowedly religicus garb of 1lerd
it less suspect by the AMuslim rulers. The convention of pord
Havikatha in the precinets of a lemple and 1
caliy ascribed to the same fact. Onee Harilin
for a eritical appraisal of mundane things and af
conen of the various problems right fram doy-te-day ¢
to political and moral issues. The well -develaped Tard
a very handy ageney to keep up the morgle of the poort it
British rule. It became a potent agency for encouraging people to slang
" up against any manner of injustice. Of course it also facilitated reoanin-
ing of confidence in the traditional culture.

ovelon o

airs, it could iak
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Harikathi in its svstematized {orm was obviously an urban develop-
ment. Yet it carried or helped carry the torch of the ‘Great Tradition’ to
folk societies through the travelling Kathakirs. Even today the villagers
look upon the performance of Marikathd as a great evenl and persons
congregate in huge numbers. Otherwise as
ature, Harikatha is performed in bigger towns

from neciphbouring ville
a recurrent and routine ie
and cilies.

I is against this backgreund that the present study was made during
1956-1957. Major part of the field - work was done in cities like Poona
and Bombay and towns like Pandharpur and Wai, though a few perfor-
mances in villages were also studied.  The mode of attack was three-
pronged. Thus the three elements viz., iha performance of Harikatha,
the performers of Harikalha iec. the Kathakars and the audience at the
performances of Harikatha were studied in order to analyse the present
position of Harikatha as an agency of communication.

In all about fifty performances were attended and studied. Care was
taken to see that various types of Harikatha, viz. the Naradiya or the
Hardasi, the Warkari and the Nationalist types of Harikathd, were
studied. Then again performances of Kathakérs of varying rcputation
were studied so as to represent the various grades of Ksthakirs and there-
fore those of performances too. Detailed notes were made as regards the
content of the performances. Notes were also made about the scason,
occasion, time aund location of the pm[mmancos and also about the nature
of the audience. It was felt that even with the same Kathikar, the
content might differ with due regard to the factors mentioned ahove.
For this purpese a few performances were aitendad of a warticular
Kathakar, while other factors varied. The Kathakars were interviewed.,
Problems such as their views about the place of Harikatha in the social
structure, its present position, the role it is expect: cd to play, response of
Lhe audience and ihe sociely at large and the attitude of the slate tow rards
Harikatha arnd Kaihakars, the status of Kathidkars in society, :
their
whether 1iarikathi be looked upsn as a source of ng ele. lme the

i the Kaothatars was studied. The centent of the
o prevailing ideas about {ne cthical, social and
"

blems re making a living as a Kathakar ¢

ekt

ition of

social

he purpose of

polilica' porms in the context of the traditional cul
lariliaths and related ideas about the proper ¢

) of Harikathd
were alsn abuundanily reflected in the contont.

study of the

contenl rmove  or provided  tle innor it the
performances and the parformers. Finally, the responses of the nee

furnizhad the external criteria for the same. The audicnee were asked
io fill » Schedule that centained guestions relating to I—personal back -
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oround, 1I--what induced them to attend Harikathi, how offen and sine

how long they have been attending performances of Harvikatha, III--ft.v-
features of iarikathid which impressad them, 1V—expeciations regarding
ezsentinl features of Harikathi and the quelilies a I\“ihu.“w should
E Vo-preference scale for different Kathakars and reasons thercof,
VI—whether the audience had any impact on the ]'-.filﬂ&!:&l‘S in the
deolermination of the content of Ilarikatha, VII--vicws regarding the
place of Harikotha and suggestions to revitalise it, VII——facts and views
aboul the atiendance by the younger generation and if the respondents
{eok their children to attend Harikathi, IX—contact with a Katkakir
and the nature and frequency of such contaets. In short an attempt has
been made to analvse the response of the audience with reference 1o the
actual performances attended and the performers thercoi, the impact of
modern forces such as iechnology and new ideas in the field of science
and social relationships on Harikathd as an agency of communication, the
necessity of changing Harikatha ete. The audience were chosen for inter-
view not on a random sampling basis, since that was impossible.
Nevertheless, due resard was given to factors such as age, caste, eduea-
tion, place of residence and occupation of the respondents w hile choosing

them at each periormance.

The interuction of the three elements viz., the Kathikars, the per-
formancos of Harikatha and the audicrice has been studied

11

Sociel Organisation of the Kathdlars
The following discussion relating to the Social Organisction of the
Wathikinrs primarily resiricted to the JHathila
was actually atfended and who were aiso inler
reentioned earlicr in the discussion of the me

e gulior. NS

cig

1 & " 1
ioveg, the

avthor hud personally discussed with the Iathas r < oo
points of view releting to Harikathia as a moedium wundeation, th
stalvs wecordsd o them by society, thoir coonomi o nresny

seniz] sol-up and 1ls reaction to both ilavik
bul not the Jeast their social backsround, «du
to the pudicnce ele, at some lengih. Ariualiv
sopled, slaviing with thie Jast item first

The present analysis is divided into three main section:
{nhe particutar scets the Kathalkars 'IJC“')I’“ to. Trough the
Harikatna is bhal:it (devotion), there are three well recos
of periorming Marikathd, Of course originally there

only two
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broad divisions of Harikallid, viz. (1) the Naradiya and (2) the Nirapana
Kirtan. These two divisions ave based on the distinction relating to the
form, content, the audicnce and the types of Katlikivs re ded to he
suitable for tho perfovmonce of the respeetive {vpe of Harikad

g iha,  As
regards the Narvediya-type Havikatha the following  description holdas
good. The performance starts with the singing of a §loka (Stanza) {rom
either of the epics—the Ramayana and the Mahabharata or the serip-
tures and then follows community Bhajan (Prayer). An attempt is maae
to comment and philosopbise on the stanza by the Kathikars, Of course
a good many quolations are offered in the process of clucidation. A
good amount of singing, o course devotional sougs only, gocs on simul-
tancously. Then there is a briel pause during which 1he Hathiks
garlanded and bui:ka is applied to his forehead and then fo the audience.
In the latter half a set theme is selected, which has a close bearing on
{he stanza sung in the beginning. The theme relates to the life or an
incident in the life of cither of the cwvatdras (incarnations) or that of
the devotces of one of the aquatdras. Flaborate details might be given,
yet at the end an attempt is made to link all that meaningfully fo the

stanza sung in the beginning.

Though the slant is an devotional singing and the elucidation of
certain philosophical principles underlying devoiion as a means of
salvation, enterlainment of the audience is not altogether neglected.
Actually it would be more correct to say that this aspeet is well taken
care of. Nainraliy this nccessitales a particular set of abilities on ihe
part of the Kathakar. Thus the iiaihakar ehould be a fair singer. Tn
addition he must have a sense of humour, presence of mind and ready-
wittedness. In short he shoald never allow the interest of the audience
to flag. A certain tempo has (o be maintained. The essential prereaui-
sites of a Kaihikar, viz sound learning and kncowledge, the reguisite
mental zititude ie. fim beliel in devotion as a path of salvalion,
adberence to culiural tiaditions, soma Jueastve of other-worldlineas,

s ke 8
weles, 8

- of living efe., must of course b present.

sound moral char 0

Rut the addiviones] capoeity to enteriain is also lonhiod upon as quite casen-
tial to the Nathahir The audience is suppesed to be comprised o ;
men. And the skill of the Yuthdkar les as it were in induecing such &n

sudience Lo adond the devolional path of salvetion.

P

Ly

The seeond {ype of Jlavikathd viz.o Nirop
: stenza from the s

philosophical exjo
gaint - oK i
{fact accorcing to the
o mention any oleer

Nomideo, Tuk
cirict convention the Mat

on ihen those mentioned

- is nol even suppozod
nepe and alio nol 10

dhakar bappens o

quote from any other :
do so. il detracts his value as a “real Warkari™. Tihere is no sci therne
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in this sort of Harikatha, though sometimes the playful acts and deeds
of Lord S$rikrsna are described. But greater emphasis is on the import-
ance of bhakti as a path to salvation. The performance is every now and
then interspersed with community prayer. In fact it begins as such.
There is a briel pause at the middie of the performaace and the same
routine is followed as resards applving of bukka, garlanding the Katnakar
ete., as in the case of Harikatha of the Naradiya type. As already alluded
to, the Kathakir must necessarily belong to the Warkari sect. The
aundience is also more interesied in the tenects of the Warkari cult. More
often than not such performances are primarily attended by adherents
to the sect. On the whole it con be said that this type of Harikatha is
primarily by the Warkari, of the Warkari, and for the Warkari. Tt hard-
ly has any ‘entertainment value’. Of course there is a good measure of
singing. Naturally the qualities required of the Kathakar are also of a
different nature.

There is still another type of Harikatha viz. the Nationalist Hari-
katha, This is a Harikathd with a purposive and systematic propaganda.
There is a procedural similarily hetween this type of Harikatha and that
of the Naradiya tvpe. But there is only a difference in the themes and also
in the philosophical expounding. There is a marked emphasis on pragmat-
ism in this type of performance. It can be properly called only as an uff -
shootl of the Naradiya larikathda. The emergence of the Nationa:iist Hari-
katha can be traced to the movement to dislodge the British. Even though
teaditional themes such as that of Krsna and Karhsa or Jardsandha and
Bhima ete. were ulilised, the purpose was to pinpoint the misdeeads of the
British rulers to spread discontent amongst the audience and to goad
them into suitable action. It is reported that Lokamanya Tiuax, ‘the
father of Indian unrest’, once expressed that had he not been a political
worker, he would have been a Iathakér. The Nationalist INathakirs
some of them say, owe their inspivation to him. That Tarikatha was a
id purpose is vouchsaied

potent agency of communication for the atore:
by the fact that the Hritish rulers put Loehind the bars some of the Kal
kars for spreading dizcontent, Fven today some of the perfon: -

serutinized by the police officials. A verbatim reporting is done of sane

I

2 0VvVEer o

of the performances that are suspeeted to agitale pe e e

policies of the State’ or the Linguistic Sloies ete 5 18 nol o sugtest
that ithe purpose of such Harikathds is resiricted v to the political

sphore. In Tael ‘cociul cduveation’ in the of the torm is
sought to be imparted to the auwdience. An

is the purposive prepaganda. To pul it rathe

o crtingnishing {

o hluntly il may be said that

the form of Harikaihi is used not o propagate the cult of devoltion but

to propagate ideas and policies which have an immediate bearing on con-

crete practical issues.
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The Kathikar in this case musl possess different qualities. Thus in
the first place he must be fired by a ‘sense of mission’. He must be steeped
in social and political kistory and must be well infernied about current
afiairs and day-to-day events. Of course the rest of the quslitics
essential for a Naradiva Kathakic he must poszess in good measuie with

special emphasis on oratory.

i5 of such a ]Wmfm"n.we
ion of soctal and political

The audience too has special expectatic
Thus greater emphasis is laid on the discus
issues. Devotion is relegated to a secondary pesition. Social and political
issues constitute the ‘meat’ of such a performance, while devetion may
be only an excuse. A critical appraical of such issues is desired by the
audience more for its information value. On the other hand the Katlhiksr
feels that he can provide guide lines for ‘action’. ile exhorts the audience
to acl on his suggestions. 1ln some instances he even rings oul promises
to the effecl from the audience. In certain others certain routine activities
are made ccmpulsory, eg. the use of Swadeshi goods, by cajoling and

ridiculing as the need may be.

Social Background, Education, Eccnomic Stotus etc. of the Kathdakars

A. Naradiye Kethakdars

Al the Narediva Fathakars under sludy were Brahmin by caste,
amongst whom there were seven Chitpaven Erahmins and nine Desuastha
Drahmins. The total number of the Kathilkirs was sixtcen. Amengst
these Kathakars there was only one female Wathakér., She had received
training in Harikatha in an institution, run for tha purpose, in Poona. Ehe
- and accepled remuneration for her perforn-

nea on

was a professional Kothaks
ance. During the General Flections campalign she gave perforn
behali of the Samyukia Mealiarashira Somill in towrns aw

Poona District.

The agowise distribution is as follows:  Gne
five hetwoen 26-41; thiee between 41-00; five
belween 61-70. As regurds formal cducation, iive oo
atriculated and some of then had even hiphor ra

an a.yu-ri'cdn-}-ff;-r:::,'-‘c!:J while anct!

training ; tweo hod studied upto malvic; onc
all the rest had studied between 4ot to Tth st
as regards their training prepavatory for

rnneuler. Of course
o1l of them had
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worked with a preceptor so that a minimum acguaintance with Sanskrit
tradition, sceriptures and lores could be ensurcd.

Nine of the Kathidkars were residents of Deoona; three of Dombay,
ol whom one really belonged to Konkan (Ratnagiri District) bui staved
in Bombay during the caturmdsa as he hod been ensaged to give perform-
ance of Harikathid evervday threushout the season at a certain temple in
Bombay ; one cach of Satare, Karhad, Wai and Pali.

In the case of seven of the Kathikirs there had been a tradition in
the family of the periormance of Harikatha of which only in one case
the father of the present Kathidldr and himself vere amateurs. In one case
amongst these the tradition went as far hack as six generations.

There were only two amongst these Kathikirs who styled them-
sclves as amateurs —of which one, wlo worked as a posi-masier in a
town, accepted remuneration, while the other said that he did it for the
‘love’ of it. All the rest declared themselves as professional Kathakars.
Yet one of these, who worked as a professor in an Avurveda College, did
not accept any remuneration for his performance. Al the rest accepted
rernuneration, In fact Harikatha was an avocation with them and source
of livelihood. Six Kathakars declared that their only.source of income
was the remuncration for the performance of Harikatha. Only three said
that they held property. One cf the declared busincss as a source of
income. One was also a musician and earned income by his musical per-
formance. One of the Kathakars worked as a teacher in a school. Another
taught in a Gitd Pathsila. As mentioned carlier one of them worked as a
professor in an Ayurveda College

The cconomic status of the Kathakirs can be casily judged by ihe
facls mentioned above. In addition, by home visiling and imc_usssohs
about their economie status the following conclusions were dravwn, Only
four of the Kathakars could be deseribed as well - to-du; five as belong

ing to the middle class and seven as belonging to hwer-n niddle elass,

Four of these in {act suggested that the carnings were @2 lew asz to juszt
abiout make the two ends moeet,

1 ¥ -

The ideas of the Kethiakacs about the po

selow.  The major purpose of I
opinion amongst them, was to inculeate devotion
attschment amongst the audience.  Transmis -‘io.:- of
Jor characler -

rurpose.  IHarikathd was Jooked upon az 2 usefu] ager o
formation in society by emphasising \-'iril'f-<' It was l:_':*?:c-l unon &8s g

very suitable agency for the propagation of the cherisiied values of life
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Iithical advancement of the people was thought to be one of the aims of
Harika tha As sueh it was felt that a eritical appraisal of the prevalent
tendoncies i Society was absolutely essential so as to guide the audicice
in preoper cdirection. Greatest empliasis was placed on devotion to the
almighity Gud.

These ideas about the purpose ol Harikatha ave further reflected in
their ideas about the content of Harikatha. Major emphasis should be on
content that will serve the above mentioned purposes. Political discussion
should ke kept at its minimum, in case it cannot be avoided altogether.
Likewise wits and jokes should be in good taste. Romantic accounts
should be eschewed. In any case such accounts should be so given as not
to jeopardise the major aim of Harikatha.

The following qualities were regarded to be essential for a Kathakar
by the Kathiakirs. A Kathakar should possess knowledge and lcarning —
both traditional and modern, an awareness of modern affairs, events and
trends in attitudes and opinions, suifable physique and age, powers of
oratory, force of character, piety, presence of mind, a sense of humour,
some knowledge of music and singing ete. The I\athakab seenmied to be
quite aware of the fact that if the younger generation is to be atiracied
to Harikatha certain things will have to be eschewed by the Kathakar.
Thus the Kathakar should refrain from crilicising external appearance
such as dress. In fact an attempt must be made to synthesise the modern
and tha old ways of thinking and living by the Kathikar. So also a
Kathikir should be able to sirike a balanced atlitude and must not be a
partisan in the discussion of various issues. Towards this end, it was
suggasted that a Kathakar should not be a member of any political
organisation. )
seemed to be a divided opinion on the question — wheibar
vation was interested in Harikathd, A few of them an
ve (a fact corroborated by my observaiion), and further

remar they had something of inferest to convey to the voungd
people ¢ e the latter attended their peorformances. Theve wis 2
1 .

~ree and suggestion underlving thelr response to i
i"-nd some  othors folt that the younger gen
crikatha. Ac.'."uw one of the Kathflkirs reinat
forming Kath?d as the younger generation woul
s reneration that atiended was no! of much uvse In :
Lose its powers of recoplivity to now ldeas. Furtber, tne oldor

‘}AL\.L -
generation also attended Kathd since it was the cheapest tyye of erte
ment available’. Another Kathakir even complained that Kaih

being jeored :-.t for their dress, orthodox way of life cic. by the younger
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generation. On the whole the impression scemed to be that a great
deal depended en the gueality and content of the performance. Evidently
the Kathikars scemed to be aware of the necessity of modifications iu
the system of performance. -

By and large the Kathakars felt that the carnings from the porform-
ance were adequate for a living. A couple of them felt that it was not so.
A Kathalidr reported that ‘an average Kathakiér' was paid Rs. 29,

perfcrimance,

The general view about the status accorded to the Kathakiirs by thoe
society at large scemed to depend on two {factors —one, personal renuls-
tion, and {wo, general attitude towards Harikatha, As already zlluded 1o,
some felt that it was as a result of their personal qualities that they were
respected by the people. This implicitly meant that those devoid of ‘such’
qualities were neglected by society. In this context it was even suggesled
that Harikatha should not be looked upon as a merc avocation by the
Kathakars. A Kathakar suggested that performance of Harikatha should
constitute only a supplementary source of income. Otherwise the level of
performance is likely to be affected. It was felt by quite a few that as a
consequence of the opcration of many other foctors like the secular poliey
of the state, a gereral sense of lack of devoticn to God, influence of the
press and the film as agencies of communication, dwindling rele of the
family as a unit in the transmissic~ of traditienal culture ete. people no
longer looked upon with enthusiasm and {avour on Iarikathd ond as
such the Kathiikérs as a ‘class’ alzo went down in public estimation. Some
of the Kathakars suggested that Harikatha, an agencey of eultural {rans-
mission, cannot fiourish without adequate support from the public and
the state. Yet quite a few of them also added that they wouldnt accept
from the state for a performance in view of the ace mpany-

an assignmont
ulsion to accept foed from lower

ing heterodox conditions such as comp
castes, to propagate certain pelicies, to omil cortain pavsonalities begnuse

of their custe etc.

On {he whole the Kathakars were guite communicative
2

affccted Hariizathi

{o be swore of the varicus facltors which

ITathakars.

B, Warkeari Faethakare

The castewise composition of the Wan

being @ descendant of the late Tukiariam Dehi
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were devout Warkaris®. Naturally they had to {ollaw a particular method
of performance.

The agewisc distribution of the Kathikirs was as follows: one
between twentysix and foriy, one between fortyone and fifty, two between
fiftyone and sixty and one between sixiyone and seventy.

As regards fcrmal education, thrce were {milml hztween fourth and
seventh standards vernacular, one had entercd a high school and one was
an M.A. All of them had derived their knowledge of traditional Shasiras
and lores from a preceptor. One of the Kathakéars was the preceptor of
two of the FKathikirs mentioned here. All the three Brahmin Eathakars
stated that they were able to enhance their knowledge by direct reference
to the source malerials, while the non - Brahmin Kathakars stated that
they depended solely on their preceptors and the oral tradition.

Two of the Kathikars were residents of Poona, one of Pandharpur
and Degnur, onc of Nevasc and one of Dehu (the place of Tukaram

Maharaj).

Only two of the Kathakars said that they had family {iraditions of
Fathakars over three generations. Out of these two, one — a Brahmin —
Lelonged to a famous family of Kathakars and the other weas a descendant
of Tukaram Mahardj. As mentioned earlier, one of the Kathakars was
looked upon by other two as their gurw and as such they claimed to follow
his tradition. In fact as one listencd to the performance of these two
self - avowed disciples one could be convineed of the impress of their
gurw’s tradition. Yet, it must also be added that at best it was a casc of
imitation of sivle and not that of assimilation of subslance.

stated that they were professional Kathiakars,

remwnicraiion for the performance.

Al} these Kal

but they would nol accepl any

Al of these Kathakars had an independent souree of income. One of
p -ofessor in a Collzeo. Two of thers had properiy as a souree

i'm‘-m o a
i 2 still deing husiness. Anciher

}‘Lt‘." t‘\’\“t‘ —— Gl

. ‘r ‘-
1anGs.,

¥ L bt roey g
Tnoked after ..pm in iNevase

tne ofhier Lo

Threo amongst
belonged te the lowoer

2. Yor a shert and autheatie stmmary ot the }1_}\&,«\ and development of iho

Wiarkari Seet seo 8. V. Dandekar's pameblet on the s
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In general it can be said that all the Kathakars had the same notions
as to the items that should be esehowed by a Kathakir.  Thus it vas
unanimoeusly suggested that propaganda of any type be eschewed by a
Kathakir., Discussion of political matlers was naturally a taboo. Hari-
kathid should not be looked upon as an enlertainment. A Katudlkir should
not ke after money.

As regards the positive objectives of Harikatha, it was exprezsed by
the Kathakare that Social Education of the people was one of the purposes.
The pride of place was given to devetion and knowledge of self. 1t was
alse felt that Havikatha would ennoble the performer himself.

The qualities desired of a Kathakar followed from the views mention-
ed above. The first and foremost quality necessary was a deep sense of
devotion to God. The Kathakar should be steeped in the traditional lite-
rature of the Wirkari Scct. In fact a Kathakar shoud be a very faithful
foliower of the sect. Then of course he should have a fair amount of
acquainiance with the Hindu Shasiras and leres.

The general impression secemed to be that the younger generation was
apathetic to Harikathd, owing to the prevailing corrupting inf'aonces,
Excopt in the case of the performance given by the Kathakar who was a
professor, this impression was confirmed by my observation of the
audience at their performance.

It was felt that the status of a Kathakér was mainly a function of his
qualities. Thus a Kathakér who was after money and ‘cheap popul: ?
would be but naturally despised. Tukédrdm Mabardj was guoted !
approval in this countext. In any ease Harikatha should not be loolied

upon as an avoeation.

C. Natioaalist Kethokdars

dizeuzzcd under  this scotion

od by the people of

aley roguy

wred mestiy {the zanw

In foet four of them made 2 speeind
.

mention to the olicet,

the form of the Wi
{he Narudiva ferra of Harikathid or the Warkari form was caploved by
all the IZathakars. The common factor basically was the purpoesiveness
of such porformers. The medium of Herikathd was ptilized by them
primarily beeause of its acceplabilily 1o every scetion and laver of the

wpoof thom pointed out that he fellowed

katha, Actually it veas observed |
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population and the weight of cultural tradition behind Harikatha, It was
felt by these Kathakars that Harikatha w ould provide the reguisite plat-
the people at large
Kathakars weve
of helping

form for them to propound, preach and propagaic 1o
some of their ideas of sceial reocounstruction. Al the
imbued with the idea of imparting education to pzopie, Le,
people to change their attitudes and 1o supply the relevant kn u‘vledge and

information to the people. Every ene of ihem looied upon Harikatha as

an cxcellent agency of social education.

There were five Kathakars who were Brahmin by caste. One was
a LMaratha ; others a Parit, a Siripi and a Kaikadi each. It is curious 10
note that the majority of the Kathdkars in this group were Brahmins
But in view of the reported emergence of the Nationalist group of Kat
kars, viz., that it was encourezged by political ]ecie 5 who were hrrr-lv
educated Bralmins like the late Lokamanya TiLax and S, M. PARAxNJarL,
the keenness on the part of the educated Brahmin vouth to enter this
fold becomes readily explicable. In fact all the Brahmin Kathakars
allinded to the inspiration they owed to the personalitics mentioned above.
The rest took to this carcer as a very powerful vehicle for mass awaken-
ing and the improvement of the social and cconomic conditions of the
rasses. In fact all of them were engaged aclively in work for the uplift
of the masses. Excepting one of them who also actively propagated for
Sam}, ukia Maharashtra and another -~—who - ~opagzted primarily for the
All-India Organisation of Szints, all others worked for a particular mission
established for the uplift of {he masses. Thus, broadly speaking, it may
be said that the two scctions (castowise) of the Kathakars catered to
the educated (generally high caste people) classes and to the illiterate
masses, though there tended to be gquite some overlapping between ihe iwo

cd to the age groun twenu - six to forty -
v; one o sixty-
cighty-two.

Tive of the Kathakars belong
onc; one to forty-one to fifiy; cne to fifty-one

one fo seventy and cue died in 1857 al the 2

g

akars, excepling cae who had very little
ion. Cre of them

Armengst the Brahimin Kath
education in English, all the rest had University ¢
had left colloge education to participate in the Ciil DisobeCionee Aove-
meent in 19200 All the non-Brohimin kathakars mad vay Lisle, it eny,
shmply cvle to read and write. QF thz:e one ~“<‘
Enalish and had made the nc

schooling,  They were

very Lﬁn on learning WY arrangs
for imparting trainiug in Engitsh dor his son. N
lirs of this sub-grovp all the Kathakars had L
as well as studied the Shastrvas and loves by ther

Brahmin Kathakirs had only studicd with a precer

rucepting three

-l irom oz onr
il

Ives. The thiree non-

Hor,
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Three of the Kathakars had no fived residence. Three of them stayed
in Poona; one in Otur (District Satara) ; one in Dombivli (a suburb
of Bombay) ; one in Pandbarpur. All those who worked for the uclift
of the masses woere not stationed in any particular place but meved from
one place (o another,

Two of the Brahmin Kathdkévs stated that they had famnily tradition
of Harikaiha for three gencralivns and above. In the case of ali other
Kathakars there was no family tradition.

Amongst the Drahmin Kathikirs four steled themselves as pro-

fessional Kathakars., Of these two reports ! that they did nct zu_x:f-;)l anv
remauneration. Qne who described himself as an amateur Ha'biklr,
accepted remuneration.  Amongst thoge w]‘o said thal they epted
emuneration, ove reported that he chavged Rs. 125~ per performance.
Ile also said that his maximum earning in a given month was Rz, 1,800/~
All the non-Brahrain Kathakars, though professicnal, mentioned that they
did not accept any remuneration.

The amateur Kathikar worked as a clerk in the railways. Two other
Brahmin Kathakars carried on religious propaganda and received ermolu-
ments for the same. Another was a propriclor of a school for the train-
ing of Kathakars and also held property. Only one amongst the Brahimin
Kathakars deponded on his performance of 1arvikatha for his living. All
others had dilferent sources of in ome. Ameongst the non-Brahmin Katha-
karg, ali worked for one mission or other for their livelihood. ‘There

was ho other source of incomnz.

As regards their cconomlc position, two amongsi the Brahmin Katha-
kirs were well-to-do ; two belonged to th2 niiddle class and oue {o the
lowver middle clazs. iliz non-Brahmin Kathilirs excenting ong who
was well- tn-flo bLolor to the lower middle ¢! ‘by cloics’

dvizedly u i ‘hy choice’ since T could seo for myvse!
} ail these money 1oy could

luxury -- bu

o

= 1
IR I RERRRE o

the Wationalist Ta'ni

ale mazses to overconrid
cennd d by them,  As such
ka :
tion, hnowicdpe and learning and ?':-"s“-—:nti'=--"'.v'-‘-"‘
seeondary place, if al all, by these Kaothakars.

the Navadive Wathikios viz
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very clear in his mind that Harikatha was a very usciul agency—almost
an ‘exeuse — for piropagating ideas oriented to certain action. Onec of
them even suggested that to harp on the carlier function of Harikatha
was a sign of weakness and a result of a lack of confidence. True, they
{elt. that Harikathd was a very potent agency of directing change owing
to its cultural and spiritual status. Educalional aspect of Harikatha was
emphasised upon by the Kathakirs. The entertainment aspect was not
neglected or played down. This was revealed by their views regarding
the essential qualities a Kathakar should possess.

Consequently these Kathakars stressed the importance of attracting the
younger generation to their performance. For this it was suggested that
a ‘proper synthesis’ be worked out between the old world ideals and the
aspirations of the younger element. Quite a few of them realised the
importance of the ability to convince the young by suitable argument.
It was suggested that undue emphasis on orthodox way of life be given
.up. Suitable themes be selected and the interest of the younger people
be maintained by introducing the nine moods.

It was suggested that in the first place the Kathikar should be
imbued with a spirit of mission and dedication to the cause of change.
Apari from being well-versed in the traditional litcrature he must be
very well informed aboul the current trends of thought, men and affairs.
The requisite knowledge of music, a sense of humour, presence of mind,
ete., must be present. Powers of eloquence and dramatisstion were
thought to be very essential. Not other-worldliness and spiritualism but
a very matler-of-fact positive attitude was regarded {o be absolutely
essential for a Kathakar.

All the Kathikars agreed that remuneration be accepled for the
perlormance of Harikathd, Yei it was cqually siressed {bat it was not
1 should be satisficd if he vwere to make

an ‘ordinary avocation’. A Fath
encugh for a simple living,

The Kathildrs stated that the audience at their ;:::zl’iuw‘-‘-f:h
4
it

Al .. o
LG YOURZeT eneration

prised of the yvounger gencration too and felt tha
was neither apaihelic nor averze o Hankuma. In fuel they seemed to
be quite confident of their ability to draw the younser gencration to their
periormances,

As r(-g*‘nrdv the status of the profession as such, it was fell thai it
was ‘all right” and that much depended on the abilities of the Kathakar -
to meel the demands of changing times.
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111
Content of Harikatha

The present scction merely lists the ideas expressed in the per-
formances of the three iypes of Harikatha. As before the ideas are
described according to the type of Harikathd. Only a general presenta-
tion is attcmpted here without trying to correlate the ideas with either
the Kathalkar or the audience or the special occasions on which the per-
formances were given,

A. Narodiya or Traditional, ie., Hardasi Katha

It needs to be mentioned that most of the performances attended were
during the Caturmas, ie., the sacred four months. Such performances
were usually given by a Kathiakar at least for a period of one month,
if not for all ihe four months. Of course there were a few performances
for special occasions like the birthday of Srikrsna given by a particular
Kathakar only once.

No attempt is made here to present the ideas frequencywise. Only
some order has been introduced in the presentation of ideas in the sense
that to start with ideas relating to the nature of Harikatha and its purpose

arc presented.

The content of Harikatha should be such as to emphasize the Trinity
of devotion, knowledge and learning, and non-aftachment. The purpose
of Harikathi is to ennoble the audience and not to entertain. In fact
Harikatha provides solace to the minds of people. It is, broadly conceived,
an excollent medium of soeinl educaticn. ¢.z., the lale Tukaram Maharaj
rmance of Harikatha should not

used it as such with great efiect. Yerio
se leoked upon as a mere avecation. It should not be the only source
of income, but it should be regarded enly as a supplementary source.
:in about the remuneration.

Morcover, the Kathakars should not bar
They should be confent with whatever amount is offered them.

A saint is one who is devoled {o &
and has atlainzd peoce of
2 eorefully obs

netle mind, is dizinteresied it

Saints olier proper advice

galns

reonnsiruetion

worldly

orving a society and iis ills,

for social
Ve owe our culiural hevitage to saints,

Advice should be iendered to people with due regard for their capa-
cities. Thus has been worked out the fouriold path of saivation. The
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pafh of devation can be followed by all and sundry. Comprehension of
higher principles and reality is facililated by idol-worship.

Pereeption is clouded by ignorance. Therefore it is very essential to
acquire knowledge. It can be acquired either by one’s own eliort or with
the gracious help of a preceptor (guru). Hence it s regarded that
Heavens cen be attained through his good and kindly offices.

The six encmies, viz., desire, anger, covetousness, arrogance, tempta-
tion and cnvy and jealousy, have to be subdued. Then alone a person
can attain the requisite tranquillity of mind. Human body sheuld be
regarded only as an instrument for the attainment of the highest goa
of existence, viz., other - worldliness and liberation from the cycle of lii»
and death. Fervent prayer to God is very helpful towards this. Worldly
pleasures ate after all perishable. To resolve the dichotomous riddle is
to attain godhood and therefore liberation too.

The houscholder’s stage is to be eulogized because it offers shelter
to guests, helpless persons, ete. Service is the keynote of the house-
holder’s stage. The four ends of human existence, viz, satisfaction of
desire, worldly goods, duty and religious life and liberation, are far from
inconsistent. There exists an essential harmony amongst the four aims.

Laws are the flat of rulets. It is really the responsibility of the rulers
to rule evenly and without any discrimination. Relerence was made {o
bribery and corruption in the State and also to coercive fasts by rulers.
Discontent of society causes the wrath of God. God has to take human
shape in order to mete out justice Lo everyone. Injustice cannot be sup-
pressed for good. -

Contentment renders even poveriy palatable. It is the supreme duty
of women to serve their hushands dutifully. :

. Warkari Type of Harikaihi

As one might expect there was a much greater emphasis on Devo-
tion. In fact it was pronounced by a very eminent Kathakar that the
covence of the Vedas was devotion. Only those wha had the ‘right kind’

of inclinctions were Leen to learn the same. The Trinity eof devotion,

uting the core of Tarikathd, It was stressed thal both knowledge

arping and renuncialion were inadequate without devotlion.

A
5

A hicrarchy of knowledge was worked out. Thus the knowledge
and learning of other - worldliness was stated to be the highest kind of
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knowledge and learning. Worldly desires were rooted in the ignorance
of such knowledge and learning. The exertion, pains and sulfering
~caused by hwndrum life can be alleviated only by acouiring such know-
ledge and learning. It renders a person very modesi. Utility is not its
purpase.  Even the attainment of Heavens is not to be its aim. It 1s
significant for ils own sake.

Allainment of Heavens is only a lure oflered to people so that they
can behave with restraint. In faet the four stages of life have heen specially
designed for the common run of persons who cannot control their sense
organs. Ilenuncialion can be attained progressively. It is futile to enact
lJaws so that people might renounce. In this context reference was made
to enaciments to enforce morality such as prchibilion, anti-bigamy act, ete.

Advice regarding the path tfo be followed must bear a necessary
relationship to the capacity of the person who has to follow it. The path
of devotion can be pursued by all and sundry. Through idol- worship
people can attain the knowledge of the highest principles. The con-
ception of God is fashioned after an idealized human being—a perfect
human being —a human being without any blemish, ie., withoul any
desires. Hence devotion to God is very helpful in aitaining liberation.

The special coniribution of Maharashira lies in {he syntihesis of
humdrum life and other - worldliness. Special credit is due to the Maha-
rashtrian saints for the remarkable synthesis effected by them. The
houscholder’s stage should thus not bz looked down upon. On the con-
trary it needs to be culogized. One who shirks the responsibilities of

" houscholder’s stage should be pronounced as timid rather than ljr'a\'e
Only he who has lived through the houscholder’s stage successfully,
without involvement and with a spirit of detachment, is to be czhunod

with bravery.

Real test of religion is its operational chars
is not a meatlier of aseription. It is not a 1.?‘&1- T
to the effect. Pointed refercnce was made to the th]n of saint Crarho‘.‘l.‘ed.
on the President of India. A saint is one who has deone awav with

Srumentalities, ic., who can do without the medla

1 3
0Oy orainary

i

L & e o
saints and the

persons for the inculeation of the highesi principles. The s=ali
knowledgealle and the learned persons owe a speeial fvpe of oblidetion
3

to guide the lay and the ignorant. Cf course =uints in hardzhira, as
elsewhere, have always fulfilled this task by guiding s_“:-:»'-i\' along th
‘ha

1.0

‘right path’. Obviously the implication was ﬂ‘sat perscne Lelonging o
other category haven't quile done so.

Indecision aboutl the final aims and ends characferises hurndrum life,
while decisive final alms and conds — characterises other - worldliness



HARIKATHA—A STUDY IN COMMUNICATION 19

The former connotes a disparily between ends and means, while the latler
connotes a harmony between ends and means. In order to attain tran-
quillity of mind and happiness that cannot be disturbed, it is necessary
to develop the {faculty and habit of introspection.

C. Nationalist Type of Harikatha

As in the earlier section an order is followed in the presentation ol
the ideas as propounded by the Kathakars.

It was felt that though Harikatha should be mainly educative in
nature, yet it must be rooted in devotion to Ged. Even by listening to
the performance of Harikathd a person would acquire merit. It was
categorically stated thai Harikathd wasn’t meant to entertain people.
Harikatha was regarded as a potent agency for providing advice on
matters pertaining to religion and was rogarded as a potent agency for
the propagation of religion. Another purpose of Harikatha was to awaken
the rulers and the ruled in respect of their respective duties and obliga-
tions. To rcusc people against any manner of injustice was a very
legitimate purpose of Harikatha.

Certain suggestions to the Harikathadkars emanated from the ideas
expressed above such as that romance and its description be eschewed
and that they must be fearless and frank in telling the truth.

References were made to the spirit of service and sacrifice in Maha-
rashtra and to the immense contribution made by the saints towards
wditional culture. By virtue of their keen observation of

maintaining
social processcs, the saints can be regarded as keen sociologists. Tributes
were paid to the services rendered by the Mahardshirian saints towards
rekindling of religious sentiments amongst people, for the services
red by them to village-folk and for the excellent synthesis of

worldly affairs, social service and other - worldliness efiected by them,

t-dav saints were exhoried to keep the

In the =samo breath the pres:
- r

secinl emphasis on the lask of

imnrovemeant of villages.

onese the ills of the kody socio - poliligue.
As one would coxpeel, presciiplive remedies were offered too. The
present age was characlerized 2s one of romance and enjoyment and not
25 one of a sense of duty and obligations, the implication obviously being
thiat no wonder that it was beset with so many ills and problems. The
current overcmphasis on material pleasures of life was regarded as 2
major soules of sufierine. I was Telt that under the present conditions
the insistence on the principle ‘one man one vote’ wouldn't work due

Atlempis were made {o dis
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to the backweardness of the people at large. The political unrest, with
special reference to the issue of Samyukta Maharashtra, was due to unjust
rule of the government. The ‘seccular’ policies of the stale and its
‘pandering’ to Muslims were regarded as being instrumental in the poli-
tical chaos. The delerioration in the institutions of learning and educa-
tion was mentioned as a contributory cause and the futility of the
present system of education was stressed upon. The Bania, the lond-
lord, the moncylenders and the pleader were dubbed as ‘parasites’, and
the impoverishment of people was ascribed to them. It was also men-
tioned, in this context, that unless pcople were industrious the nation
could record no progress. Certain policies of the Bombay State like the
tcnmncv legislation, the educational policics, particularly ihe measure
taken by the State to stop the learning of English in the middle schools,
and prohibition were regarded as seriously detrimental to the interests
of the masses. The police firings in Bombay and Ahmedabad in con-
nection with the issue of the bilingual State were severely criticized.

A suitable action programme was suggested ranging from purely
personal to political action to overcome the present ills of society. Im-
portance of restraint was stressed. Character building and the import-
ance of proper company in the impressionable period of one’s life, ie,
childhood, were siressed. It was felt that education would be meaning-
less without good thoughts and correct impulses. Pecple should not
hanker after popularity. For good action would necessarily ensure popu-
larity in the long run. Vanity must not be given any guarter. There
was no other merit apart from decent behaviour. Pilgrimage was no
guarantec of merit, but proper action and bhehaviour alone would ensure
merit.

emergencies and calamities. The vilal importance of a preceplor as a
guide and mentor was stressed. People were exhoried {o scrve the pre-
ceplor with devolion, It was felt that life wounld be meaningless aud
futile without a preceptor. ‘

Pravers to God were to be offered every day and nct only during

People were exhorted to be legitimately provd of
traditions. The siages of life and the werma and the caste sc
141‘01-‘.-" by the people. The grealness of these schemes ¢f

i QU -
sation was culogized. The masses were advized 10 emulate the ]i:‘uh:*t;;\nirz‘
way of life in respect of cortain values cherished  and practised b
Brahming such as cducation, cleanliness, thrifi, dizeipline, clc. The T
in particular were urged to give up eating meat, di'in‘;:ing Houor, obseryv-
ance of caste differences and discriminatory praclices and U.‘.a,'muchahi]it\',
ete, In this context values of corporate and co - operative living in J::p:;n
weare pointed outl as worthy of emulation.
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The duties and responsibilitiecs of persons in charge of newspapers
were mentioned. Thus it was pointed out that sensational news be
eschewed. In the choice of a leader—npolitical and administrative—
greatest emphasis should be placed on the sirength of character. The
requirements of a worthy leader were listed to be moral soundness,
exceptional intelligence and abilities, diplomacy, ete. By way of illus-
tration it was pointed out that the crving need of the hour was a per-
sonality of the emincnece of Lord Srikrsna. A leader who was desirous
of power and used the power of the state for this end should be removed.
A ruler who was oppressive should bz unseated. The obvious reference
was to the Congress rulers particularly in the Bombay State and the
opportunity that had come way of the people to dislodge them by the
forthcoming (1857) General Elections in the country. Apart from arguing
the case of Samyukta Maharashtra with Bombay, Nipani, Belgaum and
Karwar, it was stressed that the attainment of this aim alone would
guarantec or rather regain the greally needed association and the confiu-
ence of the saints of Maharashira. The need for shifting the emphasis
from its political aspect to social and rcligious were stressed in respect
of the Ganpati festival, revived by the late Lokamanya Tilak, ‘the father
of Indian unrest’,

v

Response of the Audience

Certain limitations relating to the choice of the respondents for
canvassing the guestionnaire have already been noted, e.g., the exclusion
of the femnale population aliegether. In an approximate total numnber
of 37,055 total audience that listened to the performances of Harikatha
under study, there were 14,620 female members of the audience. I¥rom
amongst the male audience a little more than one per cent sample has
been chosen for study.

Before describing the samnle it would be useful to say something
shout the natuve of the audience. As in the earlier section. the audicnce
are described with reference to the tvpe of Harikatha, Two other vari-
to be introduced here, viz., the caste of the Hathikar
s or repulation and the lecality in which a pariicuiar

va or Traditional flarddsi Kathd

It has been alreadv noled that all the Hardas: Katha!
by cxzle, Barring five paformances, in all other cases
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primarily composed of high caste Hindus— Brahmins, Chandrasen
Kayasth Prabhu. ete., in the main and a few Marathas.

In one case the performance was attended by persons of higher and
Ipwer castes, amongst whom the females were in a majority - ac :
two and a half tiroes the number that of males. This performance was
given by a medicere Kathékar on a monthly basis in the Institute for
the training of Kathdkdrs. In the sccond case, though the Kathilidr had
a high revutation. the pericrmance was givep in a temple that 13 usually
frequented hy the Warkaris of lower caste In fact the Kathikir an-
nounced at the verv commencement of his performance that it was
specially macant for ‘such audience’. Moreover the temple is situated
in a locality where there is a predeminance of lesser business comrau-
nity, e.g., the Simpis, and the population is composed of lower castes.
In the third case, the Kathakar was nonc tco famous and gave a per-
formance on a monthly basis in a temple situated in similar circum-
stances as the above. In the fourth case, though the Kathdkars had a fair
reputation, the performance was given on a monthly basis in 2 temple
that was owned by a person of a lower caste and also freguented by
persons belonging to lower castes. In the fifth case the performance
was given by a mediocre lady Kathakar, exclusively for the ladies, in

the temple as described in the second case.
B. Warkari Katha

Amongst the Kathikars three were Brahmin, one a Mali and another
— a Kunbi by caste. One of the Brahmin Kathikars had a reputation over
and above that of a Kathakar. Yet even his performances were aliended
primarily by Warkaris who were illiterate and mainly belonged to lower
cestes.  In one case this Kathikar was specially invited to give per-
formance on the cvcasion of Lokaméan:a X Anniversary in a temupie
situated in a prodominactly Drahmin awd Lich casle localitv. This ]J‘(‘E‘-
formance was therelore altended by persons prelominantly of the Bralimin
and the higher castes, who were also well educaied. In another instance

1

formanee in a temple in a suburb of Tinmlizv. On this cocasion

:
atchience was composed of Brahming, Wirtiaris ood others of 1o tes,
On a1 ether oecs poecfors wers atlended nrd by b
cnstes and Ly ofkhers o oto lower cis cven

nee he drew tended fo boe very large In num in

Bombay far insiance the tolal audience vies in tie neighbourhosd of 3000
Tn the case of every othor Kathakar, the ondizize was comuesed mainly
of the Warkaris and persons of lower ca wio had lttle education 1o

speak of.
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t is true that the performances were of the sect, by (those of) the
seef, and for the secl. As has been noted earlier the performances of
Warkari Kathakirs ave highly structured. Therefore the nature of the
pling certain special

audicnce is also more or less pre-determined. Exce
personaltities this observation holds good for the Warkavi Kathakars.

C. Nationalist Kathalar

There were five Brahmins, one PParit, a Simpi and a Maratha amongst
the Nationalist Kathakars whoz2 performances have been studied. The
performances of the Drahmin Kathakars were mazinly held in temples
situated in a predominantily Brahmin and higher castes locality. Only
in one instance (in Bombay) it was given in a temple situated in a
mixed locality. And in this case the audience was composed half and
haif of higher and lower casfes. In all other instances the audience was
composed primarily of higher castes who were also educated.

As for the performances given by non-Brahmin Kathikars, two of
them were given in Pandharpur at the time of Wari (Annual pilgrimage)
before the Wirkaris and illiterate masses. As noted earlier this fact had
consequence for the content and the method of these performances. In
the case of the third Kathakar these performances were given in ohe
instance in the vegetable market, Poona on the occasion of the Ganpati
festival at the invitation of vegetable dealers and in other two instances
in small villages on behalf of the Samyukta Maharashtra Samiti on the
eve of the General Eleetions 1957, In the case of all these performances
the audience was composed of the Marathas (uneducated) and the lower
castes (mostly illiterate).

Deseription of the Sample and Its Response

In deseribing the response of the audience il is not possible to resort
to the sectionwise division adhered to here before. It should be men-
tioned that in the ecase of three performances schedules were nol avails
able — of which ore was of the Wiarkari tvpe and other two of the
Nationalist type. Of course, in- the case of the latior {wo, though
schedules could rot be filled, the resvonse of the a caee was elicited,
withy specinl reference to the performance.  This

e deseribed at

Uar end of {his scetion.

The castowise distribulion of the sample was as follows: 147

Bralumins, 7 C. . Ps,, 12 Marwari, Jain, Gujar, and Tambat, 53 harathas,
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26 Shimpis, Sutar, Mali, Gaoli, Koshti, Nhavi and Teli, 4 Vanjari, 1 Harijan
snd 1 Brahmosamajist.

The agewise disiribution was: 11-15: 2, 16-20; 18, 21-25: 34, 26-30 : 24,
31-35: 17, 36-40: 26, 41-45: 21, 46-50: 26, 51-55: 29, 56-60:29, 61 and
above: 31. Thus 78 respondents were below the age of thirtv-one. Thus
younger people also attended the performnances of Harikatha.

The place of residence and casle of the audience seemed to bear
correlation with each other. In Poona for instance there was a concentra-
tion of the Brahmins and C.K.Ps. in a given localily, of the Marathas in
another, of the artisan castes in still another and so on. The only Harijan
member from the sample, lived in the traditional locality for the Harijans
in Poona. In Wai, amongst the fourteen persons interviewed, excepling
one Maratha young man, who was a student, all the rest were Brahmin
by caste.

Likewise there seemed to be a correlation between caste and
occupation, All those who belonged to the higher professions and the
higher salaried groups were Brahmin by caste. Amongst the Govern-
ment emplovees and teachers there was a preponderance of the Brahmins
and the C.K.Ps, though there were a few Marathas and persons belong-
ing to artisan castes too. As for craftsmen, though there were a couple
of Brahmins, the majority was composed of non-Brahmin and artisan
castes. There were a couple of Brahmins who worked as peons or as
labourers in a mill. Yet here too the majority was constituted by the
lower castes. As regards priestly functions and Kathakars there were
ten Brahmins, a Maratha and a Vanjari. On the other hand in respect
of farming, there was a preponderance of the Merathas, though there
woere a few DBrahmins and persons belonging to other castes,  Similar
feature seemed to oblain in respect of business and irade. As one might
expect, there were 1en Brahmins who were eithzr unemployved or only
looked after the houschold affairs, two Marwaris and Gujars, four
Marathas and three helonged (o the arlisan casles. Amongst the siudents
there were fftecn Drahming, a C. I P, a Marwari or Guiar, cloven
Marathas and a person belonging 1o the artisan castes.

As for the educational level the figures below give us a good idea.
Iliterates 11 ; Literates 43 ; Vernacular Sid. I to 111 3; Vern. Sid. 1V
to VII 21; Vern. Final to Second Year Trained 145 Vern, VIII o X 249,
Matric and First Year Examination in a college 60; Intermedicic 27
Graduates 26 ; DPost-graduates 16; Technical Diploma or Degree, cic., 3.
(In the case of five schedules this item had not been answered) Thus,
a little more than fifty per cent of the audience had modern education.
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In order io find out as to how the audience acquired interest in
atiending Harikathii, it was asked of them if their parents, guardians
or other members of the family were interested in Harikati:a and attended
the performances of Harikatha, The replics were as follows: 156 res-
pondents said that their parents and family members were interested in
Harikatha and attended the performances; six of them replied that only
some of their family members were so interested ; seventeen said that
their family members evinced some interest in Harikatha ; four persons
did not answer this query. Scventy-one of the respondents replied that
the first time they ever attended the performance of Harikatha was with
either of their parents (35 with mother and 36 with father) ; fourteen
with both the parents; fourteen with grandparents; twenty-nine with
other members of the family; one with his wife; fifty-one with their
friends ; nine with others (possibly neighbours) ; thirty-one by them-
sclves ; twenty-one didn’t answer. The influence of family members
and friends in creating interest in Harikatha in the minds of the res-

pondents is thus very obvious.

There were sixly-two respondents who stated that they attended the
performance of Harikatha every now and then; sixteen, everyday during
the sacred four months and otherwise intermittently ; thirty-three, once
or iwice a month ; twenty-eight, three to seven times a month ; six, eight
to ten times a month ; forty-six said that they made it a point to atterxd
the performance of a ‘good’ Kathakar; eight, intermittently ; sixteen, not
every now and then; five, whenever there was a performance in the
town (meaning thal performances were few and far betwceen) ; only .one
person didn’t answer this question. Thus, a large majority of the res-
pondents attended the perfermance of Harikatha quite frequenily.

Sevenly-three of the respondents mentioned that they have heen
attending the performances of Harikathd sinee their childhood. A lIarge

majority of the respondents have been attending Ilarikaiha for over ten
years. This reflects the sustained interest on thelr part in Harikatha.

The fcllowing material describes the reactien ef the audience to
questions such as — the items that impressed them in
lnst performance they listencd to, whether the perior
way dependent on the inclination of the audience, exy
katha, fealures of Harikathid that find favour with the
qualities deemed as essential for a Kathakar, the preference in favow
of certain Kathakars and the reasons thereof, the impact of Harikathd, ete,

4

the content of the

mance Is in anv

ations of Haori-

audience, the

Fifty-one respondents steted that they liked the particular theme
discussed in the performance; twenly-three, inculcation of devotion;
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eighteen, philosophy ; eighteen, ethics and moral principles ; sixteen, devo-
tional sonys and music, style and method of discussion of the Kathakar ;
fourtezn, the preatness of saints; fourtecn, critique of political situation;
nine, criticisin of social affairs and 10[01111 wits and humcur ; four, reli-
gicus education; seven, nothing whatsoever ;) and forty-nine respondents

didn’i answer at all.

Sevently-five respondents felt that the performance was mainly a
matter of the inclinations of the Kathakar while other fortv-two felt ihat
the inciinations of the audience had an impact on the performance.
Twenty-soven respondents felt that though it was primarily a matter of
the inclinations of the Kathakar, yet the performances were such that
the audience could, without difficulty, grasp the purport thereof. Twenty-
three felt that it all depended on the personality of the Kathakar in
question. Eight felt that the inclinations of the audience were given due
regard. Eight felt that it all depended on the nature of the audience.
Eight felt that it was according to the sect. Six felt that a compromise
was effected by giving due regard to the inclinations of the audience
as for the latter half of the performance, while the first hali, ie, the
philosophical expounding, was left to the inclinations of the Kathakar.
Ssven felt that neither of these had any impact on the performance.

Twenly-six did not answer.

Twenty-eight expected that Harikatha should bring about socictal
improvement {possibly meaning thereby that new ideas can set the hall
rolling). Nineteen expecled Harikatha to contribute towards character-
building and improvement. Sevenicen wanted Harikatha to inculcale
the virtue of devotion to the Almighty God. Seventeen expected philo-
sophical discussions. Fifteen Jooked upon Harikatha as a suitable mecha-
nism for reviving and rekindling intercst in religion amongst people.
Nine fell thst ‘improvement’ should be the resull anen expacted
enhanceraent of knowledse and wisdom. Six felt that spirit of national-
icrn he fosiercd, Six expected the State to take greater interest in Havi-
katha and give financial aid. Four expected that devotional prayvers be
melodicus. One hundred and seventeen respondents didn’t answer.

Bearing in mind that sinee o large majority of the zudience werve
Brohmin by caste, vet certain relationship seemed to exizl between the
pecples’ casle and their expectations. Thus amongst the sevenieen res-
p:ul():, ical ounding, there were thivieon
Tirahimins, tiweo ss and only one porsen belonged to the inter-
mediate cagier,  The enly Harijan respondent expected. @s one micht
well espes!, socielal reform  As for those who stressed the devolional
aspect ihore were quite a few non-Brahmins. Five Bramins and

pondonis vwiw

u
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Maratha mentioned inculcation of the spirit of nationalism. There was
a preponderance of Brahmins over others amongst those who looked upon
ITarikatha as an agency to build up and reform characier. On the other
band non-Brahmins scemed to bank more on Harikatha in respect of
enhancement of knowledge and wisdom.

The younger respondents seemed to be more keen on societal reform
and improvement (a young student between eleven to fifteen, being
included amongst these). In respect of enhancement of knowledge and
wisdom, the younger respondents were eight in number while there was
only one respondent who belonged to the age-group forty-six to fifty. A
similar feature was discerned in respect of inculcation of the spirit of
nationalism (the same young student being included amongst these).
The balance swung in favour of the relatively older people in respect of
philosophical expounding, inculcation of devotion, character - building,
gencral improvements, etc.

Those who had education upfo matriculation and beyond that, were
in preponderance amongst those who expected Harikatha to help build
and reform character. The same trend was noted in respect of enhance-
ment of knowledge and wisdom. They seemed to be in a majority amongst
those who expected Harikatha to bring about societal improvement and
reform ; in respect of inculcation of the spirit of nationalism and also
in respect of philosephical expounding. On ihe other hand there was
a majority of those who ranged from illiteracy to vernacular eighth
standard to tenih standard amongst those who excvecled Harikathd to
inculcate a sense of devotion and to revive and rekindle interest in reli-
gion. It may be worth noting that amongst the six illiterate respondents
(who answered this part of the query) one expected societal improve-
menl and reform ; two, inculcation of a sense of devoticn ; and two, general
improvement. Obviously they seemed to reflect their personal problemns
in their reaction to this question.

A division of the features of Harikatha, that found favour with the
cudicnce, into main and subsidiary was made so as to find out the inte-
rects of the audience and also lo assess ihe audience itself. The laiter
uspect is dizcussed helow. The association of the Teatures prezented below
rives an idea ahout ithe nafure of the features. Philosophical expounding,
cihics and moral principles, devotional singing and reciting the name of
usie, theme,

b

God, and combinations thercofl were regarded as main and m
style and naotionalist aspect of Harikatha, wits, humour, entertainmen
valiie of Harikatha and combinations thercof were regarded as subsidiary
for this analysis. Amongst those who mentioned philosophical expounding
as a feature of Harikatha that was appreciated by them, were also some
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whio mentioned that rausic, or theire, style, ete, or wits and humour or
411 of these were apprecialed by them. Only seven amongst these didn’t
mention any other featurve. Sixteen didn’t mention any othar {feature
amongst those w ho had mentioned devotional singing recitation as fea-
tures of interest to them. Likewise there were ten amongst those wh
favoured a cembination of ethics, and moral principles and devotional
singing and rocitation of God's name, who didn't mention any other
feature. There wevre about a hundred respondents who appreciated both

the main and the subsidiary features and the combinations thereof men-
tioned above,

The respondents were asked to state the qualities they regarded as
eszential for a Kathakar to possess. Here again a division into main and
subsidiary qualities was made. Qualities regarded as main were—moral
character, knowledge, learning and ability to recite, being well - versed
in many fields of learning, modern knowledge, devotion to Almighty,
sense of mission and spirit of resignation and denial, interest and parti-
cipation in sccietal affairs—that means the ability and the desire to be
‘suod’ and ‘useful’ to society and the various combinations thereof. Music and
ability to sing, style, ready-wittedness, presence of mind, a sense of hu-
mour, personality and dignified appearance and oratory and combinations
of these have heen regarded as subsidiary qualities. The figures below"
give us an idea about the thinking of th» res -ndernts on this matter.
Sivty regarded moral character as the main quality a Kath&kar should
possess ; one hundred and thirty-nine — knowledge, learning and ability to
recite; t venty — being well versed in many areas of knowledge and learn-
ing and modern knowledge ; thirty-cight — devotion to Almighty ; twelve —
a conse of mission and the spirit ¢f resignation and denial ; fourteen —
interest and particination in social affairs etc. Amongs: these who re-
gurded the ahove-meentioned qualities as main, there we
lsit that stvle zs!:d oratory, thovo"n listed as a subsidia

= for o Kalhakir and particularly ih
»ite Dmportant. Amongst those who 1
or a Kathalar, Llw re were fifty-two r
! ] On ‘11‘3 oL
rardaed iary qm
m;ou—,n\ o Etpla ¢ y-ii :
sense of humour and jokes; itwenly-zoven —

> many who also
quality, were
former guality

b

» and cibl—
cowitied-

'*'!p“a”"(‘o; sintyv-cight.—cratery. Amongst

1

-.seven respendents whe didn't mention any of the

In terms of the vreference expressed hyv the respondents for the vari-
ous Hathakars, it is passible to infer something about thelir preference
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far the different types of Harikathd. Seventy-nine respondents expressed
their first preference for Hardasi Kathd. Amongst these, there were
forty-five who gave sccond or third preference also to Hardasi Katha;
twelve to Nationalist Kathd; twelve to Warkari Kathid. ‘There were
seventy respondents who gave first preference to Warkari Katha. Amongst
these, there were thirty-one persons who gave second or third preference
to Warkari Katha; twnty-three to Hardasi and only nine to Nationalis!
Katha. There were scventy-nine respondents who gave first preference to
Nationalist Katha. Amongst these there were forty-five persons who gave
second or third preference to Nationalist Katha; seventeen to Hardasi
Fathi and seven to Warkari Katha. A continuum of the types of Harikatha
can be thus postulated — with the Warkari type and the Nationalist type
boing at the two ends and the Hardasi type lying somewhere in between.
Those at the two ends had hardly anything in common, the Hardasi type
acling as the common element, :

A marked preference was expressed for the Hardasi type of Harikatha
by Brahmins, though the same held in respect certain Nationalist
Kathakars who were Brahmin by caste. Thus amongst those who re-
corded first preference for Hardasi IHarikatha, there were fifty-nine
Brahmins, seven advanced castes, scven Marathas and seven intermediate
castes. Amongst those who gave first preference for Warkari type of
Harikatha there were thirty-one Brahm'ns, f'r advanced castes, twenty-
one Marathas, twelve intermediate castes and two belonged to other
castes. LForty Brahmins recorded their first preference for Natienalist type
of Harikathd ; six advanced castes; twenly-three Marathas; seven
intermediate castes and three belonged to other castes. Similar trend
was revealed in the sncond and third preference orders. As for the factor
of age it had a marked impact on preference. Thus the younger group
below thirty-five showed marked preference for the Nationaiizt tvpe of
Harilathd whether it was a matter of first or second or third preference.
Age didn’t scem to have much significance in respect of the Hardisi and
Warkari Harikatha, though the balance did seem o tilt a little in favour
of those above thirty-five.

The preference for diferent Wathakérs stated below inciudos only
thoze for whom there was higher frequency. An interesling fezture to Lo
noted about this is that almost the entire list of the Kathalirs as ver
tirat, second and third preierence orders bardly varied, except for ¢ couple
of names, from each other. WMr. D, a Warkari Katha had e highes!

frequency in three preference orders, irrespective of the casle and place
of residence of the respondents. The same could be said in this case in
respect of factors such as age - groups and educational groups. Next
stood Mr. A., a Nationalist Kathakar, who had more or less the next highest
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frequeney in the three prefercnce orders, irrespeciive of the caste, place
of residence, age and education of the respondents. He was preferred by
the youngest as well as the oldest respondents. Next to him was Mr., N,
a Hardasi Kathakar, who had a higher frequency in the first preference
order than in the other two orders. He was preferred almost exclusively
by the Brahmin respondents. Other factors did not have any eilect. iir.
(i, another Nationalist Kathakar, was mentioned only in the first profer-
ence order — primarily by Marathas and lowcer castes, though there was
2 Brahmin respondent too who had given him the first preference. Othor
fsctors were of no significance. Two Nationalist Kathakars — Mcssrs
K. & K.—had a consistent frequency in all the preference crders, primarily
from the Brahmin respondents. Here too other factors were not significant.
Mr. S., a Havdasi Kathakar, was put only in the second preference order,
mainly by the Brahmin respondents. Mr. S, a Nationalist- Kathakar, was
included only in the second preference order — primarily by Marathas
and by those who didn’t have advanced education. Mr. T., 2 Nationalist
Kathakar, was also included in the second preference order only—was
primarily preferred by Non-Brahmins. Yet there were two Brahmin
respondents. Mr. K., a Hardasi Kathakar, was included only in the third

preference order — primarily by Brahmin respondents.

The respondents were asked {o give the raison d’étre of their prefer-
ences. As before, here too the discussion is restricted to only those
Kathakars who had ihe highest frequency. The discussion follows as per

preference order.

Mr., D.: Those who placed him in the first preference order presumably
did so for his qualitics such as high moral character (only one respondent
mentioned this), snd other qualities which have been listed as esseniial
qualities &and combinations thereof. The same qualities were attributed .o
hitn also by those respondents who put him in the second and third

vas put in the three preference orders mainly bzeause of his
Lilitv {o revive and rekindle interest in Hindu religion.

1

Mr. N, wag put in the three preferenee erders mainly for the essentinl
Guitities of o Kathakar elteibuted to him.

Lin. G.owas placed in the fivst preference crder ueinly due to his
mothod of narration.

Messrs 10, & K. were placed in the three preference orders due to
hoalfn pravitrireg 1 R = sesy 3 j H
their reviving interest in Hindu religion, learning and krowledge and

method of narration.
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r. 8. who was put in the second preference order, was atiributed quali-

tics such as high moral character, learning and ability to recite, adhe-
rence 1o the sect and other essential qualities and combinations thereof.

Mr. S, was placed in the second preference order for his ability
revive and rekindie interest in Hindu religion and the method of
narration mainly.

Mr. T. was put in the second preference order for his philosophical
expounding, abilily to revive and rekindle interest in Hindu religion,
method of narratjion and devotlion.

There was thus no ranking of Kathakars into the various preference
orders on account of differential qualities. On the other hand, there was
a marked consistency in the qualities attributed to the Kathakars whether
they were placed in the first place or the second or the third preference
orders.

Impact of Harikatha on the Minds of the Audience

The respondents were asked to stale if any cf the features of
Tarikathd had made any impact on thew mi.us. The following were
the replies:—

Fifty-two —faith, religious feeling, faith in the existence of God,
devotion to God, bhajans, mythological tales etc; seventeen — ethical
principles ; Sixteen — ethical principles, philosophical expounding, poli-
tical eriligue ctc.; fifteen — moral charscter and faith ; fourteen — discus-
sion of politics, training in the political principles and inculcation of suit-
ahle seatiments, histerical anccdoles, social reforry; fourteen — moral
character, inclination {owards a good deed and self - purificalion | ten — the
cducative role of the saints; cight-—actually joined the Warkari sect
dne to the listening to Harikatha. There were a few who said that they
1}}' {he entertaiimnnt aspecl of llarizatha, o de\'elcped
nonce of Herikathd as a “ion, or leoked und
or an escape {rom the worries of lile, or develups d
mt< and humocur and other arts.

o ampresioen

It was fell thal there may be some correlation belweer the fonturs
ol 'H;-.»:'Lhat]m preferred and the qualities desired of a Kathakar, The two-
way tables hroucht out such relationship. Thus those who prelerred rieain
features of Harikatha svueh as high moral character, ethical principles
ete, also desired that the Kathikér should possess qualities like high
14 uﬂl character, learning and ability to recite, devolion to God, being
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well - versed, possessing modern knowledge, social affairs eie. In all there
sition was as follows: — Brahmins 53; Maratha 17; Shimpi, Sutar 9;
C.K.P. 5; Marwari, Sonar etc, 3; Harijan 1. The respondents belonged
io all the age-groups. Majority of them were matriculates and above.
Likewise quite a few of them were cither teachers or government servants,
higher professions, students, priests, Kathakars etlc.

were cigthy-eight respondents in this category. Their castewlise compe-

As regards those who mentioned faith, devotion and certain combi-
nations there were one hundred and sixteen respondents. In this group
premium scemed to be placed upon qualitics such as high moral characler
and learning, though devotion and social affairs were mentioned. Though
{he Brahmins were a little more than haif the number of the respondents,
there were many Marathas, Shimpi, Sutars etc. There were a couple
of Vanjaris too. A large majority of the respondents belonged to the age-
group above thirty. In respect of education, a little more than a majo-
rity belonged to the group that had education upto tenth vernacular
standard. Yet there was no effect of occupation.

There were fifty - one respondents who had mentioned philosophical
expounding, spirifualism and other-worldliness and their combinations.
This group emphasized qualities such as Icarning and knowledge, high
moral character, devotion, spirit of sacrifice, interest in societal affairs,

ete. Brahmins were more than a half, a sizeable Marathas, a few Shimpi,
Sutar, ete., and a couple of C.K.Ps. All the age-grcuys were represented

— curjously enough there were six respondents from the age - group sixteen
to twenty. More than a majority of this group had education upto
matriculation and beyond, there being fourteen persons who were at least
graduates (not a single illiterale). The higher professions, the teachers,
government servants, quile a few who had retired, cuite a few students
and a fow persons who held lower posts including that of a 12i1l labourer,
L N0 respon-

vore represented in this group. Curiously enougl,
dent from the sroup of priests and Kathakars.

tical anda

4 qualitiss

S
such as learning and knowledge, dovotion, interest in soaie and
Lich moral character. Of the group there were sove si

~
Ay

— Shimpi, Sutar, ete, two Harijens, a2 Maratha, a 2
w Vanjari. A litlle more than o mgjerity belonged
greuy, ie, upio thirty, 1lere too the majorily wos constils
vho had education upto matriculation and beyond, rot a sin

ded by those

+ Miferate.

1rars, slu-

5 and government servants, professions, pricsts, Iadl
retired porsons, land-holders, traders, ele., were represented,

4

1
ihough the largest number was that of teachers and government servants.
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- There were only sixteen respondenis who had mentioned that they
looked upon Harikathda as a solace to their mind and were impressed
by its entertainment value. They emphasised qualities such as style,
personality and dignified appearance, ability to sing, oratory, ete. The
Brahmins formed fifty per cent of this group ; there were four Marathas
and four Shimpi, Sutar, etc. There were quite a few who belonged to
the age - group sixtcen to twenty-five. There were eight persons who
had education upto Matriculation and beyond. Amongst this group there
were six students, threc cach from lower scrvices, mill -labourers, etc,
and those who had retired, two landholders and one each from iraders
and those who either looked after the household property or were
unemployed.

There were nine respondents who looked upon Harikatha as a ‘better
sort of entertainment’. Of these three emphasised style and one empha-
sised personality and dignified appearance as essential qualities for a
Kathakar. Five didn’t answer this part of the query. There were four
Brahmins, two Marathas and three Shimpi, Sutar, etc. All the age - group
—sixteen to twenty — all the rest being above forty. Likewise the dif-
ferent educational layers were represented. Occupation-wise distribution
was as follows : three tailors, etc.,, two who had retired, two students,
orie trader, one land - holder.

There were ten respondents who declared that Harikathd had made
no impact on them whatsoever. Of these only four menticned style,
personality, ability lo sing and oratory as qualities essential for a Katha-
kir. Six of them were silent about it. There were three Brahmins, six
Marathas and a Brahmosamajist. More or less all the age - groups were
represented. Likewise the various educational layers were represented.
Teachers and government servants, unemployed, students, landholders
were represenied.

Gradation of the Audience

Even 2s the Kathakirs were graded, the audience too have been
graded in teyms of their responses such as the features of Harlkatha that
have impressed them, the features they regarded as main or soCcondary,
the qualitics that were regarded by thein as being essential for a Kothd
kar. ele. Working on this busis, five grades of the audience have been
established. Thus the first grade is constituied of those who emphasisea
philogsophical expounding, spiritualism and other - worldliness ; the second
grade — of those who emphasised philosophical expounding in addition

to socictal and political affairs; the third grade —societal and political

ha-
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affairs, etc.; the fourth grade —societal and political affairs and the
entertainment value of the Harikatha ete.; the fifth grade — mainly the
entertainment value of MHarikatha.

There were one hundred and {wenty - seven respondents who. were
placed as per the scheme of gradation mentioned above, in the first grade.
The distribution as per place of residence was as follows: Poona, sixty-
two ; Bombay, twenty - five; places other than Bombay or Poona, foriy.
Amongst these there were seventy - two Brahmins and Prabhus, fify - three
Marwari, Wani, Gujar, Maratha, Shimpi, Sutar, ctc, and two Harijan or.
Vanjari. There were only thirty -two respondents below the age of
thirty - five, while the rest, ie, ninety-five were about thirty-six. As
per level of education, there were forty - four persons who had training
upto vernacular fourth standard (obvicusly enough smaller education is
no deterrent for the moral and spiritual advancement of people), twenty-
nirie upto Matriculation, thirty - one upto graduate and twenty - one above

graduation.

There were fifty - four respondents in the sccond grade. Of these
thirty - four belonged to Poona, ten to Bombay and ten to other places.
There were forty - four Brahmins and C.K.P.s and ten Advanced Hindus,
Marathas and Intermediate castes. Twenty - one respondents were below
the age of thirty - five, while thirty - two were above thirty - six. In this
case there were only ihree responaents who had training upto the Fecurth
Vernacular Standard, all the rest being trained uvto Matriculaticn and

" above.

In the third grade there were forty -one respondents, of which
twenty - six belonged to Poona, only one to Bombay and thirteen to cther
places. There were twenty -three Brahmins, fiiteen Advanced Hindus,
Marathas and Intermediate castes and three were Harijans or Vanjeris
Twenty - nine of them were helow thirty - five, while the rest were anove
thirly - six years. Only four had training upto fourth standard verna-
cular, while the rest were upto Matriculation and above.

There were filtecn respondents in the fourth grade. Twelve of th
] to Poona and the rest bolonged to other places. O th

belong

]

were Brahmins and the rest belonged to the Advenced Hin

Marathas and the Inlermediate castes. Nine respondentis weve below
age of thirty-five, while the rest were zbove thirty -six.  Heve
e trained upts Jourth stenda

there were only two respondents who wes
vernacular, while all the rest were upto Matriculation and above.

Fight respondents were placed in the fifth grade, of which six belo:
{6 Poonz, one to Bombay and one 1o eother places. There were
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Brahmins and the rest belonged to the next group. Three respondents
were below thirty - five, the rest belonging to the age - group thirly - six
to fifty - five. Only two were trained uplo the fourth vernacular standard,
the rest upto Matriculation and above. Thus education seemed to vary
inversely with the gradation of the audience.

Contact between the Audience and the Kathdkars

Modern developments in theories of Small Groups and influence of
small groups have highlighted the importance of personal contact in the
enitirc process of communication. This preblern has been tackled from
varicus angles: (1) the qualities regarded by the audience as essential
and or dosuable in a Kathakar, (2) {features regarded as essential from
the point of view of the content of Flarikatha, (3) preference scale or
grading of the various Kathakars by the audience, (4) impact of Hari-
katha in terms of the actual performances of Harikathd attended, and
(5) grading of the audience in terms of their choices regarding the
expected features of Harikathd and qualities expected of Kathakars, etc.
But obviously enough the variable that has not been explicitly discussed
is that of contact between the audience and the Kathdkars. This variable
is discussed below. Apart {from providing the link in the communication
process, the variable is also felt to have consequences for the continuities
of the process of communication.

The problem is discussed more from the side of the audience in the
sense that the audience were asked to say if they had any contact with
the Kathikars and if so what was the nature of their contact in terms
of the frequency of the contact, ideas or topics discussed with Kathakars,
elc. As for the Kathakars, they were merely asked in a generzl manner
to state if they felt their message carried any weight with the audience.
Beyond this they were not asked to state if they had any contact with
the audience.

The audicnce were asked if they had any acquainiance with any of
the Kathakars and i so 1o specifv the names of the Kathdkirs, the fre-
quency of contacts, the lopues of discussion, ele. There were one hurdred
twenly - five ¥ who said thay they had no acquainience what-
sgever with ony INethakar., There were ten respondents who, thoush

they were ﬂ"q wainted with some Kathiakars, dida’t contact them,
espondents who s.‘.m that ‘t}""*v knevw some Kathi

were twenty - geve
now and then. The topics they discussed wi

anil met him
Kathakar were sceletal, religious, pathh of (.mntmn Glher -worlke
present state of aflairs, blographies of saints, pertaining to sludies, music
f cach other, pertaining to Harikatha,

and mythology, welfoare of
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There were sixly - two respondents who knew and contacted fre-
quently more than one Kathakdr. There were sixty respondents who
knew and contacted a Kathakar or two once in a while, Taking both the
divisions of respondents, there were eighteen respondents who discussed
other - worldliness, the same number who discussed matters pertaining to
Harikatha, sixteen who discussed religious matters, eleven — path of
devotion, ten — societal matters, nine — each other's welfare, eight — bio-
graphics of saints, five — present state of affairs, and two each — pertain-
ing to studies and music and mythology.

Amongst the total of fifty - three Kathakars, as mentioned by the res-
pondents, thirty - three Kathakirs were being met frequently by some of
the respondents, while the rest were being contacted once in a while.
These were thirteen Nationalist Kathakars, five Warkari Kathakars and
all the rest were Naradiya Kathakars.

There were only thirteen non - Brahmin Kathakirs amongst those
who were contacted by the audience. Amongst the Kathakars who were
frequently contacted by the audience there were twenty - five Brahmin
Kathakars, while the rest were non - Brahmin. Peculiarly enough, the ten
respondents who contacted frequently the non - Brahmin Kathakars were
non - Brahmins themselves. This fact goes to establish the exceptional
nature of the solitary preference expressed by a Brahmin respondent in
favour of a non - Brahmin Kathikar (Reference -section on preference for
Kathakars). Two Marathas, a Wani, a Vanjari, an Ahir Gawli and two
C. K. P.s were amongst those who had frequent contacis wiith Brahmin
Kathakars. In fact it would be correet to lump together Brahmins and
C. K. P.s as respondents in view of the commonness of their interesis as
revealed by the topies discussed by them with Rathiakars, There were
twenty - one DBrahmin and two C. K. P. respondents who maintained such
contact witi; Brahmin Kathakars.

The preferences for the varicus Kathakirs, as
vant seetion, are larzelv reflected in the freguency of contact by the
\

audience willi the various Kathikiars mentioned here. Thus Mr, D, who
had the highest frequency in the first preference seale, also had the high-

est number of respendents in respect of frequeney of contect. The same
was the caze in respect of Mr. A, Mr. N, Messis. K. and K. cle.

Going into the lopics discussed by the audience with the KaihZkars,
it was found that (including those who contacted the Kathikars once in a
while) the topics evineed a wide range. Broadly the topics could be listed
under the categories — 1 Devotiona), Moral, Educational, Fhilesophical,
Spiritual. 11 Societal and Dolitical affairs. 111 Harikathi as an ageney of
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communication, the possibilities of its utilization for various ends such as
the spiritual, the political etc. and the problems with which it was faced
or rather the factors that constituted a threat to its continuad existence.
IV Persona! matters. Thus it is evident that from the point of view of the
impact and influence of Kathakars the first two categories were extremely
significant. The third calegory was significant for the maintenance of con-
tinuity of the traditional communication. The fourth caicgory, helped
retain persenal touch between the Kathakars and the audicnce and was
indirectly responsible for maintaining the flow of a cominunication.

By and large there scemed to be a correspondence betiveen the per-
sonality and interest of the Kathakars and the topics discussed by the
audience with them. To put it more dogmatically, the pattern of com-
munication seemed to be dictated by the personality and the interests of
the Kathakars. For instance the topics seemed to bear a positive relation-
ship to the type of Kathdkar. Thus political and societal affairs were dis-
cussed primarily with a Nationalist Kathakar. Of course there was no
evidence to suggest that the interests of the audience were by any chance

to the contrary.

Nevertheless there were a few instances wherein the interests of the
audience seemed {o dominate the pattern of comrunication. A C. K. P.
respondent, irrespective of the type of the Kathakar or his interests, dis-
cussed only matters pertaining to education and that also with special
reference to the place of Sanskrit. Then there was a Brahmin who was
interested in discussing the present state of affairs and the state of Hari-
katha as an agency of communication, irrespective of the type, personality
or interests of the Kathikar. A Wani respondent was interested only in
other - worldliness. Another Brahmin was inferested in the present state
of (Hindu) religion and as such discussed only that topie, irrespective of
even the capacity of the Kathikar to deliver the goods. Thore was vot
another Brahmin respondent who discussed about the religious sanciions
in respect of political affairs under varying conditiens. There were a few

others who were prececupied with certain personsl problerms such as their
studies, their relaiionships with the parents or teacher as such dis-
cussed only theze problems with a Kathakdr whom they mct frequentis.

Thus (he sort of communication that existed was not only in a =l
diveetion that is entirelv denendent on the inlerests of the Rathikéars bul

the vice rerse was alse {ris nsome cases. Thus the proesss
cation was strengthenad,  On the other hand, had it
tional flow, it might have been weakened. The rel
circumsiances, hotween the Kathikar and the audience w

raerely that between a distributor and a recipient. The dis

ationghiz
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various topics, menutioned above, provided the feed - back mechanism and
thus helped strengthen both the process and the agency of communication,

As for the Kathakars, bdxll.‘m’ a few who felt that the vounger gen-
eration could no longer be attracted to attend Harikatha and the other
gencration that attended were too occupied with their own werries and
also couldn’t take in any new ideas and that therefore Harikatha couldn't
have any impact on the audience — there were quite many Kathikars
who felt confident that their message was accepted and respected by the
vounger generation. The failure on the part of Harikatha to attract the
young was ascribed by some of the Kathakars to the prevailing spirit of
agnosticism, policies of the state, rival or rather powerful agencies of
entertainment such as the movies, and the general tendency of decrying
anything and everything that was old and orthodox.. The optimistic ele-
meni amongst the Kathakirs and which was in a majority, felt that the
younger generation could be and was actually attracted to Harikatha.
This group ascribed this fact to their capacity to deliver the message in a
suitably effective manner by taking due account of the tastes and apti-
tudes of the younger generalion. Thus there were quite a few Kathakars
who felt that their message carried weight with the audience.

Possibilities of the Continuation of Harikathd as an Agency of
Commaunication

There are two approaches necessary to this problem. The first approach
is to find out as {o how far the present audience helps Harikatha to con-
tinue as an agency of communication by creating the requisite interest in
the vounger generation. The second approach is to elicit the opinion of
he audience as to whether the vounger generation has retained inierest
in Narikathd and if there is 2 loss of interest, the reasons thercof. FHoih
the approaches have been utilised,

The respondents were asked if they attended the performarces of
Harikatha along with their children. In th‘q cr)ntn:-:t it ic; necesszry lo
refer to the fact that as for the 1 ity of

the cases they developed interest in PT"."I .':’1"1“ P“mumn‘.nly as o rezult of
their accompanying the pavents, or grand - parents, or other membars of
the family. The familial inlluence sec ":Lc{ 1o go a long way in cozating
and sustaining interest in Harikalhd, Among:t the respondomis there

were sovenly -five persons who 1001\' meir children along with izem 1o
attend the performances of MHarikatha, Tn the case of seventy -two res-
pondents, as they dida’t have any children or if they had any the children
were too young to accompany them, this part of the query was inappii-
cable. There were sixteen respondenis who didn’t at all answeor ihis
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question. There were eighty - four respondents who replied that they
didn’t take their sens or cwu 1 rs along with them to attend Harikatha.
They were requested to give reasons thereof. Twenty -seven respondents
ascribed it to differences of tastes and liking ; seventeen — to matters of
convenience and the suitability or otherwise of the content of Harikatha
for their children: twelve — rarely took their children; nine — to the
young age of the Ch]ldi‘t.n and their consequent incapacity to understand

Harikatha ; eight — to no particular cause ; six — to the preoccupation of
their sons and daughters — say with their eduaatmn or employment ; two
— to the fact that they themscives didn't regularly attend the periorm-
ances of Harikatha ; two — to the possibilities of disturbance by children
‘which might lessen their own concentration; one — took his sons and
daughters only to a Nationalist type of Harikatha.

Next, the respondents were asked if they felt that in the younger
generation there was a dwindling in the interest in Harikatha and to
state the reasons thereof. There were only eighteen respondents who
felt that the younger generation evinced greater interest in Harikatha.
There were forty - one respondents who felt that there was no lessening
in the interest in Harikatha on the part of the younger generation. One
hundred and sixty - six respondents felt that the interest in Harikatha
was receding. ' Thirteen felt that much depended on the abilities of the
Kathikar to create and sustain intevest in Harikatha amongst the younger
generation and suggested that Nationalist Harikatha could do so eifectively.

Amongst those who felt thal greater interest was being evinced, there
were cleven Brahmins and C. K. Ps and seven Advanced castes and In-
termediaic castes. There was ounly one respondent who was upto twenty
years in age, seven belween twenty - one and thirty - five, eight between
thirty - six and fifty - five, twe beyond fifty - five. Eight ol thesc respon-
denls belonged to Poona, five to “u:ul;a} and five to other places. Only
two of the respondents were educated upto fourth standard vernecular,
while !l the rest were {rainod upto matriculation and above.

Of the forly - one respondents who felt that interest in Hariksthi
not receding, there were {ificen ‘Bu hinin and C. K. P.s, twenly - £
longed {o the Advanced and Intermediaie casies and two to the Ha
or Vanjari castes. Only three of the respondenis were upto the @
{wenly, eight between twenty -cie and thirty - five, twenly - one b
thirty - six and fiily - five and nine above fifty - five. Fighteen belonged
to Poona, four to Bombay and cightcen to other places. Twenty -one
were {rained upto fourth st .ndard vernacular and all the rest upto Matri-

culation and above.
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Amongst those who felt thal interest in Harikathd was receding
amongst the younger generation, there were one hundred and nine
Brahmin and C. K. P, fifty - four Advanced casies and Intermcdiate
castes and three Harijans or Vanjaris. There were many persons (rela-
tively) who were upto twenty vears in age, fifty - three between twenty -
one and thirly - five, sixty - eight between thirty -six and fifty - five and
thirty - one were above fifty - five. One hundred and eight respondonts
belonged to Poona, twenty - three to Bombay and thirty - seven o other
places. Thirty-two of these were trained upto fourth standard
vernacular, thirty -eight upto Matriculation and ninety -threc uplo
graduation and above. Obviously cnough, the highly educated respon-
dents felt that prospects of Harikatha were dismal.

. Amongst those who felt that a great deal depended on the Kathakar
and his abilities, there were ten Brahmins and C. K. P.s and three were
Advanced castes or Intermediate castes. Thus prescriptions were sug-
gested primarily by the Brahmins and the C. K. Ps. Only one of these
was upto twenty years in age, seven belonged to the age - group between
twenty - one and thirty - five and five to the older age - groups. Apparent-
ly there was a feeling that if ‘ proper prescriptions’ were administered
the interest in Harikatha could be sustained. Six respondents from Poona,
three from Bombay and four {rom other places made this conditional
statement. All the respondents were educated upto Matriculation and
above.

Analysis of Dwindling of Interest in Harikatha

The respondents were asked {o give their own analysis of the factors
responsible for the dwindling of the interest in Harikatha amongst ihe
vounger generalion,

The faclors below were meuntioned as being responsible for the
dwindling of intcrest in Harikathi in the order of freg
religion and absence of religious instruction, inc mhlcncL 1o relizis
{forms of enteriaimmnent snc ;
of education, lowering of
Kalthakars who can provide hie
t*-‘p(:"'t rature of the periormances of Harikalha :-md th: monotonous cun-
1d old themes, Jack of faith and agnosticism, lack of adeguale enter-
tmnmcnt, chould have natlonalist Harvikathiés aml new themes, domestic
difficulties with which the audience are confronied and the lack of aveil-
akility of spare time to attend Harikatha consequent thereupon, the wide-
spread belied that Harikaihd is primarily meant for the older peonle, lesser
possibilities of proper and beneficial ways of impressing the minds of the

ionee wit ] wpropricie contend, stereo-
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younger people, blind faithr in religion and tucit acceptance of religion
are no longer palatable to the young, different tustes and aptitudes :md
the fact that many guardians themselves do not attend the performances
of Harikatha and thus their children also naturally do not atiend.

As cne might expect, the Brahmins and the C. K. P.s were most vocal
in their analysis of the situation. There were quite a few wkho belonged
to the Advanced castes and Intermediate castes and from the lower castes.
Certain factors such as unacceptability of implicit faith in religion to
people, differences in tastes and aptitudes, the fact that many guardians
themselves do not attend Harikatha were exclusively mentioned by the
Brahmins and the C. K. P.s. Factors such as lack of religious instruection
and loss of religion, lack of faith and agnosticism, impact of modern edu-
cation, imitation of the westerners, current f{ashions and new forms of
entertainment, loss of status of the Kathakars ete. were stressed upon also
by those who belonged to the second category amongst the castes. The
Harijans and other lower castes merely mentioned factors such as lack of
religious instruction and loss of religion, imitation of westerners and
current fashions, loss of stalus of Kathakdrs and domestic difficulties.

Those who belonged to cities like Bombay and Poona were naturally
more critical. The younger age- group i.e. those below thirty - five ex-
clusively mentioned the factor that implicit faith in religion and such
practices were no longer acceptable to the people. As one might expect,
there was a large majority of those above thirty - five amongst the respon-
dents who mentioned lack of religious instruction and loss of religion.
Likewise the same group was more vocal in stressing the impact of
modern education, imitation of the westerners, domestic difficulties efe.
The younger group was more vocal in stressing the stercotvped nature of
Harikatha, its monctonous content and the loss of status of the Kathakars
cte. Both Lhe vounger and the older groups equally asked for a greater
Harikatha and suggested that Nationalist

clement of c'nt-ert:‘-. |
Harikatha would find favour.

Only those who were evducated upto gradustion stressed that implicit
no Jonger acceptable {0 the

(%

foith in redigion and such: practicecs we
people. Thig {rend could be scen also amongst those who sivcused fuciors
such s stercotyped nature of Haikathd ‘md ils menatoncus conient,
imitation of wesierners and new fonns of entertainment, loss of status of
Kathikars, lack of possibilities of cre: ling proper and hencficis) impress-
ions on the minds of the younger people cte. By and large, it can be said
that those who had higher education were much more voezl in their
auulvsis than those who had little education {o speak of.
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Addendum

The responses of the audience who had responded to the guestionnaire
have alrcady been presented and analysed. But there were a few perform-
ances attended by me, wherein the audience did not respond to the
questionnaire in its entirety. Actually ali the three performances were
by the same Kathakidr — a nationalist Kathakar about whom details have
already been given in the relevant section — in three different villages in
the Poona District on the eve of the General Elections 1557. The Katha-
kar was propagaling on behalf of the Samyukta Mahardshtra Samiti for
the candidates put up by the Samiti. It was but natural that the themes
chosen by the Kathakar were in keeping with the message to be conveyed.
In fine, it can be said that a balance sheet of the deeds and misdeeds of
the then ruling party viz. the Congress was presenied and it was empha-
tically pointed out how parasitical elements such as the landlords, the
moneylenders, capitalists, bootleggers etc. had flourished at the cost of
the masses under the rule and that therefore the masses should not vote
in favour of any candidate put up by the Congress, but should vote
en bloc for the Samiti candidates. .

Apart from the feasibility or otherwise of canvassing the entire
guestionnaire amongst the audience, it was felt advisable to concentrate
on the impact of the propaganda. It nceds to be mentioned that in all
the three villages, to start with, the atmosphere was pro-Congress. In fact
it was well nigh difficult to get the local assistance to get the performance
started. But once the performance commenced, pecople poured in even
from the neighbouring villages. I interviewed about ten respondents.
each per perfermance. The audience was fairly homogeneous in its com-
position. The query made was as to the reaction of the audience to ihe
performance, its content, sivle and the Kathakar, There was a unanimous
reply that they were greatly impressed by the very eloguent way in which
the entire case had been advocated by the Kathikar and that majority of
the people would vote for the candidates put up by the Samitl. T would
be too {acile to accept the response at its face value. Yeu it needs to bo
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Concluding Observations

Certain propositions can be made on the basis of the material present-
ed regarding A — the naturc and place of Harikathi in Maharishtra, BB —
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the social composition and status of the Kathakars and their points of
view about the purpose of Harikatha and its role under changing condi-
tions, C — Audience, their composition and reaction of Harikiatha and
Kathakars, and DD — the possibilities of the continuity of Harikatha.

A. The nature of Harikatha and its place in Mahardashtra

Harikatha in its developed form is essentially an urban phenomenon
and it is a carrier of the ‘Great Tradition’ to folk and peasant societies.
Though it may be rooted in devotion, transmission of culture is a manifest
function of Harikatha. In a broad sense of the term, social education is
another manifest function of Harikatha. Entertainment aspect is by no
means neglected, though the proportions of it tend to vary with the type
of Harikatha, the personality of the Kathakar, the nature of the audience
and the occasion. Harikatha takes up on itself the duty of directing the
thought and action of the audience, provided other agencies like the
family and the school continue to perform their duties in this- respect.
Harikatha puts premium on a stable social order and makes a plan that
change should be well graduated. It is true that some Kathakars seemed
to be very keen on fairly extensive reforms. Yet even such Kathakars
seemed to pin their faith on traditional and constitutional methods ar 1
procedures. It may be said that the basic Hindu social structure was in
no way attacked by such Kathdkirs. The slant was on accommodation
and adjustment.

Harikatha occupies an important place in the life of Maharéshtra for
the reasons already mentioned. Harikatha is by and large a force towards
conformity. Of course change is advocated in such a manner that the
basic structure would not be affected. Iarikatha finds favour with classes
as well as with masses. Status in the caste hierarchy, age, education,
occupation ete. did not militate against Harikatha. T‘_ factors merely
influenced the choiee of the type of Harikathd and

B. The sociel composition and status of the Kathakdrs and their peints of
view about the purpose of Harikathda and its rcle vader changping
condilions

Majority of 1 died were Brahmin by cw:*ﬁ, whether
they were professior This {act inves's the vocat
prestige. Then again the amount of learning ?lso caniribute d lU.«.‘
ite prestige. Certain skills and abilities and a ‘sense of mission’ we
other factors which helped make the vocation prestigious. There is no
doubt that there were a few Kathakirs who felt that they had neither
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status nor economic prospects. But by and large the Kathakirs didn’t
regard themselves as nobodys. From the economic point of view, the
Kathakars belonged to the middle and the lower middle classes. But
charismatic factors seemed to compensate them in respect of social status.
Of course there were ifs and buts, which were suggested by the Katha-
kars themselves.

On the whole the Kathakars seemed to agree with each other about
the purpose of Harikatha. Quite a few of the Kathdkars mentioned-the
trinity of devotion, knowledge and learning and non- attachment as con-
stituting the major purpose of Harikatha. Yet these very Kathakirs also
emphasised its implications for day-to-day conduct and behaviour,
social and political relationships — in short mundane affairs. Harikatha
was not looked upon as a mere ideational and a liberating force but it was
felt that it had implications for practical policy - making too.

The Kathiakars felt that Harikathd had an important role to play in
respect of transmission of culture in creating the necessary ethical and
moral attitudes and in enthusing people towards right action and conduct
and also to initiate change in ‘desirable’ direclions, even under changing
conditions. Of course quite a few Kathakars suggested thal ‘suitable’
modifications be made in Harikatha to accommodate changes ir tastes,
circumstances ete. On the whole, the Kathakirs felt that Harikatha
would continue to hold sway on the minds of the people, provided the
necessary modifications are made.

C. The audience, their composition and reaction to Harikatha and
Kathalars

One of the siriking features about the composition of the audience
was the preponderance of the higher castes, excepting the performances
in Pandnarupur at the time of Wari (fair snd festival). Another fzature
to be noied was ihe ahmost absence of the untouchables. The fraiure
could be mainly explained in {zrms of the fact that performances of
Harikathd were given mostly in temples. Qihciwise perscis belonging
to various age - groups, educsiional groups and oucu
ed the performances of Harikatha, The presvmptic
generation had lost its inlerest in Harvikathi was believed.

U

were guite a few students in the audicnes. There were
fow  bighly educated persons in the audiernce. The reaclion o
iece {0 the content of Hartkatha and to the Kathakars seemed to
cducsztion,

the audisa:
be infl
occupation, and place of residence of the listencrs and caste, educalion,
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sect, personal reputation etc. of the Kathakérs. Those who belonged to
high castes and had higher education seemed to be most vocal in making
suggestions for modifying some of the features of Harikatha. An in-
escapable conclusion was that the audience seemed to be convinced about
the desirability of the future continuity of Harikatha.

D. The possibilities of the continuity of Harikathd

There were quite a few amongst the audience who took their children
along with them to atiend the performances of Harikatha. Then there were
quite a few who suggested that but for certain difficulties they would like
their children to accompany them. So these answers indicate the conti-
nuity of Harikatha. The audience in certain cases, suggested certain
modifications in the nature and content of Harikathd and in the perfor-
mance of Kathakars. But the audience seemed o agree on the desirability
of the continuity of Harikatha. The Kathikars too, by and large, seemed
to voice the same feeling. Thus the continuity of Harikathd seems to be
pretty well assured, given certain modifications, It also seems to be
well assured that by and large Harikatha will be a force for conformity.
And any change that might be advocated through Harikathd would be
gradual, without disturbing the structural unily of the Hindu

social system.

[Reprinizd from the Bulletin of the Deecan College Recearch Instilute S. K. De Felicitation Volume.]
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